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ABSTRACT

A’yunin, Qurrota. 2008The Effects of Cultural Colonialism on the Ibo ®bgiin
Chinua Achebe’s Things Fall Apaffhesis. Faculty of Humanities and Culture.
English Letters and Language Department. The Sisltemic University of

Malang.

Advisor : Sri Muniroch, S. S, M. Hum

Key Terms : Colonialism, Postcolonialism, Socfatganization, Religious
System

Colonization dominates the resources, labor, andkets of the colonial
territory, and may impose socio-cultural, religiargd linguistic structures on the
conquered population. It is essentially a systerdict political, economic and
cultural intervention by a powerful country in a aker one. In other words,
colonialism can be meant as a process when onepgcamnot determine
themselves and another group dominates them. Téeopienon of colonization
does not happen only in real life but also in wentfiction. And this phenomenon
clearly described in Chinua Achebe’s novidljngs Fall Apart There, he presents
to us to have a close and real picture of the pagtpresent African life with all
their pains, pleasures and puzzles with immediacifarce.

Related to the phenomenon above, this study is daiateanswering two
following questions; the first is how is the Iba&slture portrayed imhings Fall
Apart, this question consist of what social organizagitimat is described on the
Ibo society, for instance: marriage and family avitht religious practices that is
depicted on the Ibo society, such as: submissicdhddGod, offerings, and ritual
rites. Next, as the last question is what are tfezs of colonialism on the culture
of the Ibo society depicted Achebe’s noVaings Fall Apart

This research is a literary criticism. And Postoddd literary criticism can be
applied in this study because this study talks fathow Ibo undergo the changing
of their culture after the British arrival. The datource of this study is the novel
Things Fall Apartby Chinua Achebe. The data of this study are ealtences in
the form of written dialogues, monologues and esgign, which are collected
from novelThings Fall Apart

After analyzing the data, the writer finds sevepaints about colonialism.
They are: the changing Ibo’s culture on the Ibcspeal and Ibo society after the
British arrival. The unique and bizarre of Ibo deit culture change because they
cannot keep it as well as their ancestor. As thaltetheir cultures fall apart.

The changing on the Ibo’s culture in many sides #ral effects that are
received by Ibo society commonly and for persobhaléspecially can be found in
this novel, Things Fall Apart Finally, the writer hopes that this study canegav
new contribution to the readers, especially thelestits who are interested in
postcolonial discourse. Furthermore, it is hopedfdiother writers to conduct the
research, which not only focuses on reflection ologization but also on the
other aspect of postcolonial.
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CHAPTER |

INTRODUCTION

1.1 Background of the Study

Novel is part of literature and one of the literargrks and someone who
cares about the world around them tries to reftexs a documentary picture
of life. Most of novels are concerned with ordinpgople and their problems
in the societies in which they find themselves. &er, novel also tells the
story whether it happens today, later or in the.@sreading a novel, people
not only know the information about the events tieate happened but also
they will understand about what the impacts thditimfluence to their idea of
reality and history (Peck, 1986: 102-103). Furthemn related with the
explanation before, the writer will use a literavgrk especially a novel
written by Chinua Achebe entitlehings Fall Apart which is produced in the
past when colonization happen in his country dttihge. Moreover, to make
this study more specific, the writer only takes ¢boéonialism mainly on the
culture of Ibo society. And Postcolonial literamticism as a theory to
analyze the legacy of colonizer that has beenrldfio’s society will be
appropriate with this study.

The post-colonial theorists, Ashcroft, Griffiths\daTiffin in their book
The Postcolonial Studies Read2003: 10-13) stated that even though
Postcolonial literary criticism has many sidesneeistigate like politics,

ideology, religion, education, identity, cultur¢heicity, language and so on.



There is one thing that makes all the sides toggethat is, the similar history
of colonialism. In other words, Postcolonialisnthins case can help to
re-bring the unity and authority of society who argb the colonialism
process. Furthermore, it focuses particularly awtiay in which literature by
the colonialism of culture distorts the experienaed realities, and inscribes
the inferiority of the colonized people on litenay colonizing people that
attempt to articulate their identity and reclaireittpast in the face of that
past's inevitable otherness.

Related to the explanation before, here the wpitesents Chinua Achebe

as one of Nigerianoveliss. His first novelThings Fall Apartis an early

narrative about the European colonization of Afta from the point of
view of the colonized people. Achebe takes the tdl his novel from a line
in a classic Western modernist poem "The Secondi@prby the Irish poet
William Butler Yeats (1865-1939). As an Nigeriarvaebst who his ancestor
believe in spirit and something occult, Achebe sbatYeats attracts to the
spiritual and occult world and explain human exgece. And his poem
entitled “The Second Coming” gives Achebe inspoatio produce a novel
that is given titleThings Fall Apart This novel was published in 1958,
recounts about the life of the warrior Okonkwo aedcribes the arrival of
white missionaries to his Ibo village. Furthermdhes story tells about the
effect of the arrival of white missionaries on Afin life and society at the end
of the nineteenth century. Achebe writes his ovatdny of colonization in
order to present a perspective different from thasght in the Western

literary and historical traditions. He also integg@resents the stereotype of



Africa as an undifferentiated primitive land. Thghwut the novel, he shows
how African cultures vary among themselves and timy change over time.
Additionally, Achebe's novels let us have a close eal picture of the past
and present African life with all their pains, pde@aes and puzzles with
immediacy and force (V. Ra@p07: 1)

Based on website http://en.wikipedia.org/wiki/Thsnéall Apartthe

article entitledvly Own Little Reading Room Things Fall Apanitten by
Gautami, the writer gets more information abdhings Fall Apart There,
Gautami stated thdthings Fall Apartas one of the colonization novels and
focuses on Nigeria's early experience with colasna) from first contact with
the British to widespread British administratiots. inost striking feature is to
create a complex and sympathetic portrait of attoawhl village culture in
Africa. Achebe, the author, tries not only to infothe outside world about
Ibo cultural traditions, but also to remind his opgople of their past and to
assert that it has much of values. In additiomisnovel, Achebe describes
the Ibo cultural traditions which maintain a camtabjectivity that allows him
to criticize aspects of both colonial and indigensaciety. Here, Achebe
wants to show the process of dispelling stereotgbpésditional African
culture and touch on some of the most universaksshat face any society.
Furthermore, Uchendu (1965: Hlso gives information abothings
Fall Apart. There, the writer knows th&hings Fall Apartis a milestone in

African literature The events of the novel unfold around the turthef2d'

century. The majority of the story takes placehia fictional village of

Umuofia, located west of the actual Onitsba the east bank of the Niger



Riverin Nigeria. The description is similar to thatadhebe's birthplace of
Oqidi, where_lbespeaking people live together in groups of indeieem
villages ruled by titled elders. The customs désatiin the novel mirror those
of the actual Onitsha people, who live near Ogidg with whom Achebe is
familiar.

The British arrival to colonize the culture partanly on the social
organization and religious system of Ibo societirica is one of the reasons
why the writer decides to analyze this novel. Thaather reason is the effects
that are got by Ibo society from colonization ieiticulture. Based on the
explanation abouthings Fall Apartand the writer’s reasons, it can be
concluded that there is colonization in the ndMaihgs Fall Apartwritten by
Chinua Achebe. And Postcolonial Literary Criticisvill help the writer to
look on and know about the effects of colonizatiothis novel.

Related to this study, there is scientific writihgt had been made by
English Letters and Language Department studetiteoState Islamic
University of Malang that appropriates in this arkgus Maimun Zubir
(2005) studied the colonization that is reflecte@aniel Defoe’s novel. In his
thesis entitled\ Postcolonial Analysis on the Novel “Robinson stre” by
Daniel Defog he focuses on the major character as the maionicer. He
describes that hegemony of Robinson Crusoe is figefore, he can
determine everything around him in order to be appate for his business.
There are many ways to dominate “silent other” Hratused by the major
character, Robinson Crusoe. In addition, Risna Badiyati, the student of

the State University of Malang, presents anothefysentitledThe Influences



Of The British Colonialism On The Religious LifeThie Ibo Community As
Described In Chinua Achebe’s Things Fall Ap&ter thesis focuses on the
effects of British colonialism particularly in thgeligion. She explains that
before colonization Ibo community believe in mdnant one God, polytheism.
And after British come and bring their new religi@hristians, Ibo
community belief in one God, monotheism. Differéim Zubir and
Cahyati’s study, here the writer wants to analyzeua the colonialism effects
particularly on the culture of the Ibo society. Blethe writer presents the
social organizations and religious practices onllloesociety. In addition, this
study is aimed at knowing what the effects of c@bsm on the Ibo’s culture
especially on the Ibo personal and Ibo societyctvig described ithings

Fall Apartnovel by Chinua Achebe.

1.2 Statement of the Problems
Related to the phenomena above, this researcmedaat answering two
following questions:
1. What are the Ibo society’s cultures describethimgs Fall Apar?
a. What are the 1bo society’s social organizationsdbed inThings Fall
Apart?
b. What are the Ibo society’s religious practiceJImngs Fall Apar?
2. What are the effects of Ibo society’s cultursatided in Achebe’s novel

Things Fall Apar?



1.3 Objectives of the Study
In relation to previous statement of the probleting,objective of this
study is formulated as follows:
1. to show the Ibo’s culture that is divided indmt they are:
a. The Ibo’s social organizations, and
b. The Ibo’s religious practices.
2. to explain the effects of Ibo society’s cultasedepicted iThings Fall

Apart.

1.4 Scope and Limitation

The study ofThings Fall ApartNovel by Chinua Achebe relates to the
aspects of Postcolonial, mainly on the portraiofs culture. For instance:
Ibo’s social organizations that are divided int@fwhey are: marriage and
family. And Ibo’s religious practices that are died into 3, such as:
submission to the God, offerings, and ritual rdes found in this novel.
Another aspect that also has relation with Postgalas the colonialism
effects particularly on the Ibo society’s cultunat are depicted by Chinua

Achebe in this novel.

1.5 Significance of the Study

This study is supposed to enrich the theoreticaébaf literary studies,
particularly in analyzing colonialism circumstaneesng Postcolonial literary
criticism and practically give contribution for thext writer to understand

and improve the knowledge about Postcolonial Iitecaiticisms. In addition,



the writer hopes that this study can give a newtin the readers, especially
the students who are interested in postcoloniabdise. Furthermore, it is
hoped for further writers to conduct the study, athmot only focuses on

reflection of colonization but also on the othgpexg of postcolonial.

1.6 Research Method
The research method in this section covers reselmsign, data sources,

data collection, and the last is data analysis.

1.6.1 Research Design

This study is a literary criticism. As Peck and @oiyn their boolLiterary
Term and Criticisn(1986: 1), stated that literary criticism is priiha
concerned with discussing individual works of kiture. Talking about work
of literature, here, the writer will use literamgtcism to discuss and try to
decide not only what the novel about but also hHoevrtovel work. In other
words, a literary criticism methodically, preciseind literally is aimed at
helping how the writer shows the data used.

In this study, the writer wants to analyze a naughgs Fall Apartin
which the story tells about the portrait of Ibotdtare, for instance: Ibo’s
social organizations that are divided into twoythees: marriage and family.
And Ibo’s religious practices that are divided itcsuch as: submission to the
God, offerings, and ritual rites that are done lbyigh. Moreover, the effects
of colonialism on Ibo’s culture that is got by Ipersonal and Ibo society is

the other part which the writer wants to exploreen@dnd Postcolonial



approach is one of literary criticisms that expda@toout an interdisciplinary
movement that attempts to reshape the past, tiserrand the future of those
colonized countries. Moreover, this literary ciigim also analyzes lost
identities, labors, languages, etc Turkmen (2003Bdsed on the explanation
before, the writer decides that this literary cigim, Postcolonial, will be

appropriate to this study.

1.6.2 Data Sources

The data of this study are taken from novel Chiddhebe’s novel entitles
Things Fall Apartit is contained 197 pages and published in 1958dnguin
Books Ltd. The data of this study are all sentemtéise form of written
dialogues, monologues and expression, which ateatetl from noveThings

Fall Apart.

1.6.3 Data Collection

The data were collected through intensive and gicalyreading of the
novel Things Fall Apartwritten by Chinua Achebe. For the first step, the
writer read and understood the novel to gain cohgmsion of the depiction
Achebe’s thoughts. Throughout the novel, Achebevshmow African
cultures vary among themselves and how they chamgetime. Next, the
writer picked up the data not only about the partralbo’s culture but also
the effects of colonialism on the Ibo’s culturetttaaling with the problem.
After that, the writer selected the data which &®sion the research problems

above in order to make appropriate with this st classified the data



about the portrait of Ibo’s culture also the effeat colonialism on the Ibo’s

culture are as the final for the writer to colldot data.

1.6.4 Data Analysis

Data analysis is the last method of the writecdnduct this study. There
are some steps in doing data analysis, for instasdected the data of the
portrait of Ibo’s culture, consist of Ibo’s soc@iyanization and religious
practices also the effects of British colonialisartcularly on the Ibo’s
culture that appropriate with the problem and dfeeskit based on the finding
of the problem. Firstly, classified the problem abihe culture of Ibo people
and the second the writer classified about thectsffef colonialism that have
received by Ibo society on their culture. Afterwatte writer interpreted by
connecting to the writer’s point of view and sore&erences of Postcolonial
literary theory and criticism. And made a conclasi@sed on the result of
data analysis about effects of colonialism focushenculture of the Ibo

society being the last for the writer to analyze data.

1.7 Definition of Key Terms
To avoid misunderstanding and misinterpretation plossible to emerge,
the writer will define some terms:
1. Colonialism stated as an event which can be identified, givehistorical
definition, through its effects and characteristisghey reveal themselves

in a given nation, among different cultural andiabgroupings. It is



essentially a system of direct political, econoamd cultural intervention
by a powerful country in a weaker one.

. Postcolonialismdeals with the period after colonialism era. $al
represents an attempt at transcending the histalédaition of its
primary object of study toward an extension oflstoric and political
notion of "colonizing" to other forms of human eajphtion,
normalization, repression and dependency.

. Social organizationis a group society which is controlled by a nonm o
custom in every thing that has relation with théydée of society.

. Religious practiceis form of believe in God by celebrating rituakstand
sometimes is only showed by present somethingoasd to the respect

its belief.



CHAPTER Il

REVIEW OF THE RELATED LITERATURE

2.1 Postcolonial Literary Criticism
2.1.1 Concept of Postcolonial Literary Criticism

Every literary work should have history of how thegre produced.
Literary works, which contain of history, teach penthe past and influence
peoples’ perceptions of society and morals. ligipularly important for
colonized people because it can give them theaflegality, history, and even
self-worth are all impacted by the books they r@du colonizer books have
influenced colonized cultures both historically dietionally that finally
impact colonized peoples' beliefs about themseMeseover, the books
colonized people write often to counter ideals \whave been imposed upon
them by colonizers. Furthermore, Postcolonialditere uses a wide range of
terms, like writing back, re-writing and re-readimghich describe the
interpretation of well-known literature under thergpective of the formerly
colonized (Endaswara, 2004:178).

As a literary theory or critical approach, the astgeof Postcolonial
criticism, Frantz Fanon, introduces Postcolonidahviis book entitldhe
Wretched of the Eartpublished in French in 1961. Fanon is a psyclsiatri
who develops an analysis about psychological anmkgical effects that are
appeared by colonization. Moreover, in his bookbiees what may be called
‘cultural resistance’ to France’s African empiranen argues that the first

step for ‘colonized’ people in finding a voice aaad identity is to reclaim their



own past. If the step towards a Postcolonial petsgeis to reclaim one’s
own past, then the second is to begin to erodedlmialist ideology by
which that past had been devalued. As a conclusi@amon concludes that
through colonial dichotomy and colonizer-coloniztds discourse has born
the terrifying psychology alienation and marginatian (Barry, 2002: 193).

Additionally, for the following study based on theok Beginning
Theorywritten by Barry (2002: 199) about Postcoloniagre he states that
Postcolonial approach can criticize literary woirksnany cases. For instance:
rejects the claims to universalism made on betialdnonical Western
literature and seeks how to show its limitation®watflook, examines the
representation of other cultures in literature ag wf achieving this end,
shows how such literature is often evasively andiatly silent on matters
concerned with colonization and imperialism, cedéds hybridity and
‘cultural polyvalence’, that is, the situation whby individuals and groups
belong simultaneously to more than one culture,thadast is develops a
perspective not just applicable to Postcoloniatditures, whereby states of
marginality, plurality and perceived ‘Otherness aeen as sources of energy
and potential change.

Finally, Postcolonial literary criticism appearerr inability Europe
literary theory to explain the complexity and disigy cultural source in
Postcolonial work exactly. For the first time tdaruze the oppressed people
through their culture the colonizers continuouglplace them with their own
ones and as a colonized people, they have recaivegpression that

becomes a basic ingredient of colonialism. Ther®iglenying it that



oppression dehumanizes both the oppressor angfhessed. Thus in the
thickness of colonialism, national movements, andtof them are radical
and violent in their approaches, emerge to encotimeaggression of
colonialism. Moreover, this often related to coetiwhen countries become
independent and suddenly face the challenge oflalging a new nationwide
identity and self-confidence. As generations haxed under the power of
colonial rulers, they have more or less adoptenl ¥Western tradition and
culture. The challenge for these countries isrid &n individual way of
proceeding to call their own. On the other handnr colonial powers have

to change their self-assessment (Culler, 1997:.131)

2.1.2 Colonizer in Postcolonial Literary Criticism

Colonizer is a historian himself, colonizers wiiistories for western
purpose, to clear an easier way to exploit thdrges. In Postcolonial
literary criticism, colonizer constantly as a swbjeosition, arrogant, and
dominating to the society. They can do what thegtveand will disturb the
original tradition. As a strange people, awareairthey will influence the
original tradition and sometimes it can change yiang even it can lost the
basic tradition (Endaswara, 2003: 178-179).

There are three factors typify of the colonizenfy privilege, and
usurpation. People who come in colony and giventhe thing for the
indigenous society will get many profits after tie tolonization because
sometimes the indigenous society submissive to thecause their

incapability to against and show their originabliteon. Getting oppression



from the colonizer will make the indigenous pedplel inferior and lost their
privilege to show themselves because the privitagg for the one who can
control everything in their surrounding. The indiges people not only will

be colonized but they also will be forced to chatigar identity indirectly, so
there are many reasons for the colonizer to baukigorities and superior. The
colonizer is privileged and, he realizes his pege is illegitimate. Therefore
he is a usurper.

Occasionally, the colonizer who refuses the colm®yatem as unjust,
they may remain to fight for change. For the cateni a colony is "a place
where one earns more and spends less". In theemmblntry, "he will go
back to being a mediocre man". In the colony, & duperior status and his
standard of living is far above what it will beBurope. Memmi assigns the
term "colonialist" to the colonizer who agrees &ébcolonizer. In his
opinion, the colonizer will defend his role and alssolve himself by
demonstrating the merits of his culture and thdt$anf the native's culture.
The colonizer asserts his cultural superiorityugg such as heroism and
makes a show of his culture in order to impressctiienized (Memmi, 1991:

1),

2.1.3 Colonized in Postcolonial Literary Criticism

As an indigenous people who always submit in eténgt imitate, is
one thing makes them voiceless. They should fotlemwnew rule, and cannot
make creation in their way. They will be a gregeobfor colonizer to oppress

them. Here, they try to keep their own custom bsedhbey are sure that not



all their legacy is worst. Works of literature whiare produced by colonized
people sometimes tells about their oppression frolonizer. They cannot
express what they want because there distributeytiwueg hidden during
colonization happen (Endaswara, 2003: 178-179).

The colonizer's rewriting of history to his glodéition removes the
colonized from history. The colonized people beeddivorced from
reality”. The colonized people learn that theyiao®nsequential, no longer in
the game, so to speak. Because they are excluoiadyovernment, they
become less interested in government. They areittmned that their
inadequacy is what makes them unable to "assumie &rhistory”. They
have no rights of citizenship and therefore alnmester have the experience
feelings of nationality. Resistance movements,wmihey occur, are severely
quelled. Thus, the courage of the colonized isrdgstl, leading to
deficiencies in self-assurance and pride (Memn8119).

Colonized people respond to the colonial legacwhiing back to the
center. This came about as indigenous people lbegimite their own
histories, their own legacy, using the colonizknsguage. The colonized have
ultimately answers to the colonial system. Asiioin is one of the
examples. Nevertheless, it will be impossible Far tolonizer to allow it

because the colonial system has not provided a cietio process.

2.1.4 Place and Displacement
A major feature of Postcolonial literatures is timmcern withplaceand

displacementHere, the special Postcolonial crisis of identitynes into



being; the concern with the development or recoeéign effective
identifying relationship between self and placevalid and active sense of
self may have been eroded by dislocation, resuftmm migration, the
experience of enslavement, transportation, or Wiz’ removal for
indentured labor. Alternatively, it may have beestdoyed by cultural
denigration, the conscious and unconscious opjaessgithe indigenous
personality and culture by a supposedly supericalar cultural model. The
dialectic ofplaceanddisplacemenis always a feature of Postcolonial
societies whether these have been created by agsro€ settlement,
intervention, or a mixture of the two. Beyond thastorical and cultural
differences, place, displacement, and a pervasinearn with the myths of
identity and authenticity is a feature common tdPalstcolonial literatures in
English (Ashcroft, 2003: xxxiii-xxxiv).

Escapes, motionless movements, networks reprdseials "offered”
by a maroon writing that, although finds it, wik lnard to break its ties with
dual categories, recognizes the need to move, witbaut changing place.
Movement is thus a form of non-subjection. The mekwepresents a form of
multiplicity where culture and politics are imagthd he re-inscription of a
community beyond colonialism is imagined as stengnfiom the
development of awareness about the possessionsniagicipation generates.
Displacement is, therefore, the key to ceasingodytion of the desire to
inscribe community under the terms of colonial or@at such emancipation

is expressed as a separation from the regime tbf tihat the ambivalent



colonial discourse produces, and that holds stgpestas a major strategy (De

Oto. 2008: 1).

2.2 Culture
2.2.1 The Meaning of Culture

Culture and society are not the same thing. Whileures are complexes
of learned behavior patterns and perceptions, esiare groups of
interacting organisms. People are not the onlydikenals that have societies.
Schools of fish, flocks of birds, and hives of baes societies. In the case of
humans, however, societies are groups of peopledivhotly or indirectly
interact with each other. People in human societies generally perceive that
their society is distinct from other societiesems of shared traditions and
expectations. While human societies and culturesiat the same thing, they
are inextricably connected because culture is edeand transmitted to others
in a society. Cultures are not the product of ifdlials. They are the
continuously evolving products of people interagtmith each other (O'Neil,
2002: 1).

In anthropology science, every the way of humandifid every human
action has been become as a research object athlisis. Based on the
anthropology science, culture is all of the idestay, action and the work of
human in their life that is got by learning. Theteof culture from Latin word,
colere means a process or do something mainly in farningm this term,
culture can be concluded as all of the effortslaumtian acts to process or

change the nature (Koentjaraningrat, 1990: 179&.882).



Colonialism has wreaked havoc on native peopléi#)dior displacing
large populations, exploiting resources, demargadititrary national
boundaries, and leaving regions economically aridigally dependent on
former imperial powers. Yet this multicultural cant has also fostered a new
global consciousness and facilitated the rise tefivational institutions that
have given political substance to the belief invergal human rights. The
world has no end, and what is good among one pé®ple abomination with
others. In his best-known nov@lhings Fall Apart Achebe gives the Western
audience an appreciation for traditional Ibo c@twhile maintaining a certain
objectivity that allows him to criticize aspectshafth colonial and indigenous
society. He also touches on some of the most usavésues that face any
society, that is, in the process of dispellingetéypes of traditional African

culture.

2.2.1.1 Forms of Culture
Formof culture here can be meant as a system frondtaes| concepts as
a series of act and human activity that has anpat8o, related to the meaning
before, Koentjaraningrat (1990: 186-188) statetl ¢théiure has three forms,
they are:
a. Form of culture as a complex of ideas, values, sommies, etc.
b. Form of culture as a complex of activity and pattact from human in
society.

c. Form of culture as things of human works.



The first form is the ideal form from culture. Tblearacteristics are
abstract and cannot be touched. The location sfftlim is in the human heads
or in other words its place in the mind of societyere the culture develops.

The second form of culture is named social sysfidns definition related
to the pattern of human itself. This social systemsists of human activities
which interact, related to, and contact each dtioen time by time. It always
follows the certain pattern which is based on thledvior custom.

The last form of culture is called physical cultuteother words, this form
contains all of the total physical activities, actj and all of the human works
in the society.

The three form of culture cannot be separated etiwr. The ideal culture
and custom arrange and give the direction to tmeamuact and work. Both the
ideas and the human actions and works have aimotlupe the physical
culture things. In the other hand, physical cultioren a certain life
environment that in the future will estrange hurfram their natural
environment, as a result it will influence the bébapattern, even the way of

thinking.

2.2.1.2 Elements of Culture

The anthropology scientists usually consider aucelas an integrating
of the whole thing. When they analyze culture, tbi@gsify it into large
element that is called the universal elements i1 According to C.

Kluckkohn in his book entitletniversal Categories of Cultufd953), there



are seven the universal elements of culture, waieHfound in the whole

world. They are:

a.

b.

Language
Knowledge system
Social organization
Technology system
Job system

Religious system, and
Art

Moreover, to make this study specifically, the erriust focuses on the

two of this element of culture, they are: sociajanization and religious

system. And it will be explained to the next sesdelow.

2.2.2 Culture Changing Process

O'Neil in his bookCharacteristics of Culturen the next page states that

all Cultures are inherently predisposed to chamgk at the same time, to

resist change. There are dynamic processes oggthtinencourage the

acceptance of new ideas and things while therethers that encourage

changeless stability. It is likely that sociolodiaad psychological chaos

would result if there were not the conservativeésrresisting change. Three

general sources of influence or pressure are raggerfor both change and

resistance to it, For instance: forces at work withsociety, contact between

societies, and changes in the natural environment.



Within a society, processes that result in thestasce to change include
habit and the integration of culture traits. Oldeople, in particular, are often
reticent to replace their comfortable, long fammitaltural patterns. Habitual
behavior provides emotional security in a threatgmnvorld of change. Based
on O'Neil, there are three processes leading togehthat occur because of
contact between societid3iffusion can be meant as the movement of things
and ideas from one culture to another. When difiusiccurs, the form of a
trait may move from one society to another butitsobriginal cultural
meaning. For instance, when McDonald has firstight their American style
hamburgers to Moscow and Beijing, they are accegsddxury foods for
special occasions because they are relatively expeand exotic.

Acculturation the process of a culture is transformed duedariassive
adoption of cultural traits from another societg #n example, after several
centuries of relentless pressure from European &iares to adopt their ways,
Native American cultures have been largely accatad. As a result, the vast
majority of American Indians now speak English @&zt of their ancestral
language, wear European style clothes, go to s¢cbdearn about the world
from a European perspective, and see themselvasirzg a part of the
broader American society.

And the last process of changdsnsculturation what happens to an
individual when he or she moves to another so@atyadopts its culture.
Immigrants who successfully learn the languageaatept as their own the
cultural patterns of their adopted country havenktegnsculturated. In

contrast, people who live as socially isolated éxgizs in a foreign land for



years without desiring or expecting to become aaied participants in the
host culture are not transculturating.

From the explanation above, the writer gets themsation that culture
change must also include consideration of chang#sei environment in
which a society exists. For instance, environmeahégkradation of fresh water
supplies, arable land, and energy sources histiyritave resulted in the
creation of new inventions, migrations, and even twwacquire essential

resources.

2.2.3 Ibo’s Society

Afigbo has stated in his book entiteolegomena to the study of the
culture history of the Igbo-Speaking Peoples oeNay Igbo Language and
Culture there, he states that Ibo society is both hiéreat and patriarchal.
Social status is achieved in the community throtinghearning of titles. The
Ibo, which can also be called the Igbo, live in laod in Nigeria. Ibo land is
the home of the Ibo people and it covers most otl8zast Nigeria. This area
is divided by the Niger River into two unequal s&as$ — the eastern region
(which is the largest) and the Midwestern regidme Tiver, however, has not
acted as a barrier to cultural unity; rather it pesvided an easy means of
communication in an area where many settlemenis ddferent origins. The
Ibo are also surrounded on all sides by otherdr{tiee Bini, Warri, ljaw,
Ogoni, lgala, Tiv, Yako and Ibibio). Related to #wplanation before, Afigbo

also states that the origins of the Ibo peoplebess the subject of much



speculation, and it is only in the last fifty ye#inat any real work has been
carried out in this subject. Here the quotation:

‘...like any group of people, they are anxious i&cdver

their origin and reconstruct how they came to b& ho

they are. ...their experiences under colonialisih since

Nigeria’s Independence have emphasized for them the

reality of their group identity which they want amchor

into authenticated history.” (Afigbo 1975, p. 28)

They are one of the three major ethnic groups geNa. Because they
live in the intense heat of the tropical climatey are required to wear
relatively loose clothing. Young boys and girls weery little or no clothing
until they reach puberty. A few of the materialattare used to make their
clothing are lace, jacquard, adire, tie dye, Ankaral many other kinds of
fabrics. Women use to wear loose neck blouses|lysaag enough to go a
little past the waist. Their iro (a skirt), lookikd a plain sheet, and is wrapped
around the waist and fold in a way so it would staglace. The women also
wear a gele which is a headpiece that looked likkeget and is folded or tied
in a variety of ways on the head. Women always weajue jewelry with
their outfits.

Achebe spends the majority of the first part ofribeel depicting Ibo
traditional culture. He accomplishes it by desewgovarious festivals and
religious rituals, such as a wedding, a funerad, thie Week of Peace.
Additionally, the roles of men and women are repnésd through the main
character (Okonkwo) relationships with his wives ahildren. This provides
a framework not only to identify the changes andadéation brought to

Africa by the British invaders, but also to recagninternal tribal divisions

and different thinking patterns (Sachs, 2005: 1-2).



2.2.4 Ibo’s Culture

Achebe presents his best noVéings Fall Apartwith many kinds of
culture that will be showed as follow, which thater was taken from th&he
Geographical Journalritten by Basden (1925: pp. 32-41) entNletes on
the Ibo Country, Southern Nigeri&here, the writer gets the information that

Ibo society has many kinds of their historicallytate. They are:

2.2.4.1 Social Organization

In every society life is always organized or coléd by a custom and
rules about the unity in the environment where pebfe and interact each
other from day by day (Koentjaraningrat, 1990: 36&rms and rules will
make the social organization better. The socialdit only depends on an
external relation between one group and other grouiit also has an
internal relation such as a small society or comgnncalled by family. This
relation will become a basic of people in theiriablife.

Related to the explanation before, family will repent to the social
organization that has been explained before. Basdbe book entitled
Anthropology ¥ Editionwritten by Haviland (1985: 73), there, he stateat t
human family is a group that consists of womanideéin who still depend on
her, and a man who has legal relation to the wommaiamily sometimes
there is norm or rule or maybe it can be called esstom to do. Indirectly,
something which is done everyday will become autaltAnd in this case,

Ibo also have a custom in their family that hasobee a culture. For instance:



Story Telling in Oral CulturesAfrican oral tradition is rich in folk tales,
myths, riddles, and proverbs. These forms are inadiyie, but they also serve
religious, social, and educational functions. T like other peoples
throughout the world, use folk tales and proveddmstill the clan's morality
in their children and to pass on their beliefs dlspirituality and the nature
of the universeThe next example i/hat's That You're WearingAchebe
describes the egwugwu's body as being one of "stchi@{éa.” The long,
plumelike leaves of the raffia palm are used fardyup plants and making
mats, baskets, masks, hats, and even for the ceshahOkonkwo wear. The
red cam wood tree provides a dye that the Ibo wonsenin the decorative
painting of their bodies, much the way henna islus¢he Middle East.

For the next definition, the writer will show tHaimily system influence
the pattern of society life especially on the lle@ple. For instanc&€ourt
MessengersCourt Messengers, named kotma by the Ibo, arallysAfricans
from families of aliens or ex-slaves-people whoénaw stake in the existing
social order. Kotma are employed by the Districtdaissioner. They are the
lowest people on the governmental totem pole, ey still represent
colonial authority. It is their job to bring messagsummonses, and warrants
from the British courts. The kotma soon took orolge function, bringing
people to trial and guarding the prison. Many koathase their power. Since
the Ibo have no kings, the Commissioner has noataydirectly imposing
his laws on them through native rulers, and s&ktima become an integral

part of British colonial rule.



Ibo Titles Ozo is the title an Ibo man takes as soon aséadth and
prestige are great enough to warrant that his mécattended in communal
decision-making. The next title was idemili, wittetman takes it called
"Ogbuefi* from that point on. Two more titles cds@be taken, as well as a
very rare fifth title, which carry the connotatioh"king." However, this title
is ceremonial; a king is never an actual ruler.

The last part of social organization is marriagefdBe a family is formed,
this way is considered as the beginning of peoplaruzation can be formed.
By marriage, we can know the uniqueness that hapipside. It can be start
from begin to the end. And Ibo people can showrtstgie in marriage. For
example:Marriage, Ibo StyleBride-price help ensure a marriage's stability.
If a man turned out be a bad husband, his wifeccreturn home and the
family can deny him the return of the bride-prifeshe leaves him without a
good cause, he can demand the bride-price backr #i¢ bride-price is
settled, a second ceremony called uri took pldter, which the bride paid a
long visit to the groom's family. The isa-ifi cereny is the formal
acceptance of the bride into her husband's farilyirl is normally married
at 16.

Moreover,Ibo people were known with polygamy system. In tase, if
man has a wife more than one, he will get the hegjard from society.

The bizarre of 1bo style in marriage celebratioatthas been explained
above show that there the uniqueness of 1bo peéomee of their cultures.

And it will discuss deeply in analysis chapter.



2.2.4.2 Religious Practices

Religion can be considered as a belief and behaharh are tried by
human to handle the important problems that cabeaolved by using
technology or the organization technique. To sdtiveproblem, people turn
around to the supernatural strength. And it cashesved by ceremonial or
ritual rites, singing, dance, offerings and therisae. All of the religious
practices are done by people to manipulate thduwreeand supernatural
strength. And the example below will show how Ilvagtice their religion
(Haviland, 1985: 193).

Chi, The Spiritual DoubleAccording to an Ibo proverb, "Nothing can
stand alone; there must always be another thimgistg beside it." So too, a
human being must have some company. Chi is a gerspinitual "double,”
linking him or her to the ancestors, the unborm EnChukwu, the great God
that created all the other gods and humankind. &#inan who says "yes"
may get his chi to agree with him, that same man fima himself in trouble
if he goes against a strong "no" emanating froncthisin the Ibo world-view,
chi gets the last word.

Ani and AgbalaAccording to Kalu Ogbaa in Gods, Oracles and
Divination, Ani is the earth goddess in charge ofatity; she also controls
the fertility of people, animals, and plants and/ee as a symbolic womb for
the dead before they are reborn. The Ibo, whottoadilly are farmers, held
Ani in high regard because they depend on herdod fAni is the daughter of
Chukwu, the creators of the world and of all otheds. Agbala, the Oracle of

the Hills and Caves, is the voice or messengemof Although Agbala is a



male, he is strongly associated with the femalthehis name can also mean
"woman," and he is served by a priestess. Agbaaahamportant role in the
governing of Umuofia because his pronouncementsarsidered
unquestionable and must be carried out by the clan.

Mmo: Community of the Living and Deakhe first title taken by a man is
also an initiation into mmo, the spirit world in igh the ancestors live. The
spirits rule along with the living men, sometimesaal themselves through
oracles, priests, and the egwugwu. The egwugwa aedect group of men
initiated into the spiritual knowledge of the cl@uring festivals and
ceremonies, men dressed as egwugwu become thts gpiancestors of the
clan. The egwugwu can also function as a couna@laérs to settle tribal
disputes.

There are many kinds of Ibo society’s culture. THeyall the culture
because of their respectability to their ancegtad White men as the new

comer arrive and destroy all.

2.2.5 Ibo in Pre-colonial Period

In The Journal of African Historythe writer finds Ifeka (1973: 144-
145), in her writing entitle$he Pre-Colonial Ibphe stated that the Ibo appear
from Egypt/Sudan. The origin of the Ibo peopletil$ & subject of speculation
and debate. Pre-colonial Ibo political organizai®based on a quasi-
democratic republican system of government thataniaed equality of the

citizenry as against a feudalist "dictator king'tight knit communities as



witnessed by the Portuguese who first arrived aatiwith the Ibo people in
the 15th century.

Ibo communities and area governments are overwhglgnruled solely
by a republican consultative assembly of the compewple. Although
titleholders are respected because of their acashmpénts and capabilities,
they are never revered as kings, but often per&petial functions given to
them by such assemblies. This way of governingiiménsely different from
most other communities of Western Africa, and afigred by the Ewe of
Ghana. Ibo secret societies also have a cerensuript called Nsibidi. The
Ibo have and still have their indigenous ancietgradar in which a week has
four days. A month consists of seven weeks antetdirmonths make a year.
In the last month, an extra day is added. Thisnckleis still in use in villages
and towns to determine the market days. They ase mathematics called
Mkpisi and Okwe used for counting, measurementsaaiodm an ancient
strategic Ibo game also called "Okew". The Ibo haae a banking system for
saving and loans called Isusu which is still in testay. Many Ibo people
carry this system with them during the trans-Ailastavery to Jamaica,
Cuba, Haiti, United States, Brazil, Belize, Trinidd@nd Tobago and others.

They settled law matters via mediators (Uchend6518).

2.2.6 Ibo in Colonial Period
The arrival of the British and increase encounbetsveen the Ibo and
other Nigerians led to a deepening sense of andtdthio ethnic identity.

Under British colonial rule, the diversity withimeh of Nigeria’s major ethnic



groups slowly decrease and distinctions betweeibihand other large ethnic
groups, such as the Hausa and the Yoruba becomgesha civil war after
which the federal government reabsorb Biafra inigeNa, stretch from 1967
until 1970. Several million Eastern Nigerians, esgi¢y Ibo, are believed to
have died between the pogroms and the end of ¥iienar. In their brave but
brief struggle for self-determination, the peopid@fra earn the respect of
the world and are hailed by diverse great 20thurgritgures (Uchendu,

1965:1).

2.2.7 Ibo in Postcolonial Period

The Ibo, before the arrival of the Europeans, admghievement or
individual initiative. Their social organizationasephalous, with no chief or
ruler at the top, no powerful leader typical of mather African societies-a
social structure that has often been likened totéveself-reliance and
individualism. By midpoint in the twentieth centukyhen the great wave for
independence sweep across the African continentpthare generally
regarded as more westernized than other ethnigpgrdiney have adapted
more fully to Western lifestyles and objectives;nphave already acquired
Western higher education. Traditional Ibo econopnactices are also
considered to have meshed more easily with Westays than do those of
other ethnic groups. The civil war in Nigeria dgyitne late 1960s can be
regarded as a backlash against the 1bo by otharisgly threatened ethnic
groups who are fearful of the potential consequemneal or imagined of

dealing with "Westernized" Ibos. Even the negafikess currently focuses on



Nigeria is related in part to the aggressivenedb@mbusinessmen throughout
the world (Larson, 1998: 298).

Additionally, the British rule Nigeria for less th#&0 years (1903-1960),
but the colonial legacy is still far reaching. Tiaées of various tribal people
are replaced by a version of Western constitutignakernment over a
federation that presently consists of 19 stateterMigeria gain independence
in 1960, regional politics based on traditionabés dominate the country. In a
military takeover in 1966, many Ibo were killed.1867, the Ibo declared
their homeland in the southeast a new country-Biafhey fought a bloody
three-year war of independence, which they losic&then, the national
government has been held alternately by militay @wilian leaders. Nigeria
continues to struggle with sustaining a succesifoiocracy in a huge country
with a population of over 100 million people of nyagthnic groups, with
different languages, customs, and lifestyles. Meeeotoday many Ibo People
emigrated out of the traditional Ibo homeland intbeastern Nigeria due to
an absence of federal presence, lack of jobs, aadipfrastructure. The Ibo,
however, continue to face many problems and chgdienEven today, Ibo
people have sometimes continued to face discrimoind&tom other ethnic

groups (Uchendu, 1965:1).

2.3 Previous Study
Related to this study, there is scientific writithat had been made by
English Letters and Language Department studetiteoState Islamic

University of Malang that appropriates in this arkgus Maimun Zubir



(2005) studied the colonization that is reflecte@aniel Defoe’s novel. In his
thesis entitleg\ Postcolonial Analysis on the Novel “Robinson stre” by
Daniel Defoe there, he focuses on the major character as ar walpnizer.
He describes that hegemony of Robinson Crusoegs.hitherefore, Crusoe
can determine everything around him in order tajyeropriate for his
business. There are many ways to dominate “sildn@rothat are used by the
major character, Robinson Crusoe. In his thesisahefind everything he has
been looking for, using Postcolonial theory. Hoviooazation is reflected in
Defoe’s Robinson Crusoe and how the dominant paleerinates the
colonized people in the novel. They are the proklémat he wants to explore
more. As a result, Zubir, can find why Postcolofitarary theory appropriate
with his study based on the main character, Rohil&woisoe who can
determine everything around him.

Other study orPostcolonialapproacthas been done by Risna Budi
Cahyati, the student of State University of Malaimgher study, she presents
The Influences Of The British Colonialism On ThédReus Life Of The Ibo
Community As Described In Chinua Achebe’s ThindsAgzart. Her thesis
focuses on the effects of British colonialism pautarly in their religion. She
explains that Ibo community practice polytheismdoefcolonization, they
belief in more than one God. And after appearingdrand their new
religion, Christians, Ibo community practice morem, the belief in one
God. Both Zubir and Cahyati's step similar howital and explore the data
in their study. To analyze the data, both Zubir @adhyati, they start it from

read the novel repeatedly and carefully. As thedtep, they make a



conclusion according to previous chapter. Cahyaictudes that British
colonialism can change the religion of Ibo socfetyn believe in many Gods
to the one God.

According to the observation held to some studies/e, it can be stated
that the topic in this studylhe Effects of Colonialism on the Culture of the
Ibo Society in Chinua Achebe’s Things Fall Ap@tnot studied yet,
especially focuses on the culture of Ibo, they Hr@’s social organization and
Ibo’s religious practices. Additionally, the effedhat are got by Ibo will be
the last part to be analyzed in this study. Becafitleat, it is necessary to
study it as a contribution in field of literary vikoiMoreover, different from
Zubir and Cahyati’s study, here the writer usesymwaferences to answer the

problems that have presented.



CHAPTER 1lI
ANALYSIS

In this chapter the writer would like to answer giieblem in this study,
they are: the portrait of 1bo’s culture focus on’thsocial organization and Ibo’s
religious practices, and as the last problem istfects of colonialism on the
culture of Ibo personal and Ibo society. Furthemmdnis chapter will describe
several points about the Ibo’s social organizatsuch as marriage and family.
Moreover, the religious practices that consistutiisission to the God, offerings,
and ritual rites will become the next part to balgrped. And finally the point will
be ended with the effects of colonialism on thewrel on the Ibo personal and Ibo
society in the noverhings Fall Apart The discussions include the quotations
from the dialogue and the narration in the noVlings Fall Apartrelated to the
research problem.

Tripathy (2007: 13) states that Ibo society is #imie group in West
Africa that has been explained by Chinua Achelddsmovel as the focus of the
story who undergo the colonization at that timethie novelThings Fall Apart
the imposing culture is group of European, spréad tvay of life and the culture
that is imposed upon, and eventually displace m @ldbo tribesmen in Nigeria.
The European culture and the way of life are smbypgccepted by the native
culture that it effectively replaces, or appearbéan the way to replace the way
that their society functions. As seen from Chinwhébe's point of view ithings
Fall Apart, there is something that can destroy entire cestuiior it is a tool of
cultural homogenization, government, and basidticadbased values, thereby

eliminating diversity between peoples.



The first section oThings Fall Apartis spent almost entirely on
explaining the details of the Ibo culture. Acheloegjinto great detail talking
about the more subtle cultural aspects of the comiythighlighting crop
rotation, the customs of feasts and communal custdmmerse the reader in the
Ibo way of life. When the Europeans are first idtroed in the book, they are
described by the Ibo tribesmen as being distirditfgrent like nothing they have
ever seen before, they use devices and acces@iese completely foreign. In
fact, the first white man is introduced in the nlagamistaken as an albino, and
his bicycle is referred to as an iron horse. tléarly seen in:

‘During the last planting season a white man hgmkaped

in their clan.’

‘An albino,’ suggested OkonkwoTking Fall Apart p.130)
and:Anyway,’ resumed Obierika, ‘they killed him ane¢ up

his iron horse.Things Fall Apartp.131)

This misunderstanding in cultures is used to sh@ndistinct differences
between the two cultures, and how the nativesratially captivated with the
novelty of the differences between the two peoplée. Ibo's infatuation with the
European culture eventually led to them mimickingn, as seen when the
missionaries come to the village, and start to ghahe tradition culture of Ibo
people.

One of Chinua Achebe’s goalsTiings Fall Apartis to portray 1bo
culture vividly and honestly. Throughout the novethebe offers detall
illustrations of the richness of Ibo culture. Mashapters do not directly advance
the plot, but rather serve to provide examplesisf¢ulture. Lastly, culture

colliding can cause disagreement or friendshipuluce decides how it will

influence and treat other cultures and their pedpl&hings Fall Apartthe



Europeans and Africans do not understand each athigst they learn how to

communicate and get along while learning about eglodr's beliefs and culture.

3.1 Ibo’s Social Organizations before the Coloniadim of British

Many culture changing processes in this novel wiiemead from begin to
the end. And Achebe, as the author, presents bisdmrk and tries to give space
to the reader to imagine how difficult to receiwenoculture to change with the
new one. The explanation below will show the parwélbo’s social organization

that is undergone by Ibo people before the British.

3.1.1 Marriage
In Umuofian, there are many customs on the 1bo yvs done by
someone and sometimes this custom being a chastictésr someone which
shows his prestige. Throughout the novel, Achebgiges detail descriptions of
the structure and roles of the traditional Ibo @rm. In 1bo’s culture mainly
when men want to make a family, they should makdditionally, here the
unique of Ibo to get marry, because usually theykhhave few wives to get a
high regard. Once married, the young wife is exgetd have children so that
they can assist jobs such as planting and makiog,. im Umucofia, the more
wives a man has, the better. It is clearly seen in:
Okoye was also a musician. He played onatpene But
he was not failure like Unoka. He had a large haltrof
yams and he had three wiveshings Fall Apartp. 6)
Okoye is a rich man when Unoka life. Beside haarge barn of yams, he

also has three wives. As explained before thatmbfia who there is someone

has many wives, the prestige will be got. Moreotteg,more have child the more



fortune will be received. Its idiom that make Umiatf people especially for the
important person in this village has many wivesiider to have many children to
help them to plant harvest and help their motheotuk. Not only Okoye,
Okonkwo also does the same case. As someone whaligsole in Umuofia,
Okonkwo marries three women to be his wives arfeesr his children. It is
shown below:

There was a wealthy man in Okonkwo’s village whd ha

three huge barns, nine wives and thirty childr@iir{gs

Fall Apart, p. 18)

One custom of Umuofia that will be very differéram Western culture is
Polygamy, the practice of having many wives. Thistom is practiced in the
connected nine villages of Umuofia. In fact, a mawealth is partially measured
by the number of wives he has. A wealthy man dbsdrinThings Fall Apart
has nine wives and thirty children. For instanckoy® and Okonkwo. Okonkwo

has three wives and eight children. It is a cusimnumuofia people to marry

more than one woman.

3.1.2 Family

In Umuofia, there is a rule in family when they stamething. One of the
examples of the family custom is an honor for althganan to receive first
chance for every event like ‘drinking horn’ whichdelebrated when several fame
person in one place. Okonkwo as one of the greadtiers and a fame person in
this village gets it. Horn is a drinking that isoshght by each person. Based on
their custom, only someone who has high honor esfirét person to drink horn.

And Okonkwo does it. It is clearly seen in:



The first cup went to Okonkwo, who must taste hisew
before anyone else. Then the group drank, beginnitig
the eldest manThings Fall Apartp. 19)

Additionally, this custom also follows by womenlmuofia. Women in
Umuofia’s society are women seem to play a minte imeveryday life. Perhaps
Umuofia's degrading treatment of women and wivesefrom unconscious fear
or reverence for the unpredictable Earth goddesswAro wreaks such turmoil on
the townspeople's lives. Nevertheless, their foncin the community is just as
important as that of the men. The main role thgiven to women is that they
belong in the home and for the most part, theysaen and respected. Their
husbands consider his wife as a property, as Nwakieats his first wife. He
must not his people to drink horn before his fivife, Anasi, comes. It is clearly
seen as below:

‘Is Anasi not in?’ he asked them. They said tha slas
coming. Anasi was the first wife and the othersldamot
drink before her, and so they stood waitinthifgs Fall
Apart, p. 19)

This honorable staging of women is used by Achehdentify women’s
role in the Ibo society. The value of woman's egpears when Anasi,
Nwakibie’s wife, as a central person to start tieestom when people want to
drink their horn from the goatskin bags they cafmasi as the oldest wife is not
at home at that time, as a result no one can dkiftis showed that in Umuofia's
people is very respect to the first wife. Moreovke Ibo culture, traditions and
religion constitute their way of life, which is nomly very interesting, but very

exotic and bizarre. This traditional form of respgaes to the extent that the

second wife cannot drink before the first, andtthel before the second. They



finally end it with complements to and from eacHaw, and loud cheering from
the crowd.

Being the first wife is an honor for women in Unfiapdoes Anasi. In this
novel, it is explained that only her that has andrmot only become the first
person to drink horn but she also has an honoetar wtle of her husband,
Nwakibie. It is shown in:

She wore the anklet of her husband’s titles, withehfirst
wife alone could wearThings Fall Apart p. 20)

It is shown that women even though play a minddmuofia, they still are
given important place in society as is explainedh®ydata above. It means that
the duties for women not only care about theirdrieih, stay at home the whole
time, wait for their husband and serve what thasidands want. But they also
have place to make themselves more are respecteithérypeople especially
men.

Respect to the husband is the main role in Umigoli@men. Their
husband like the God that whatever their husbantsiwtéey should follow it. If
do not, they will be considered as a wife that wankeep an honor of their
husband. In every situation and condition, womesughfeel what their husbands
feel. As described as below:

She could not be expected to cook and eat while her
husband starvedTkings Fall Apartp. 22)

Women should ignore themselves to respect thelvdngs whatever
happens. They should be willing to feel starved mtineir husband feel it. It will

make women become a good wife.



The women of Umuofia are treated very poorly. Woraenrequired to
cook, clean and take care of the children. If tlthgées are not taken care of, the
women of Umuofia can be beaten. The Ibo tribe mbt allows, but encourages
wife beating. Being a good wife is not an easydghimdo in Umuofia. Everything
should do base on the rule. Another example is @fitention and care to their
children. But as a wife of Okonkwo, Ojiugo does fadlow the rule to do it. She
is careless in looking for her children becausevaligather to plait her hair than
look for her children. And of course, it makes Okan as her husband is very
angry to her. It is stated in:

‘Where is Ojiugo?’ he asked his second wife, whmea

out of her hut to draw water from gigantic pot met

shade of a small tree in the middle of the compound

‘She has gone to plait her hair.’

Okonkwo bit his lips as anger welled up within him.

‘Where are her children? Did she take them?’ heecsk

with unusual coolness and restraint.

‘They are here,” answered his first wife, Nwoye’stirer.

Okonkwo bent down and looked into her hut. Ojiugo’s

children were eating with the children of his fimstfe.

(Things Fall Apartp. 28)

After knows it, Okonkwo backs to Ojiugo’s hut andits for her comes.

He is very angry to her youngest wife. Commonlywasnan in Umuofia
especially as a wife cannot be ignored that thene lsaduty not only to serve their
husband but they also have a responsibility to pecal mother for their children.
And one of it is a wife should prepare a meal fer ¢thild in her home. It is
contrary with Ojiugo, she forgets to prepare a ni@aher child so as a result her
children are feed by other Okonkwo’s wife. Okonkiwawery angry to her

because she careless with her responsibility.nbhotbe forgiven and Okonkwo

does not think twice to beat his youngest wife. @wo is an Umuofian that



always obedient with all the custom in his village. he cannot let his wife to do
what she wants without remembers what she should do

Besides has a duty to serve her husband and Herezhiwomen in
Umuofia also have custom to tell the story whenhmaots cooking to prepare the
food to eat, children sit around to their motheoider they can listen to the story
about every thing in Umuofia. This traditional custnot only happens when
child together with their mother. But it happensoalvhen children together with
their father. The quotation below will make it aleidcan be seen in:

At such times, in each of the countless thatched bfi
Umofia, children sat around their mother’s cookiing
telling stories, or with their father in his obi maing
themselves from a log fire, roasting and eatingzmai
(Things Fall Apartp. 33)

Like in Indonesia, if child wants to go to bedfdre it mother usually
reads the story to accompany her child in thegslé\nd it has a same traditional
custom in Umuofia. Beside listen to the story thed been read by their father or
mother, they also eat maize and roasting in thdimlith a log fire. This custom is
always kept by both men and women.

To keep the custom there is no difference betweaman and man, but in
the society the men and women of the village hely set places and positions.
In Umuofia, men are considered the rulers and Isanlethe village; and just like
all patriarchies, the women are viewed as obj@agshe Ibo, woman exists to
fulfill every man's need and to serve them. InXfh century Europe, women do
not have a high rank in society but there are bétes that protect them and they

are treated better that in the Ibo society. Inlbleculture, women are a contrast

to men. It can be seen in every ceremonial theglsbrated by Ibo people which



most of them just become the audience in the autsida. It is different with men
who always get the main place when the ceremosizglebrated. It is shown as
below:

It was clear from the way the crowd stood or sat the

ceremony was for men. There were many women, but

they looked on from the fringe like outsidershings Fall

Apart, p. 83)

From the data above, we know that women do not awain place
because in Umuofian women do not allow to have i place, according to
them women are created only to serve their hushaddook after their children
not more than that. Women do not do as a slavéheytjust do not have a change
to be an important person when there is the cerahisrheld. In other words,
men are very highly regarded by the Ibo.

Even though in Umuofia women do not have positi®high as men, they
also get a special place when they die. The quotdtlow will show it:

When a woman dies she is taken home to be buri#d wi
her own kinsmen? She is not buried with her husisand
kinsmen. Things Fall Apartp. 125)

In Umuofia, a child belongs to his father. But wieefather beats his child,
it seeks sympathy in its mother’s hut. A man betotgghis fatherland when things
are good and life is sweet. But when there is soand bitterness he finds refuge
in his motherland. It can not be ignored that aleiftdhave closer relation to their
mother. It is caused by mother looks for her cleitdfrom they do not birth yet
until they are adult. Mother knows what a bettémdtor her child. Ibo’s children
usually ask for their mother safe if their fatheed a cruel act.

Talking about funeral, there is a man who has achadr personal god,

named Unoka, Okonkwo'’s father, he is an ill-fateahmHe has a bazhi or



personal god, and evil fortune follows him to thawg, or rather to his death, for
he has no grave he dies of the swelling which ial@mination to the earth
goddess. The people present are extremely politeamrteous toward one
another and act quite homely together. Not sovayalay the Evil Forest, which
entrusts in it are all of the bodies of the illddtmen and women who die from
evil causes. Moreover, someone has those painshdd@esiow to stay and to die
in his own house. He will be carried to the Evirést and left there to die. And as
explained before it happens to Unoka. He is brotmktie Evil Forest with his
flute. He dies there and is not given the firsthar second burial. Another
example shows that Evil Forest is not a place tlmomething there, only one
place that can be build in this place, that islaagfor religious reasons. As
described as follows:

‘They want a piece of land to build their shringgid

Uchendu to his peers when they consulted among

themselves. ‘We shall give them a piece of lan&’ H

paused, and there was a murmur of surprise and

disagreement. ‘Let us give them a portion of thé Ev

Forest.” Things Fall Apartp. 140)

One example of Ibo traditional customs that isralldby the missionaries
is that of the power of the evil forest. The Ibdidee that that forest is a great
source of evil power and should be avoided ataat,aunless for religious
reasons. When the missionaries come though, tlyeao@a in which the tribe will
allow them to set up a large camp is partiallydedihe forest.

The evil forest does not seem so evil to the Ewanprissionaries who
come because they have not adopted this partioalaaf of evil into their culture.

In fact, the clan purposely grants land in the #nést to missionaries for their

church, believing evil will destroy them, but théssionaries do last until the



church is burnt down by members of the clan. Bvitat taken lightly in the 1bo
culture and abominations that are committed by negmbf the clan are dealt
with and cleansed from the land so that othersmwatldo the same thing. Here the
guotation:

‘Let us give them a portion of the Evil Forest. yHmast

about victory over death. Let us give them a real

battlefield in which to show their victoryTkings Fall
Apart, p. 140-141)

For Umuofia’s peoplekvil Forestis a place which is considered as a
sacred place for them. Besides a place for peoptehave a disease come from
the evil and should send there, this place alse\® as a place which will give
punishment for everyone who do not follow the rofiehe village, Umuofia. The
belief in the evil power of the Evil Forest thawitl soon kill the white men who
have established a church in the midst of the t@ed in declaring some of the
tribesmen assuor outcast. Moreover, the failure of the villagestiperstitious
belief that the Christians will die in the Evil Fest, affirmed the power of the new
religion. As a result, white men who are considexe@ disturber for their culture

will be sent indirectly intdevil Forest

3.2 Ibo’s Religious Practices before the Colonialis of British

Before British arrive, Ibo people do their religipractices in different
way. The culture of the Ibo society before the n@oinfiltration, may be hard to
understand but it is forced by Achebe to realizhat Ibo has traditions and
customs that make it workhings Fall Apartis the idea of balance and

interdependence, earth and sky, individual and conity, man and woman or



different perspectives on the same situation. Eligious practices of Ibo people

are divided into submission to the God, offeriregy] ritual rites.

3.2.1 Submission to the God

The Village of Umuofia is a virtual reality spaaghancing the study of
Chinua Achebe's novadhings Fall Apartand the Ibo people at time of British
colonial domination of Nigeria. People in Umuofteosigly depend on gods and
ancestors in their culture. It is a belief and itrad that these two figures govern
every aspect of their lives. The people of Umuafia very obedient to their gods.
They do not go to war without consulting their godéen a daughter of Umuofia
is murdered in Mbaino, they do not just decidedday war or do things on their
own; they consult to their gods and they are astiteddemand lad and a virgin
from the people of Mbaino. It is clearly seen in:

And in fairness to Umuofia it should be recordedt ti
never went to war unless its case was clear andajus
was accepted as such by its Oracle — the Oractbeof
Hills and the CavesThings Fall Apartp. 12)

However, if the people of Umuofia do not obey trgads and go to war
that they are told not to go, they will be defeatddreover, if the clan disobey,
the Oracle they will surely have been beaten, metheir dreadeagadi — nwayi
will never fight what the Ibo cal fight of blame

The Oracle of the Hills and the Caves has the {@$ss0 deliver his voice
to Umuofia’s people when they consult. She is na@lei¢lo, the priestess
dedicates to the Oracle of the goddess Agbalalfddbelieve that their customs

and traditions keep chaos and violence from evghihhappens to Unoka,

Okonkwao’s father, he always consults what he walitd his Oracle who is called



Agbala. Unoka believes that everything Agbala sajlanake his life better.
Once upon time, when he gets a miserable harvesiimes to the Agbala and
confers with him about it. It is shown in:

The story was told in Umuofia of how his father,dia,

had gone to consult the Oracle of the Hills andGlages

to find out why he always had a miserable harvest.

(Things Fall Apartp. 16)

At the first part of this novel, Unoka as an Umadfifarmer always gets
an unlucky harvest. He does not know what he shdailth make his harvest
better. Everyone knows that Unoka is a debtor anlddirows some money from
his neighbor, from a few cowries to quite substdrmounts. Without a job,
Unoka just collects his debts but he is not hogeldth it. He believes that God
has a secret for his life, so that, whatever hédailto his field should consult to
the Oracle of the Hills and Caves, calkegbala the voice or messenger Ani.
Agbalawill give the best advice to Unoka in order hfe lbetter than before.
Unoka believes to Him because the voicéninever gives the wrong advice.
Aniis the Earth Goddess in charge of morality. She edstrols the fertility of
people, animals, and plants and serves as a syenboinb for the death before
they are reborn. As described as below:

‘We live in peace with our fellows to honour ouregt
goddess of the earth without whose blessing oupscro
will not grow’. (Things Fall Apart p. 29)

The Ibo, who traditionally are farmers, hddi in high regard because
they depend on her for foodni is believed in controllings everything in 1bo’s
crops.Ani is the daughter dhukwy the creator of the world and of all other

Gods. Even though Ibo people have many Gods, eutntin God for Ibo people

is Chukwu The greatest deity w&hukwu He rules all the 1bo deities. He is the



supreme God and the overlord who makes the eadtthe@rheaven. He makes the
entire world. He creates Gods and Goddesses anéfisengers and helpers. It is
shown in:

‘We also believe in Him and call Him Chukwu. He read

all the world and the other godsTHings Fall Apart p.

169)

Even though have many deities, it can not makectyguse to honor their
creator because each of them has a duty. But &z deity who makes all the 1bo
gods and goddesses is Chukwu.

Understanding the belief of a different culturefen difficult. From
birth, people are surrounded by cultural valuesteaditions that are soon
accepted as normal. So do Umuofia’s people. Iir tiedief, they have what is
called personal God @hi. According to an Ibo proverb, "Nothing can stand
alone, there must always be another thing starfeisgle it." So too, a human
being must have some compa@i is a person's spiritual "double,” linking him
or her to the ancestors, the unborn, an@hakwy the great God that creates all
the other gods and humankind. Furthermore, eacdopdras his or her own
personal god, achi, which protects each individual. It is seen in:

But the Ibo people have a proverb that when a nags s
yes his chi says yes also. Okonkwo said yes very
strongly; so his chi agreedrl{ings Fall Apartp. 26)

Based on the explanation abo@hi is a person's spiritual double or in
other words it can be called as a personal godyalfalows every person in this
village. Because they believe that thehi will show the truth way when they get

problems that force them to decide something. Hagacteristics ofhi can be

changed if the owner has a good will or strengtbhtange it. The Ibo people have



a proverb “When a man said yes bl said yes also. In other words, while a man
who says "yes" may get hthi to agree with him, that same man may find himself
in trouble if he goes against a strong "no" emagdiiom hischi. In the Ibo
world-view, chi gets the last word.

The children spirits are callexjbanje They die immediately as soon as
they are given birth. These evil children die repdly and return to their mother
to be reborn. It is impossible to masgbanjechild lives unless itg/i — uwg a
special kind of stone that forms the link betwdesagbanjeand the spirit world,
is discovered and destroyed. Sometimes, the rewillhildren misled people
into digging up the fake/i — uwa It happens to Ekwefi. She is lose his children
nine times in infancy, usually before the age oéé¢h until Ezinma is born.
Ezinma survives. When she is six years old, stésfirenyi — uwais buried near
the orange tree not far from Okonkwao’s hut. Ithewn in:

And this faith had been strengthened when a yeaoor
ago a medicine-man had dug up Ezinmgis— uwa
Everyone knew then that she would life becauséobed
with the world ofogbanjehad been brokenTkings Fall
Apart, p. 76)

Ibo believe in their deities, spirit, Oracle andgh Even though have
many Gods, 1bo’s people also give their respesbtneone who is considered as
the messenger of their Gods. This someone is ndmegariestessChiela In their
belief, Ibo people not only follow what their Godremands but they also follow
what the messenger of their Gods says. Whatevaribgtess commands, it
should be followed. The priestess likes the secdod so everyone should honor

to her. No exception for everyone even thoughheefas a big role in Umuofia,

likes Okonkwo. It is shown as below:



The priestess suddenly screamed. 'Beware, Okonkwo!
she warned. ‘Beware of exchanging words with Agbala
Does a man speak when a god speaks? Bewdiehds
Fall Apart, p. 95)

From the datum above, it can be explained that éwaingh Okonkwo,
one of the most fame persons in his village, henmardo what he want. Chielo is
the priestess of Agbala prophesying. Chielo is @sking her prophecy and
greetings to Okonkwo that Agbala, the Oracle ofHiiits and Caves, commands
Okonkwo to give his daughter up to the cave. Okamkan not do that because
Ezinma, his daughter, is asleep. Chielo is very tarOkonkwo. She remembers
that whatever Agbala says, everyone should doareldver, no exception that
every person in Umuofia should believe in Agbaksygs sand commands, so does

Okonkwo. He can not do anything. Agbala is his @radhom should be

respected. If he does not, Agbala will be angriiio.

3.2.2 Offerings

An offering can be meant a religious sacrifice lainp, animal or human
life (blood sacrifice), or a sacrifice of preciatemms. An offering may also be a
monetary donation, or may be of a purely spiritaure (rational sacrifice),
offering one's heart or life to God. Every persopds that everything in their life
will be better later. And he/she will present exkiyg to reach it. It is same with
Ibo, they believe in many Gods and honor them. Wstizey make an offering by
ritual kill an animal to be presented to their Gltmh have a custom to sacrifice a
cock if they want to plant anything in their fieltis done because to honor their
Earth GoddessAni, she is responsible for all things related todagh, like the

well being of crops, and the general well beinghef tribe. Moreover, they do it



in order their get a good harvest. They believettingr god will give good
harvest to them if they present a cock. It is ¢jeseen in:
'Every year,’ he said sadly, ‘before | put any ciapthe
earth, | sacrifice a cock to Ani, the owner oflatid. It is
law of our fathers. | also kill a cock at the skriof
Ifejioku, the god of yamsThings Fall Apartp. 17)

Umuofian people do this customs not only when thant to plant
something but they do it also every year. They kegporder their god will help
them in their harvest. In addition, this custom basome a tradition from their
ancestors. Additionally, as explained before, thigewhas stated that Ibo have
many Gods besid&ni, who Ibo called Hinifejioku, the God of yams. BotAni
andlfejioku have the same thing to sacrifice when they waputdheir crop in
the earth. Even though Ibo have many Gods, thiékesép their custom to honor
them. Ibo do not want their Gods were angry to themthat they do this custom
every year.

Another example that shows how Ibo present théarioig is when a new
year comes. They celebrate it by offering palmaihonor their ancestor. The
more valuable the offering, generally, the morenhhjighe sacrifice is regarded but
the more difficult to make. Palm oil is a rich y®il oil pressed from the fruit of
certain palm trees and used both for fuel and eapkihey present it hope that
their ancestors will protect not only themselvesdiso every person they love.
As described as below:

He offered a sacrifice of new yam and palm-oil e h

ancestors he asked them to protect him, his cinildre
their mothers in the new yeamhings Fall Apartp. 38)



A new year is a year where everything should b&eb#ian before. To
celebrate it, Ibo present an offering to the arssthat is one of a symbols for

Ibo how they honor their ancestor.

3.2.3 Ritual Rites

The next part of Ibo’s culture before British apfeeece is a ceremonial or
ritual rites. A ceremony is an activity, infusedhwitual significance, performed
on a special occasion. In the noVéings Fall Apartoy Chinua Achebe, many
cultural values are demonstrated through specraheenies. The Ibo inhabitants
of the land Umuofia perform ceremonies of manyetéht sorts. The data follow
will show how Ibo people do the ceremonial or thiiral rites every year.

In Things Fall Apartthe Ibo culture veil the Africans as primitivetivas
who held their own different, seen as evil, wayd txaditions. Evil is defined by
its culture, whether it is how the culture accepisther culture and condemns as
evil or identifies specific items as evil. The clafers to a forest as an evil forest
and they cast everything they deem into it. Onteifr ritual rites is when
someone is afflicted with swelling in the stomaa&/she should bring to one
special place which is named Evil Forest. Thegessory of a very stubborn man
who staggers back to his house and has to be dagen to the forest and tied to
a tree. The sickness is an abomination to the eamthso the victim can not be
buried in her bowels. He dies and rots away abloeesairth, and is not given the
first or the second burial. Here the quotation:

When a man was afflicted with swelling in the stama
and the limbs he was not allowed to die in the sode

was carried to the Evil Forest and left there & @ihings
Fall Apart, p. 18)



Someone who gets trouble like the quotation has b&plained above, he
cannot have a common ceremonial for his funerahbuwill carry to the Evil
Forest and leave there. It shows that Ibo do theneenial or ritual rites only for
someone who when he live has a good attitude.

Other ceremonial or ritual rites which are heldlby will describe that
this tribe have culture that unique and bizarrbegd&nown. One of the bizarre and
unique cultures on the Ibo is when they do thaltitiles in the day called ‘Week
of Peace’. It can be shown as follows:

Okonkwo knew she was not speaking the truth. He
walked back to hisbi to wait Ojiugo’s return. And when
she returned he beat her very heavily. In his ahgdnad
forgotten that it was the Week of Peac€hifgs Fall
Apart, p. 28)

From the data above, it is explained that the radhe head of their
household and can do whatever he wants and womantdght back. So does
Okonkwo. Week of Peace is one of the ritual ritesewzemonial events in
Umuofia. In other words, it is named as a sacreekwe which violence is
prohibited.In this ritual rite, everyone must not disturb fleace because it has
the aim to honor the Earth of Goddess, Ani. Thigtirite is held before the
harvest began. Ibo’s people hope that their crapsess and have bless from their
God. But for this time, Okonkwo does not obey thie rHe disturbs the Week of
Peace and breaks it by hurt his wife. Ezeani aptilestess of Ani, explains this
well known tradition to Okonkwo after he breaks YWeek of Peace. When

Okonkwo breaks it, he knows that he has violatedditional rule of the tribe.

Ezeani warns Okonkwo for his act. It is described i



You know as well as | do that our forefathers amddi
that before we plant any crops in the earth we Ishou
observe a week in which a man does not say a hash
to his neighbour.Things Fall Apartp. 29)
Saying a harsh word to their neighbor include tfanily is not allowed
in this week. Ezeani is afraid if Ani angry to Okovo and does not give her bless
for the crops. To avoid it, Ezeani asks Okonkwpresent some offerings and
meet with the Priest of Ani for his punishment, ethhe willingly accepted.
Okonkwo should bring one she-goat, one hen, aleoigtioth and a hundred
cowries. It is aimed in order Ani, the Earth of @eds gives her blesses and
forgets what Okonkwo did.
There is a story which has relation with the WekEReace ritual rite. The
story is little bit same with what happen in Okomkive. In the past, there was a
man who broke the peace was dragged on the growoagh the village until he

died. The explanation before appropriate withghetation below:

If a man dies at this time he is not buried but aate the
Evil of Forest. Things Fall Apartp. 30)

Evil Forest is a place which especially for people break the rule in the
village. They are considered as the messengerilcdrey they do not have an
honorable to have a funeral ceremonial when theyThey will throw in the Evil
Forest to accompany it. Umuofia’s people will renb@mto tell this story their
generation as a value story.

In Ibo’s tradition, eat something not only will dothe event above, but it
can be done also in The Feast of the New Yam. fétsval is similar to Ibo’s
Thanksgiving, it is held every year before the katbegan, to honor the earth

goddess and the ancestral spirits of the clan. i¥&tre primary crop of Umuofia.



A sign of manliness is if you can farm yams to fgedr family. It there is no
difference to hold this event because it is helddoor the earth goddess and the
ancestral spirit. It is clearly seen in:

The Feast of the New Yam was held every year befare

harvest began, to honour the earth goddess and the

ancestral spirits of the clarnti{ings Fall Apart p. 35)

Women produce body art and intricate designs, an# aellows social
interaction within the clan, especially when prépgifor the Feast of the New
Yams. As woman should do, they are never caretegeepare this event because
this event has aim to honor the earth goddessaBsys gives fertile to the field
of Ibo. So to show their happiness, they make tasEof the New Yam.

This event is held for every person who wants &mptheir yam in their
field. A wealth man who holds this event shouldt@every person to come to
his celebration. Ibo believe that if they can de letter thing in their celebration,
their harvest will be better. Because they believitte earth goddess who will
delivers her blessing to the kind person. The langabers who are invited come
from far and wide. As described as below:

The New Yam Festival was thus an occasion for joy
throughout Umofia. And every man whose arm was
strong, as Ibo people say, was expected to inaitgel
numbers of guests from far and wid€hipgs Fall Apart

p. 36)

The event which is held not only when the hareests but it also
celebrates when the event still began already.

Other ritual rite which is had by Ibo is birth ebtation. In this event,

parent presents their happiness by the rituahkjlof an animal named Animal

sacrifice. It is practiced by Ibo as a means ofeagpg a god or gods or changing



the course of nature. One of Okonkwo’s wives halBamge to birth a child and
Okonkwo presents an animal to show his glad t@xbd. He thanks to his God
because he still is given responsible to have rooitd. It is shown by the
guotation below:

When she had borne her third son in succession,

Okonkwo had slaughtered a goat for her, as wast@icu

(Things Fall Apartp. 75)

This traditional custom is little bit similarly witthe Indonesian tradition
especially in Islam. Both show the glad by killitigg animal. In Islam has a
difference number to kill the animal and it is bdhea the sex of the child. But in
Ibo, parents do not care how many animals shouklllegl. In their mind, they
just think that how to show the glad to their Gadlydoy animal sacrifice.

Man in Umuofia has many roles. It is not only shawmany events that
should man become the first to start the eventsitBhows also in the event
when man has daughter and he should married hghtiruwith a man. As a
father, a man should pay bride price to the huslaauidthe family. This event will
celebrate greatly. All neighbors are invited toeteate it. It is described in the
quotation follow:

On the following morning the entire neighbourhooorev
a festive air because Okonkwo’s friend, Obierikasw
celebrating his daughter’s uritl{ings Fall Apart p. 104)

Through the marriage of Obierka's daughter, itlmaseen traditions of
their weddings. The celebration of Uri, which ie ttey preceding the wedding,
everyone is invited. On this day the brides’ (moaay property given to a

prospective bride family by the prospective groam his family) suitor brings

palm-wine, not only for the bride's parents and eudiate relatives but also for the



wide group of kinsmen. The bride and her motheamgand in a circle shaking
hands with all the guests. The brides father thesgmts Kola-nuts to his in-laws,
(Kola-nuts signifies hospitality) he tells themibeagiving them his daughter and
that she will be a good wife. They eat and drididay, it is a great celebration
and at night they all dance. This ritual is not gisne for any reason, but they
have special importance towards each clan. It neatybught that the rituals to be
odd, but in a peculiar way, it relates to many coet we do today. The bride is
not allowed to listen or be present, only to seviee and food during the
discussion. The bride price is done so that theetsifather will show his
appreciation in how the other family will accepe tthuty of taking care of his
beloved daughter. In the Umuofian culture, allfidtbers have to pay a bride
price to the husband and his family.

Another bizarre ceremonial beside the bride-piciné funeral of a great
man in Umuofia. Ibo people respect to someone vesoahbig role in this village,
like Ezeudu as a great man in Umuofia. He diesaana great man he has a great
funeral also. Many things are done to honor himah bee seen in:

Ezeudu was a great man, and so all the clan wassat
funeral. The ancient drums of death beat, guns and
cannon were fired, and men dashed about in frenzy,

cutting down every tree or animal they saw, jumprgr
walls and dancing on the rooftHings Fall Apartp. 114)

It is a warrior’s funeral, and from morning tillght warriors come and go
in their age-group. It can be ignored that Ibo tnaigue traditional custom. When
the funeral will be begun, they start with beatdhem of death then guns and

cannon are fired, cut down every tree or anima} theve seen and the last they



do jump over walls and dance on the roof. Todag riftual like the explanation

before only can be seen when there is celebrafiparny.

3.3 Ibo’s Social Organizations after the Colonialis of British

After the appearance of British, the Iboidture aspects change mainly in
their social organization. As known, Ibo have umigund bizarre in their culture.
When British come, influence and break all things ¢an not keep their culture.

All things fall apart.

3.3.1 Marriage
The first part of social organization is marriaBefore a family is formed,
this way is considered as the beginning of peogarmzation can be formed. By
marriage, we can know the uniqueness that happsitei It can be start from
begin to the end. And Ibo people can show thelestymarriage. The example
that can be shown by Ibo is how they do the polygamy. As known before
colonialism Ibo do the polygamy because it makestlget a high regard from
society. But after colonialism they face the neimghAs stated in the datum
below:
But Mr. Brown himself was breaking down in heal.
first he ignored the warning signs. But in the éechad
to leave his flock, sad and brokemh{ngs Fall Apartp.
172)
The datum above shows that Mr. Brown feels loméign he faces his
dying. No one accompany him because after the @llem of British there is the

new culture that a man should to marry only for aenan, not more. Because

British or the white men consider that a high regdwes not depend on the



number of wife they have. A high regard can belyotveryone who wants to
compete with other. Moreover, for British women acg only the sign of a high
regard for men. But they also have change to makmselves as the same as the

men.

3.3.2 Family

A custom as the second part of this part will lespnted related to the
event when the white men success to influence ltbaily habit. The first new
habit is undergone by Nwoye, Okonkwo'’s child, heslaot go to the cave to
consult about his life and luck but after the whitduence him to follow the
white men'’s rule, Nwoye leaves the cave and godsetovhite men’s place to
consult his life and fortune. It is clearly seen in

One morning Okonkwo’s cousin, Amikwu, was passing
by the church on his way from the neighboring géa
when he saw Nwoye among the Christiarhiggs Fall
Apart, p. 143)

The guotation shows that Nwoye does not go to dve anymore. He
enjoys together with the white men that of coutsell make a great terrible for
him if his father, Okonkwo, knows it. Nwoye disolsgyis rule to honor his Gods
and his deities. And now Nwoye becomes a strangspdor his clan. He does
not care anymore about his creator. The white meoness to influence Nwoye
and make him move to the new custom and leavesalis. In this case, Nwoye
not only lets himself to join with the colonizertivithe new custom but Nwoye
also spreads his new habits to other Ibo. It caseles in:

Suppose when he died all his male children decided

follow Nwoye’s steps and abandon their ancestor.
(Things Fall Apartp. 144)



The datum above shows that Okonkwo is afraid abisuson that after
join with the custom, his Nwoye becomes his engdkonkwo cannot imagine
that his son will become the messenger and indyradtuence the other Ibo.
Nwoye does not care about what his father thinkrarg. Nwoye can leave his
old habit, so does he can leaves his father.

Daily habit that has lost in Umuofia because efitifluence of the white
men cannot be ignored. It spreads like a wind¢bates to every people and
makes them fresh with its blast. One little thirmgpn change everything. It is also
happens for Ibo when they decide to receive tlange custom. They cannot keep
their own culture but they receive other culturattin the end can make them fell

apart.

3.4 1bo’s Religious Practices after the Colonialisnof British

Things Fall Aparts a text rooted in the social customs, traditj@msl
cultural milieu of a people. The characters and thetions are better understood
when they are examined in that light. So when sorambers of the Umuofia
community unwittingly accepted the invitation amdlersed "a strange custom,”

things fall apart for the Ibo people in Achebe'selo

3.4.1 Submission to the God
The first changing for the Ibo is Ibo do not beéegm many Gods anymore,
but after colonialism they is introduced and foraedirectly to the one God or

called monotheism. It is stated in:



‘There is only one true God and He has made thtn,ear
the sky, you and me and all of usThings Fall Apart p.
138)

and
‘Your Gods are not alive and cannot do any harm,
replied the white man. ‘They are pieces of wood and
stone.’ Things Fall Apartp. 138)

The new faith believes in one God only. The Ibandbbelieve in the
great power of spirits or deities since they comsstiat as a superstition, not a
religion. This changing is the big changing thalt miake Ibo separate because
not all Ibo people believe in the new faith. Bug tkhite men never stop their
effort to make Ibo’s culture break. The white may that Ibo’s God is not alive,
because there is no God which is created from veoatdone. It means that there
is no other God based on the white men’s beliebtiher side, it is very dissimilar
with the Ibo’s belief. From one generation to tleaeration, Ibo believe in many
Gods and it is destroyed by the white men who cwitte their new faith. It
makes Ibo fall apart slowly.

Furthermore, the white men Umuofia's integratedanic community is
irreparably fractured. Their customs are desecratedshattered. The people are
divided or put asunder. The British District Comsniser takes charge and
controls the people. The missionaries have beaveactecruiting members for
their new church. Even the titled Ogbuefi Ugouna tat his anklet and
converted. Now a@su(a class of people in Igbo culture consideredasis; not
fit to associate with free-born members of the ctare of the converts to the new
religion, has killed the tribe's sacred and praédetnimal, the python.

It was in fact one of them who in his zeal brougie

church into serious conflict with the clan a yeatet by
killing the sacred pythonThings Fall Apartp. 149)



The other great deity is the water God. He emanatasacred royal
python snake. It is respected and allowed to goyewreere it liked. It is addressed
“Our Father”. It eats rats and hen’s eggs. If alaas kills it, he will make a big
sacrifice and burial ceremony for the snake suathoa® for a great man. It is
feared very much, as the people never call his respecially at night. They are
frightened it will come and disturb them.

Before the British colonialism and missionary, firactice their
traditional culture in many different ways. Theykaasacrifices and offerings to
their personal god, spirit, gods and goddess, lsad¢@mbination of sacrifices-
offerings is done in various kinds of ceremoniest Bis changed by the white
men appearance; they break and destroy everythimigods culture. The different
behavior will led to certain special customs, arabtomatically will drive to the
other function of Ibo’s culture. All of the peopdebehavior and their way of

thinking are based on their custom rules.

3.4.2 Offerings

Beside change about Ibo’s belief, they also chahgeit the custom to
honor the God. If Ibo present a sacrifices or afigs to honor their God before
British appearances, but after the white men corbogs introduced by the new
way to honor the new God that is singing. It iswghan:

After singing the interpreter spoke about the SbGod.
(Things Fall Apartp. 138)

It can not be avoided because the white men algiagstheir influence,
they will do everything to make their effort sucsesless Ibo’s culture become

as their victim in many sides and one of it is adwmw to honor their God. Other



datum follow which will show the difference betwetdie white and Ibo how they
honor the God, it can be seen clearly in:

Then the missionaries burst into song. It was drtease

gay and rollicking tunes of evangelism which haé th

power of plucking at silent and dusty cords in lieart of

Ibo man. Things Fall Apartp. 138)

Sing a song is the new thing how to honor the t@odhe White men. And

of course, it is very strange with Ibo’s custonhtmor their God. Before
colonialism, Ibo always present something when thagt to pray like bring

several fruits, killing the animal, etc. But theivehmen change all and the new

custom cannot be avoided because day by day Iquegmn the new custom.

3.4.3 Ritual Rites
Ceremonial or ritual rite here is not same withecgonial or ritual rite
when the white men do not come yet. Ibo have abousd celebrate their special
day in unique way such as Ibo always celebrate speicial day every year with
everything they have as a present to show themktiBut after colonialism
appearance, they white men change it and destrdyeaé the quotation how the
white men change it:
‘We have now built a church,” said Mr. Kiaga, ‘ana
want you all to come in every seventh day to warshe
true God. Things Fall Apartp. 142)
From the data above, it can be seen that Ibo doetebrate their special
day every year but every seventh day. This diffeeeshange the 1bo’s custom.
They do not celebrate it in every year anymore jibevery seventh day. Another

new ritual that is celebrated by the white menastEr. In this ritual people try to

make everything nice and clean. As described as\bel



It was Wednesday in Holy week and Mr. Kiaga hadedsk
the women to bring red earth and white chalk antewa
to scrub the church for Easter, and the women twaded
themselves into three groups for this purpogéings
Fall Apart, p. 151)

There many women join to this ritual, and as tlaelég, Mr. Kiaga asks
them prepare for all. Women should bring red earttite chalk and water. It has
an aim that Mr. Kiaga as one of the white men wémtsfluence women to
celebrate his ritual. In Umuofia, women are forl@ddo against command from
men because men have higher regard than womenh&o Mr. Kiaga commands
them to bring it, they do it. It is also differemith the ritual when before
colonialism. Women always prepare many foods ahdrahing to celebrate the

ritual rite. But when the new culture come and ¢aall, women just bring red

earth, white chalk and water.

3.5 The Effects of British Colonialism on the Ibo 8ciety

Things Fall Apartwritten by Chinua Achebe analyzes the arrivahef t
white man and its results on the culture of thepfeof Umuofia. The appearance
of the white men bring a cultural conflict whichusas a changing to the Ibo
people not only inside but it also outside. Eacthem will be explained as

follows.

3.5.1 The Effects on the Indivisuals
The result that is received by Ibo especially iitipersonal can be
described in this part. The first effect is a brmokdé Okonkwo’s family. Okonkwo

very respect to his custom but does not his sorgyewNwoye does not care



about his belief more because he has been inflddmca new faith, which is
brought by white men. In the end, Okonkwo is loseslon who does not become
his wish anymore to be as himself. Nwoye is atédd¢b the Christian
missionaries. He is lost hope in maintaining thikucal traditions of his
fatherland when he finds out that the people héleevad white men to stay with
them. The statement below will make the explanadioove clearly, here is:

Nwoye did not fully understand. But he was happy to

leave his father. He would return later to his neothnd

his brothers and sisters and convert them to thefaih.

(Things Fall ApartP. 144)

and:

A man can now leave his father and his brotherscéie

curse the gods of his fathers and his ancestds, di

hunter’'s dog that suddenly goes mad and turns en hi

master. ‘| fear for you; | fear for the clanTHings Fall
Apart, p.158)

Even though Nwoye Okonkwo’s son, but he unlikefateer who wants to
keep their culture to still believe in his God. Base of this case, Okonkwo is not
as strength as before. His beloved son destroys®konkwo considers that what
everything he has done before cannot make his\semlas clan to realize that
what the white men have done will make their ubityak and fall. Okonkwo is
very afraid to face the fact that his wish to késgpculture will be useless.

Finally, he not only got a sign of frustration dmapelessness but he also commits
suicide and lost his own life. Despite these apmakvents in Umuofia and in
neighboring villages, signs of hope are still apparHowever, due to certain
circumstances the hope is eventually lost. In @aditAfricans believe that "death
does not end it" in other words, when they die theynot finished yet. It means
that unseen personal beings influence the livesesf and are mostly spirits of

men who held titles or high esteem in the village Dkonkwo.



In other side, the white men do everything to cleamgt only on the
traditional culture of Ibo but they also break the’s social life. Little by little
what the Okonkwo says is ignored by his people.r®im hopeless with it and
finally he decides to end his life by doing thenwei The first crime is male crime.
It happens when someone makes a big mistake iiféhidlo sacrifices or
offerings can remove the male crime. One of themptes is suicide. The
common suicide exists in the Ibo community by hagdn the back yard of their
house. The clansmen will not bury a man who comingsce his body is evil
and only strangers may touch it. It happens to ®k@n He hangs himself and his
clansmen ask the District Commissioner to take d@kankwo’s body and bury
him. It is clearly seen in:

‘Why can’t you take him down yourselves?’ he asK#d.
IS against our custom,” said one of the men. ‘ltars
abomination for a man to take his own life. It i8 a
offence against the Earth, and a man who commitallit
not buried by his clansmen. His body is evil, amdyo
strangers may touch it. That is why we ask youmppeto
bring him down, because you are strangerkings Fall
Apart, p. 196)

The dialog above froifhings Fall Aparts a fact not fiction about the Ibo
people's view of suicide. In Ibo land, if suicidecommitted by hanging from a
tree, not everyone is permitted to touch or todthre corpse down from the tree.
When the corpse is finally brought down, able-bddieen in the community will
cut that tree down with very sharp cutlass andfaxeeveral reasons. First, as a

precaution to prevent another person from comngitsuicide on the same tree.

Second, the tree is regarded as an "evil" or " lad"



3.5.2 The Effects on the Society

Thewhite men appearance not only break Okonkwo’s fargilit they
also break Mbanta’s people. At first, people docst about the white men in
their village, but when they realize that the whiten’s influence is stronger than
before this people are afraid. Mbanta’s peoplektkiat it will not survive but in
fact they become something that is scary. And tieagion follow will make the
explanation clear:

The young church in Mbanta had a few crises earlysi
life. At first the clan assumed that it would neingve.
But it had gone on living and gradually becoming
stronger. Things Fall Apart p. 146)

People cannot believe that the influences of thigewhen can make
everything falls apart. They have tried to keeprtbelture but it is useless. The
white men become a center in Mbanta and unfortiynatest of people follow
what the white men rule. The white men want Mbanfegople change their belief
from polytheism (believe in many Gods) to the mbwestm (believe in one God).

Okonkwo as a leader of the nine villages cannat fer long time. He has
an idea to keep his culture. At the very end ofritreel, Okonkwo urges his
people to rise up against their oppressors, ame sifi their way of life, thereby
preserving their own. His call to arms is met wattifism, the obliviousness to
the erasure of their own culture. What is moregrafikonkwo single handedly
stands up against the missionaries and take otieioflives, his tribesmen cannot

discern any logical reason for him having taken #éwion, show just how

drastically their views has changed from what thege are. As described as:



‘Okonkwo has spoken the truth,” said another mave
should do something. But let us ostracize these. Mé&n
would then not be held accountable for their
abominations.Things Fall Aparip. 146)

Another strongly celebration traditional Ibo beligthat of the honor of
warfare, or at least the ability to partake irsitpuld the opportunity arise. It is
considered a great feat to take another's life@hieat of battle. Okonkwo cannot
stand anymore with British colonialism in his cuéuHe does not want the new
comer breaks his culture and change it with the oe& He wants his people
against it in order their culture will still be kejBecause of that, Okonkwo asks
for Umuofia’s people to be strong. And finally,gtpeople agree with Okonkwo’s
opinion and they will do what Okonkwo’s said.

Okonkwo is very happy because his people will agjdime white men. But
it cannot stand for a long time because the whéea frave a key to make
Mbanta’s people follow their rule. If there is sarne breaks it, he will get the
punishment. He will be driven out of the clan. Hére quotation:

And so nobody gave serious thought to the stotesita
the white man’s government or the consequences of
killing the Christians. If they became more trowume
than they already were they would simply be drieem

of the clan. Things Fall Apartp. 147)

Because of Mbanta’s people lack of knowledge abustrule and they
are afraid of the white men law, Mbanta’s peoplentd do anything to avoid it.
They do not want to be driven out from the claneybbey it. The white men not
only enough to make this rule, but they also walleverything to make this
people fall apart.

On the other hand, the social life of the white nsatotally different from

that of the people of umuofia which also lead tubwre conflict. The white men



not only break the Ibo’s culture but they also agsthe social life of Ibo as on
the effects of the British colonialism. They make tule which oppresses Ibo. It
is clearly seen in:

On the morning after the village crier’'s appeal tien of

Umuofia met in the market-place and decided toecoll

without delay two hundred and fifty bags of cowries

appease the white man. They did not know that btigs

would go to the court messengers, who had incretised

fine for that purposeThings Fall Apartp. 187)

The outcast oosu(a class of people in Ibo culture consider ous;asit
fit to associate with free-born members of the lahthe lower level in the
village, is now very important people. They make tich poor and the poor rich.
The clans are very rich but after the coming ofutlnée man, they become poor
and nobody was now rich. White men also destroynteearchy of the people of
Umuofia. The oppression that is done by the whigm fiike the statement above
cannot be avoided by Ibo because the outcassuat time become an important
role. Ibo cannot do anything except follow whatyteant to give two hundred
and fifty bags of cowries.
Many of the traditional culture that the peopléJofiiuofia abide by pass

down from generation to generation, and are heldgh regard because that is
how it has always been done. This sense of tradisi@nother significant part of

the native lifestyle that is effectively eliminatedat least significantly altered by

the missionaries.



CHAPTER IV
CONCLUSION AND SUGGESTION
After analyzing the data, the conclusion whichravwh from the data that
was found in the novel and suggestion which is dagan help the further writers

to conduct with the similar study, will be presehtes follows:

4.1 Conclusion

Things Fall Apart Achebe's first novel is one of the great worlkst thas
created. There, the readers can see what kingdbdis culture portrait. Achebe
describes it in a unique and bizarre way.

Before colonialism, Ibo’s social organization mgim mainly marriage
custom is every man should marry with more thanwoman in order to get a
high regard. In the other hand, after the Britighval, Ibo should have only one
woman to be their wife because woman is not a sywidugh regard. They have
the same right in society. Other part of Ibo’s grés is Ibo’s religious practices
before colonialism. Ibo people always go to theecvconsult with someone who
is believed to make their life better. Next is tlayays present many fruits or
animal to sacrifice to their gods to honor theidgoThey believe that if they can
present the best thing for their gods, gods wilegnore than what Ibo have
presented. As the last part of religious practimefere colonialism are ritual rites.
One of the finding data is Ibo always celebratér ingportant day likeNVeek of
Peacein every year. And other celebrations from theicestor are done year by

year to keep the bizarre culture.
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But after the British colonialism Ibo change thaitture. Polygamy is not
done anymore because British avoid it and Ibo shfmllow the changing of the
new culture. Before colonialism Ibo always consutatever they will do to
someone on the caves to get the best advice. Andlianged by British that Ibo
must not consult to the caves anymore. The neixfioek practices changing is
Ibo always present something if they want to shoswrtglad but after
colonialism, Ibo show their glad by sing a songefkhis a big difference between
them. Moreover, British not only stop their effortly in that case but change the
ritual rites in Umuofia. British have forced Ibohave ceremonial just on the
seventh day not in every year more. And as thestaahge culture is communal
custom. Nwoye, as the victim of the colonialisnthait time can become an
example how he does not go to the cave anymorensudt his life. After
colonialism he always goes to the white men’s place

All of Ibo’s culture change and Ibo society canawbid and even receive
it as their new culture. As a result, there areaff for Ibo to be received.
Especially it is felt by personal Ibo, Okonkwo, denot stand anymore to see
that his culture has been changed and most ofeoigle obey the new culture. At
the end, Okonkwo hangs himself. Additionally, tifieets not only are received
by Okonkwo but also for Ibo society. Ibo who do faltow to the new culture
and against it, they will drive out from the clachuse most of the rules are made
from the white men. Want or not, Ibo should follaw

The first time before the British arrival, Ibo dseown as people who have
very rich of culture, but it cannot stand for aldilge because the white men

arrive and destroy all. The downfall of Ibo societya product of both the white



man’s external influence and increasing internalidity. Lastly, a culture decides
how it will influence and treat other cultures ahdir people. InThings Fall
Apart, the British and African did not understand eattteoat first they learned

how to communicate and get along while learninguéleach other's culture.

4.2 Suggestion

In this part, the writer would like to convey theggestion for the further
writers who want to conduct this study in the sdislel and also the writer’s
hope.

The writer suggests to the further writers whorgawstcolonial discourse to
pay attention the reflection of colonization and/siased by dominant power. It
is important to learn because dominant power canrbe a basic analysis in
postcolonial discourse. Then, the writer hopesttmatstudy can give a new input
to the readers, especially the students who aseeistied in postcolonial discourse.
Furthermore, it is hoped for further writers to dant the study, which not only
focuses on reflection of colonization but also lo@ dther aspect of postcolonial.

Furthermore, the writer hopes some suggestion ibccifrom reader in
order to make this study better. Because the reélseasure that this study is still

far from perfect, thus the suggestion is much néede
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APPENDIXES

THE DATA

Datum 1
‘During the last planting season a white man hgzkaped in their clan.’
‘An albino,” suggested OkonkwoTking Fall Apart p.130)

Datum 2
‘Anyway,” resumed Obierika, ‘they killed him aned up his iron horseTfings
Fall Apart, p.131)

Datum 3

And in fairness to Umuofia it should be recordeal tih never went to war unless
its case was clear and just and was accepted hsoglts Oracle — the Oracle of
the Hills and the CavesTliings Fall Apartp. 12)

Datum 4

The story was told in Umuofia of how his father,dia, had gone to consult the
Oracle of the Hills and the Caves to find out whey dways had a miserable
harvest. Things Fall Apartp. 16)

Datum 5
‘We live in peace with our fellows to honour ouregt goddess of the earth
without whose blessing our crops will not growTh{ngs Fall Apartp. 29)

Datum 6
‘We also believe in Him and call Him Chukwu. He reaall the world and the
other gods.’ Things Fall Apartp. 169)

Datum 7
But the Ibo people have a proverb that when a raga ges his chi says yes also.
Okonkwo said yes very strongly; so his chi agre@dings Fall Apartp. 26)

Datum 8

And this faith had been strengthened when a yean@go a medicine-man had
dug up Ezinma’syi — uwa Everyone knew then that she would life because he
bond with the world obgbanjehad been brokenTkings Fall Apartp. 76)

Datum 9

The priestess suddenly screamed. '‘Beware, Okonksl@’ warned. ‘Beware of
exchanging words with Agbala. Does a man speak vahgod speaks? Beware!
(Things Fall Apartp. 95)



Datum 10

'Every year,’ he said sadly, ‘before | put any cinghe earth, | sacrifice a cock to
Ani, the owner of all land. It is law of our fattserl also kill a cock at the shrine of
Ifejioku, the god of yamsThings Fall Apartp. 17)

Datum 11

He offered a sacrifice of new yam and palm-oil i® dncestors he asked them to
protect him, his children and their mothers in tiggv year. Things Fall Apart p.
38)

Datum 12

When a man was afflicted with swelling in the staimand the limbs he was not
allowed to die in the hours. He was carried toEkié Forest and left there to die.
(Things Fall Apartp. 18)

Datum 13

Okonkwo knew she was not speaking the truth. H&edaback to hisbi to wait
Ojiugo’s return. And when she returned he beatvieey heavily. In his anger he
had forgotten that it was the Week of Peathir(gs Fall Apartp. 28)

Datum 14

You know as well as | do that our forefathers amddi that before we plant any
crops in the earth we should observe a week inlwhiman does not say a harsh
word to his neighbourThings Fall Apartp. 29)

Datum 15
If a man dies at this time he is not buried but gate the Evil of Forest.Things
Fall Apart, p. 30)

Datum 16

The Feast of the New Yam was held every year befloeeharvest began, to
honour the earth goddess and the ancestral spiritee clan. Things Fall Apart
p. 35)

Datum 17

The New Yam Festival was thus an occasion for fupughout Umofia. And
every man whose arm was strong, as Ibo peoplensss/expected to invite large
numbers of guests from far and widéhihgs Fall Apartp. 36)

Datum 18
When she had borne her third son in successionnkdm had slaughtered a goat
for her, as was a custonThings Fall Apartp. 75)

Datum 19

On the following morning the entire neighbourhoodreva festive air because
Okonkwo’s friend, Obierika, was celebrating his glater's uri. Things Fall
Apart, p. 104)



Datum 20

Ezeudu was a great man, and so all the clan wis &ineral. The ancient drums
of death beat, guns and cannon were fired, and dashed about in frenzy,
cutting down every tree or animal they saw, jumpovgr walls and dancing on
the roof. Things Fall Apartp. 114)

Datum 21
Okoye was also a musician. He played onatpene But he was not failure like
Unoka. He had a large barn full of yams and hethezk wives. Things Fall

Apart, p. 6)

Datum 22
There was a wealthy man in Okonkwo’s village whd hiaree huge barns, nine
wives and thirty childrenThings Fall Apartp. 18)

Datum 23
The first cup went to Okonkwo, who must taste hisenbefore anyone else. Then
the group drank, beginning with the eldest mahir{gs Fall Apartp. 19)

Datum 24

‘Is Anasi not in?’ he asked them. They said tha slas coming. Anasi was the
first wife and the others could not drink before,hend so they stood waiting.
(Things Fall Apartp. 19)

Datum 25
She wore the anklet of her husband'’s titles, wiiehfirst wife alone could wear.
(Things Fall Apartp. 20)

Datum 26
She could not be expected to cook and eat whilehheband starvedTkings
Fall Apart, p. 22)

Datum 27

‘Where is Qjiugo?’ he asked his second wife, whmeaout of her hut to draw
water from gigantic pot in the shade of a smaletia the middle of the
compound.

‘She has gone to plait her hair.’

Okonkwo bit his lips as anger welled up within hikwhere are her children? Did
she take them?’ he asked with unusual coolnessemstigint.

‘They are here,” answered his first wife, Nwoye’'sthrer. Okonkwo bent down
and looked into her hut. Ojiugo’s children wereirgtwith the children of his
first wife. (Things Fall Apartp. 28).

Datum 28

At such times, in each of the countless thatched lo Umofia, children sat
around their mother’s cooking fire telling stories, with their father in his obi
warming themselves from a log fire, roasting antingamaize. Things Fall
Apart, p. 33)



Datum 29

It was clear from the way the crowd stood or sat the ceremony was for men.
There were many women, but they looked on from ftirege like outsiders.
(Things Fall Apartp. 83)

Datum 30
When a woman dies she is taken home to be burigdher own kinsmen? She is
not buried with her husband’s kinsmemnhings Fall Apartp. 125)

Datum 31

‘They want a piece of land to build their shringgid Uchendu to his peers when
they consulted among themselves. ‘We shall giventlze piece of land.” He
paused, and there was a murmur of surprise andrdisaent. ‘Let us give them a
portion of the Evil Forest.’ Things Fall Apartp. 140)

Datum 32

‘Let us give them a portion of the Evil Forest. Yheoast about victory over
death. Let us give them a real battlefield in whichshow their victory.Things
Fall Apart, p. 140-141)

Datum 33
‘There is only one true God and He has made thih,etlie sky, you and me and
all of us.” (Things Fall Apartp. 138)

Datum 34
‘Your Gods are not alive and cannot do any hareplied the white man. ‘They
are pieces of wood and stonel'h{ngs Fall Apartp. 138)

Datum 35
It was in fact one of them who in his zeal broutjie church into serious conflict
with the clan a year later by killing the sacredhoy. (Things Fall Apartp. 149)

Datum 36
After singing the interpreter spoke about the SbGod. (Things Fall Apart p.
138)

Datum 37

Then the missionaries burst into song. It was dribase gay and rollicking tunes
of evangelism which had the power of plucking #&trgi and dusty cords in the
heart of Ibo man.Things Fall Apartp. 138)

Datum 38
‘We have now built a church,” said Mr. Kiaga, ‘ang want you all to come in
every seventh day to worship the true Gaddhirigs Fall Apartp. 142)



Datum 39

It was Wednesday in Holy week and Mr. Kiaga hacedske women to bring red
earth and white chalk and water to scrub the chémchlEaster, and the women
had formed themselves into three groups for thipgae. Things Fall Apart p.
151)

Datum 40

One morning OKonkwo's cousin, Amikwu, was passigghe church on his way
from the neighboring village, when he saw Nwoye agithe Christian.Things
Fall Apart, p. 143)

Datum 41
Suppose when he died all his male children decidddllow Nwoye’s steps and
abandon their ancestom.lings Fall Apartp. 144)

Datum 42

Nwoye did not fully understand. But he was happyete his father. He would
return later to his mother and his brothers angisisand convert them to the new
faith. (Things Fall Apart, P. 144)

Datum 43

A man can now leave his father and his brotherscéte curse the gods of his
fathers and his ancestors, like a hunter’'s dogghdtlenly goes mad and turns on
his master. ‘| fear for you; | fear for the clafirhings Fall Apartp.158)

Datum 44

‘Why can't you take him down yourselves?’ he askéids against our custom,’
said one of the men. ‘It is an abomination for ann@take his own life. It is an
offence against the Earth, and a man who commitsgilitnot buried by his
clansmen. His body is evil, and only strangers moarch it. That is why we ask
your people to bring him down, because you arengaes. Things Fall Apart p.
196)

Datum 45

The young church in Mbanta had a few crises earlitsi life. At first the clan
assumed that it would not survive. But it had game living and gradually
becoming strongerThings Fall Apartp. 146)

Datum 46

‘Okonkwo has spoken the truth,” said another méfe should do something. But
let us ostracize these men. We would then not e &ecountable for their
abominations.Things Fall Apartp. 146)

Datum 47

And so nobody gave serious thought to the storiesutathe white man’s
government or the consequences of killing the d@hns. If they became more
troublesome than they already were they would sirbgl driven out of the clan.
(Things Fall Apartp. 147)



Datum 48
On the morning after the village crier's appeal then of Umuofia met in the

market-place and decided to collect without delay hundred and fifty bags of
cowries to appease the white man. They did not kinaw fifty bags would go to
the court messengers, who had increased the fmthéb purpose.Things Fall

Apart, p. 187)



THINGS FALL APART SYNOPSIS

The bulk of the novel takes place in Umuofia, astdu of nine villages on
the lower Niger. Umuofia is a powerful clan, skillen war and with a great
population, with proud traditions and advanced adaostitutions.

Okonkwo has risen from nothing to a high positiblis father, a lazy
flute-player named Unoka, has many debts with pedptoughout the village.
Unoka's life represents everything Okonkwo strit@®vercome. Through hard
work, Okonkwo has become a great man among hisl@eBHe has taken three
wives and his barn is full of yams, the staple ctdp rules his family with an iron
fist. One day, a neighboring clan commits an oféeagainst Umuofia. To avoid
war, the offending clan gives Umuofia one virgirdamme young boy. The girl is
to become the offended party's new wife. The bdypse name is Ikemefuna, is
to be sacrificed, but not immediately. He livesUmuofia for three years, and
during that time he lives under Okonkwo's roof. becomes like a part of
Okonkwao's family. In particular, Nwoye, Okonkwo'klest son, loves Ikemefuna
like a brother. But eventually the Oracle calls floe boy's death and a group of
men take Ikemefuna away to Kill him in the foreSkonkwo, fearful of being
perceived as soft-hearted and weak, participatdbanboy's death. He does so
despite the advice of the clan elders. Nwoye istgpily broken by the event.

Okonkwo is shaken as well, but he continues withdrive to become a
lord of his clan. He is constantly disappointed\woye, but he has great love for
his daughter Ezinma, his child by his second witev&fi. Ekwefi bore ten
children, but only Ezinma has survived. She loves girl fiercely. Ezinma is
sickly, and sometimes Ekwefi fears that Ezinma, wdl die. Late one night, the
powerful Oracle of Umuofia brings Ezinma with her & spiritual encounter with
the earth goddess. Terrified, Ekwefi follows thea€de at a distance, fearing harm
might come to her child. Okonkwo follows, too. Liatduring a funeral for one of
the great men of the clan, Okonkwo's gun explokid#g a boy. In accordance
with Umuofia's law, Okonkwo and his family mustéasdled for seven years.

Okonkwo bears the exile bitterly. Central to hisidde is faith that a man

masters his own destiny. But the accident and eaideproof that at times man



cannot control his own fate, and Okonkwo is fortedtart over again without the
strength and energy of his youth. He flees withféumily to Mbanto, his mother's
homeland. There they are received by his mothersily, who treat them

generously. His mother's family is headed by Uchien@konkwo's uncle, a
generous and wise old man.

During Okonkwo's exile, the white man comes to bbimuofia and
Mbanta. The missionaries arrive first, preachinglagion that seems mad to the
Ibo people. They win converts, but generally thevests are men of low rank or
outcasts. However, with time, the new religion gaimomentum. Nwoye becomes
a convert. When Okonkwo learns of Nwoye's conversioe beats the boy.
Nwoye leaves home. Okonkwo returns to Umuofiand the clan sadly changed.
The church has won some converts, some of whorfaaegical and disrespectful
of clan custom. Worse, the white man's governmestdome to Umuofia. The
clan is no longer free to judge its own; a Dist@@mmissioner judges cases in
ignorance. He is backed by armed power.

After a release of the men, the clan calls a mgdtrdecide whether they
will fight or try to live peacefully with the whige Okonkwo wants war. During
the meeting, court messengers come to order thetonlereak up their gathering.
The clan meetings are the heart of Umuofia's gawent; all decisions are
reached democratically, and an interference withitistitution means the end of
the last vestiges of Umuofia's independence. Edra@&onkwo kills the court
messenger. The other court messengers escapegeadsb the other people of
his clan did not seize them, Okonkwo knows thatpieisple will not choose war.
His act of resistance will not be followed by otheEmbittered and grieving for
the destruction of his people's independence, eadng the humiliation of dying
under white law, Okonkwo returns home and hangssélfn The District
Commissioner and his messengers arrive at Umuofse¢ Okonkwo dead, and

are asked to take down his body since Ibo mordésdalan members to do this.



THINGS FALL APART CHARACTER LIST

Okonkwo

An influential clan leader in Umuofia. Since earthildhood, Okonkwo’s
embarrassment about his lazy, squandering, andnigid¢e father, Unoka, has
driven him to succeed. Okonkwo’s hard work and mssvin war have earned
him a position of high status in his clan, and tiaias wealth sufficient to support
three wives and their children. Okonkwo’s tragiawl is that he is terrified of
looking weak like his father. As a result, he bedsavashly, bringing a great deal
of trouble and sorrow upon himself and his family.

Nwoye

Okonkwo’s oldest son, who Okonkwo believes is weadd lazy. Okonkwo

continually beats Nwoye, hoping to correct the tdhat he perceives in him.
Influenced by Ikemefuna, Nwoye begins to exhibitrenanasculine behavior,
which pleases Okonkwo. He maintains, however, doabbut some of the laws
and rules of his tribe and eventually converts twistianity, an act that Okonkwo
criticizes as “effeminate.” Okonkwo believes thawvdye is afflicted with the

same weaknesses that his father, Unoka, possesabdridance.

Ezinma

The only child of Okonkwo’s second wife, Ekwefi. Age only one of Ekwefi's
ten children to survive past infancy, Ezinma is teater of her mother's world.
Their relationship is atypical—Ezinma calls Ekwie§i her name and is treated by
her as an equal. Ezinma is also Okonkwo’s favatiiéd, for she understands him
better than any of his other children and remirids &f Ekwefi when Ekwefi was
the village beauty. Okonkwo rarely demonstratesaffisction, however, because
he fears that doing so would make him look weakitfeumore, he wishes that
Ezinma were a boy because she would have beeretfexpson.

Ikemefuna

A boy given to Okonkwo by a neighboring villageeikefuna lives in the hut of
Okonkwo'’s first wife and quickly becomes populatiwDkonkwo’s children. He

develops an especially close relationship with Neyvo@konkwo’s oldest son,

who looks up to him. Okonkwo too becomes very fondkemefuna, who calls

him “father” and is a perfect clansman, but Okonkda®s not demonstrate his
affection because he fears that doing so would rhakdook weak.

Mr. Brown

The first white missionary to travel to Umuofia. MBrown institutes a policy of
compromise, understanding, and non-aggression betwis flock and the clan.
He even becomes friends with prominent clansmen lanldls a school and a
hospital in Umuofia. Unlike Reverend Smith, he raijiés to appeal respectfully to
the tribe’s value system rather than harshly imguoseeligion on it.



Reverend James Smith

The missionary who replaces Mr. Brown. Unlike Mro&n, Reverend Smith is

uncompromising and strict. He demands that his edavreject all of their

indigenous beliefs, and he shows no respect fagembus customs or culture. He
is the stereotypical white colonialist, and his @&br epitomizes the problems of
colonialism. He intentionally provokes his congréga, inciting it to anger and

even indirectly, through Enoch, encouraging sonmyfaerious transgressions.

Uchendu

The younger brother of Okonkwo’s mother. Uchendtenees Okonkwo and his
family warmly when they travel to Mbanta and heiads Okonkwo to be grateful
for the comfort that his motherland offers him lastanger the dead—especially
his mother, who is buried there. Uchendu himsedf sisffered—all but one of his
six wives are dead and he has buried twenty-twédEn. He is a peaceful,
compromising man and functions as a foil (a charashose emotions or actions
highlight, by means of contrast, the emotions dioas of another character) to
Okonkwo, who acts impetuously and without thinking.

The District Commissioner

An authority figure in the white colonial governnten Nigeria. The prototypical
racist colonialist, the District Commissioner théntkat he understands everything
about native African customs and cultures and re r@respect for them. He
plans to work his experiences into an ethnograptudy on local African tribes,
the idea of which embodies his dehumanizing andatek attitude toward race
relations.

Unoka

Okonkwa’s father, of whom Okonkwo has been ashasnece childhood. By the
standards of the clan, Unoka was a coward andrad#ipét. He never took a title
in his life, he borrowed money from his clansmemj &e rarely repaid his debts.
He never became a warrior because he feared the ¢figplood. Moreover, he
died of an abominable illness. On the positive sidleoka appears to have been a
talented musician and gentle, if idle. He may wele been a dreamer, ill suited
to the chauvinistic culture into which he was bdrhe novel opens ten years after
his death.

Obierika

Okonkwo’s close friend, whose daughter’'s weddingvjates cause for festivity
early in the novel. Obierika looks out for his frig selling Okonkwo’s yams to
ensure that Okonkwo won't suffer financial ruin Vehin exile and comforting
Okonkwo when he is depressed. Like Nwoye, Obiegkastions some of the
tribe’s traditional strictures.



Ekwefi

Okonkwo’s second wife, once the village beauty. Ekwan away from her first
husband to live with Okonkwo. Ezinma is her onlyvéuing child, her other nine
having died in infancy, and Ekwefi constantly fetlrat she will lose Ezinma as
well. Ekwefi is good friends with Chielo, the priess of the goddess Agbala.

Enoch

A fanatical convert to the Christian church in UriaoEnoch’s disrespectful act
of ripping the mask off an egwugwu during an anragaeémony to honor the earth
deity leads to the climactic clash between thegedous and colonial justice
systems. While Mr. Brown, early on, keeps Enoctclireck in the interest of
community harmony, Reverend Smith approves of éadatry.

Ogbuefi Ezeudu

The oldest man in the village and one of the mogtartant clan elders and
leaders. Ogbuefi Ezeudu was a great warrior inylosth and now delivers
messages from the Oracle.

Chielo

A priestess in Umuofia who is dedicated to the @raxf the goddess Agbala.
Chielo is a widow with two children. She is googkfrds with Ekwefi and is fond
of Ezinma, whom she calls “my daughter.” At onerppshe carries Ezinma on
her back for miles in order to help purify her appease the gods.

Akunna

A clan leader of Umuofia. Akunna and Mr. Brown diss their religious beliefs
peacefully, and Akunna’s influence on the missignadvances Mr. Brown’s

strategy for converting the largest number of alaeis by working with, rather

than against, their belief system. In so doing, énav, Akunna formulates an
articulate and rational defense of his religioustsyn and draws some striking
parallels between his style of worship and thahefChristian missionaries.

Nwakibie

A wealthy clansmen who takes a chance on Okonkwiehging him 800 seed
yams—twice the number for which Okonkwo asks. Nwakithereby helps
Okonkwo build up the beginnings of his personal lieastatus, and
independence.

Mr. Kiaga
The native-turned-Christian missionary who arriias Mbanta and converts
Nwoye and many others.

Okagbue Uyanwa

A famous medicine man whom Okonkwo summons for helglealing with
Ezinma’s health problems.



Maduka

Obierika’s son. Maduka wins a wrestling contesthis mid-teens. Okonkwo
wishes he had promising, manly sons like Maduka.

Obiageli

The daughter of Okonkwo’s first wife. Although Obéli is close to Ezinma in
age, Ezinma has a great deal of influence over her.

Ojiugo
Okonkwo’s third and youngest wife, and the mothieN&echi. Okonkwo beats
Ojiugo during the Week of Peace.



CHINUA ACHEBE BIOGRAPHY

Chinua Achebe, born Albert Chinualumogu Achebe orné¥nber 16, 1930, is
a Nigerian novelist, poet and critic. He is besbwn for his first novel,Things
Fall Apart (1958), which is the most widely-read book in mmodeé\frican
literature. Raised by Christian parents in the Ighitage of Ogidi in south
Nigeria, Achebe excelled at school and won a schbip for undergraduate
studies. He became fascinated with world religiam traditional African
cultures, and began writing stories as a universitylent. After graduation, he
worked for the Nigerian Broadcasting Service andnsmoved to the metropolis
of Lagos. He gained worldwide attention fidnings Fall Apartin the late 1950s;
his later novels include No Longer at Ease (198w of God (1964), A Man
of the People (1966), and Anthills of the Savan(B®87). Achebe wrote his
novels in English and has defended the use of &imgé language of colonizers,
in African literature. In 1975 he was the focusohtroversy when he delivered a
lecture entitled An Image of Africa: Racism in Cadis "Heart of Darkness". He
criticized author Joseph Conrad for his unflattgrdepiction of African people,
referring to him as "a thoroughgoing racist".

When the region of Biafra broke away from Nigenal®67, Achebe became
a devoted supporter of the secession and ambaskaditre people of the new
nation. The war ravaged the populace, and as si@mand violence took its toll,
he appealed to the people of Europe and the Ansefizaaid. When the Nigerian
government retook the region in 1970, he involvedself in political parties but
soon resigned due to frustration over the corrupéind elitism he witnessed. He
lived in the United States for several years in18@0s, and returned in 1990 after
a debilitating car accident.

Achebe's novels focus on the traditions of 1bo estycithe effect of Christian
influences, and the clash of values during andr dfte colonial era. His style
relies heavily on the Ibo oral tradition, and congs straightforward narration
with representations of folk stories, proverbs, aratory. He has also published a

number of short stories, children's books, andyesséections. He is currently



the Charles P. Stevenson Professor of Languageki@ndture at Bard College in

Annandale-on-Hudson, New York.

Biography

Achebe's parents, Isaiah Okafo Achebe and Janeen@chi lloegbunam,
were converts to the Protestant Church Mission &pdiCMS) in Nigeria. The
elder Achebe stopped practicing the religion ofdnsestors, but he respected its
traditions and sometimes incorporated elementgsofituals into his Christian
practice. Chinua's unabbreviated name, Chinualunftiday God fight on my
behalf"), was a prayer for divine protection anabdity. The Achebe family had
five other surviving children, named in a similarsion of traditional words
relating to their new religion: Frank Okwuofu, Joh€hukwuemeka

Ifeanyichukwu, Zinobia Uzoma, Augustine Nduka, &réce Nwanneka.

Early Life

Chinua was born Albert Chinualumogu Achebe in the Village of
Nneobi, on November 16, 1930. His parents stoca atossroads of traditional
culture and Christian influence; this made a sigaiit impact on the children,
especially Chinualumogu. After the youngest daughwas born, the family
moved to Isaiah Achebe's ancestral village of Qgmdiwhat is now the Nigerian
state of Anambra. Map of Nigeria's linguistic greupchebe's homeland, the 1bo
region (sometimes called Ibo), lies in the cerdmlth.

Storytelling was a mainstay of the Ibo traditiordaan integral part of the
community. Chinua's mother and sister Zinobia Uzoohé him many stories as a
child, which he repeatedly requested. His educatias furthered by the collages
his father hung on the walls of their home, as vasllalmanacs and numerous
books — including a prose adaptation of A Midsummeaght's Dream (c. 1590)
and an Ibo version of The Pilgrim's Progress (1648hinua also eagerly
anticipated traditional village events, like thedquent masquerade ceremonies,

which he recreated later in his novels and stories.



Education

In 1936 Achebe entered St Philips' Central SchDelspite his protests, he
spent a week in the religious class for young chid but was quickly moved to a
higher class when the school's reverend took niokésantelligence. One teacher
described him as the student with the best handgrin class, and the best
reading skills. He also attended Sunday school yevegek and the special
evangelical services held monthly, often carryiig father's bag. A controversy
erupted at one such session, when apostates frmetlv church challenged the
catechist about the tenets of Christianity. Achkelber included a scene from this
incident in Things Fall Apart.

At the age of twelve, Achebe moved away from himifa to the village of
Nekede, four kilometres from Owerri. He enrolled aastudent at the Central
School, where his older brother John taught. In édek Achebe gained an
appreciation for Mbari, a traditional art form whiseeks to invoke the gods'
protection through symbolic sacrifices in the foofrsculpture and collage. When
the time came to change to secondary school, iM,194¢hebe sat entrance
examinations for and was accepted at both the igims$ Dennis Memorial
Grammar School in Onitsha and the even more presigGovernment College
in Umuabhia.

Modeled on the British public school, and funded Hye -colonial
administration, Government College had been estaddi in 1929 to educate
Nigeria's future elite. It had rigorous academiansiards and was vigorously
egalitarian, accepting boys purely on the basisfity. The language of the
school was English, not only to develop proficieey also to provide a common
tongue for pupils from different Nigerian languag®ups. Achebe described this
later as being ordered to "put away their differenbther tongues and
communicate in the language of their colonisersie Tule was strictly enforced
and Achebe recalls that his first punishment wasaiking another boy to pass
the soap in Ibo.

Once there, Achebe was double-promoted in hisygat, completing the first
two years' studies in one, and spending only faesiry in secondary school,

instead of the standard five. Achebe was unsuibethé sports regimen of the



school and belonged instead to a group of six ekngly studious pupils. So
intense were their study habits that the headmaséemed the reading of
textbooks from five to six o'clock in the afterno(though other activities and
other books were allowed). Achebe started to eerptbe school's "wonderful
library”". There he discovered Booker T. Washingtddp From Slavery (1901),
the autobiography of an American former slave; Aehéfound it sad, but it
showed him another dimension of reality”. He alsadr classic novels, such as
Gulliver's Travels (1726), David Copperfield (185ahd Treasure Island (1883)
together with tales of colonial derring-do such ks Rider Haggard's Allan
Quatermain (1887) and John Buchan's Prester J&10)1Achebe later recalled
that, as a reader, he "took sides with the whitgaidters against the savages" and
even developed a dislike for Africans. "The whitamwas good and reasonable
and intelligent and courageous. The savages ar@yaidst him were sinister and

stupid or, at the most, cunning. | hated their Juts

University

In 1948, in preparation for independence, Nigera& university opened.
Known as University College, (now the Universitylb&dan), it was an associate
college of the University of London. Achebe obtaireuch high marks in the
entrance examination that he was admitted as arMg&jbolar in the university's
first intake and given a bursary to study mediciuker a year of grueling work,
however, he decided science was not for him anchaeged to English, history,
and theology. Because he switched his field, howe lost his scholarship and
had to pay tuition fees. He received a governmemsdry, and his family also
donated money — his older brother Augustine evere g@ money for a trip home
from his job as a civil servant so Chinua couldtsare his studies. From its
inception, the university had a strong English figcand it includes many famous
writers amongst its alumni. These include Nobelreate Wole Soyinka, novelist
Elechi Amadi, poet and playwright John Pepper Clakd poet Christopher
Okigbo. In 1950 Achebe wrote a piece for the UrsitgrHerald entitled "Polar
Undergraduate", his debut as an author. It usetyiamd humour to celebrate the

intellectual vigour of his classmates. He follovibis with other essays and letters



about philosophy and freedom in academia, some frothwwere published in
another campus magazine, The Bug. He served addradd's editor during the
1951-2 school year.

While at the university, Achebe wrote his first ghetory, "In a Village
Church", which combines details of life in ruralgdria with Christian institutions
and icons, a style which appears in many of hex habrks. Other short stories he
wrote during his time at Ibadan (including "The Gider in Conflict with the
New" and "Dead Men's Path") examine conflicts betwiadition and modernity,
with an eye toward dialogue and understanding dh bmles. When a professor
named Geoffrey Parrinder arrived at the universityeach comparative religion,
Achebe began to explore the fields of Christiartdnisand African traditional
religions. It was during his studies at Ibadan thettebe began to become critical
of European literature about Africa. He read Imglvelist Joyce Cary's 1939 book
Mister Johnson, about a cheerful Nigerian man wdrmong other things) works
for an abusive British store owner. Achebe recagphisis dislike for the African
protagonist as a sign of the author's cultural ignoe. One of his classmates
announced to the professor that the only enjoyatdenent in the book is when
Johnson is shot. After the final examinations addn in 1953, Achebe was
awarded a second-class degree. Rattled by notviegethe highest result
possible, he was uncertain how to proceed aftedugttzon. He returned to his

hometown of Ogidi to sort through his options.

Things Fall Apart
Back in Nigeria, Achebe set to work revising andied his novel (now titled

Things FallApart, after a line in the poem "The Second Coming" bifli&vh
Butler Yeats). He cut away the second and thirtiees of the book, leaving only
the story of a yam farmer named Okonkwo. He ad@etians, improved various
chapters, and restructured the prose. By 1957 Hestalpted it to his liking, and
took advantage of an advertisement offering a tyarvice. He sent his only
copy of his handwritten manuscript (along with th22 fee) to the London
company. After he waited several months withouergng any communication

from the typing service, Achebe began to worry. blass at the NBS, Angela



Beattie, was going to London for her annual ledve;asked her to visit the
company. She did, and angrily demanded to know ivwas lying ignored in the
corner of the office. The company quickly sent jpety copy to Achebe. Beattie's
intervention was crucial for his ability to contmas a writer. Had the novel been
lost, he later said, "I would have been so disagenlethat | would probably have
given up altogether.” In 1958 Achebe sent his ntw¢he agent recommended by
Gilbert Phelps in London. It was sent to severdllighing houses; some rejected
it immediately, claiming that fiction from Africanriters had no market potential.
Finally it reached the office of Heinemann, wherkeaitives hesitated until an
educational adviser, Donald MacRae — just backrigl&hd after a trip through
West Africa — read the book and forced the compahgnd with his succinct
report: "This is the best novel | have read simeewar."

Heinemann published 2,000 hardcover copieBhufgs Fall Aparton 17 June
1958. According to Alan Hill, employed by the publer at the time, the company
did not "touch a word of it" in preparation foreake. The book was received well
by the British press, and received positive reviéwasn critic Walter Allen and
novelist Angus Wilson. Three days after publicatiche Times Literary
Supplement wrote that the book "genuinely succeéeg@sesenting tribal life from
the inside". The Observer called it "an excelleotal”, and the literary magazine
Time and Tide said that "Mr. Achebe's style is adeldfor aspirants”. Initial
reception in Nigeria was mixed. When Hill tried poomote the book in West
Africa, he was met with skepticism and ridicule eTiaculty at the University of
Ibadan was amused at the thought of a worthwhilelnbeing written by an
alumnus. Others were more supportive; one reviewthm magazine Black
Orpheus said: "The book as a whole creates forgader such a vivid picture of
Ibo life that the plot and characters are littlerenthan symbols representing a
way of life lost irrevocably within living memory."

In the book Okonkwo struggles with the legacy of father — a shiftless
debtor fond of playing the flute — as well as tleenplications and contradictions
that arise when white missionaries arrive in hiage of Umuofia. Exploring the
terrain of cultural conflict, particularly the enatter between Ibo tradition and

Christian doctrine, Achebe returns to the themdsi®karlier stories, which grew



from his own backgroundThings Fall Aparthas become one of the most
important books in African literature. Selling ov@rmillion copies around the

world, it has been translated into 50 languageskimgaAchebe the most

translated African writer of all time.

Marriage and family

In the same yeafhings Fall Apartwas published, Achebe was promoted at
the NBS and put in charge of the network's eastsgion coverage. He moved to
Enugu and began to work on his administrative gutiéhere he met a woman
named Christie Okoli, who had grown up in the aaed joined the NBS staff
when he arrived. They first conversed when she ditbto his attention a pay
discrepancy; a friend of hers found that, althouthiey had been hired
simultaneously, Christie had been rated lower dfefed a lower wage. Sent to
the hospital for an appendectomy soon afterwailus,vgas pleasantly surprised
when Achebe visited her with gifts and magazineshebe and Okoli grew closer
in the following years, and on September 10, 196tewnarried in the Chapel of
Resurrection on the campus of the University ofddra Christie Achebe has
described their marriage as one of trust and mutnderstanding; some tension
arose early in their union, due to conflicts abatiention and communication.
However, as their relationship matured, husbandvafel made accommodations
to adapt to one another.

Their first child, a daughter named Chinelo, wasban July 11, 1962. They
had a son, Ikechukwu, on December 3, 1964, anchandioy named Chidi on
May 24, 1967. When the children began attendingaicim Lagos, their parents
became worried about the world view — especialtyhwegard to race — expressed
at the school, especially through the mostly whiachers and books that
presented a prejudiced view of African life. In 89@&\chebe published his first
children's book, Chike and the River, to addressesof these concerns. After the
Biafran secession and war, the Achebes had andtheghter on March 7, 1970,
named Nwando.
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