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TRANSLITRATION GUIDANCE

A. General
The transliteration guide which is used by the Sharia Faculty of State
Islamic University Maulana Malik Ibrahim Malang, is the EYD plus. This usage is
based on the Consensus Directive (SKB) from the Religious Ministry, Education
Ministry and Culture Ministry of the Republic of Indonesia, dated 22 January 1998,
No. 158/1987 and 0543. b/U/1987, which is also found in the Arabic Transliteration

Guide book, INIS Fellow 1992,

B. Consonants

I'= Not Represented o2 =dl

~=b b=th

o=t L =dh

&=1s ¢ = (comma facing upwards)
z =] ¢ =gh

= h o=f

c= kh S=q

viii



3=dz J=1
o= p=m
y=17 d=n
=S =W
oo =8y a2=h
o2 =sh s=y

The hamzah (<) which is usually represented by alif, when it is at the

beginning of a word, henceforth it is transliterate following its vocal pronunciation
and not represented in writing. However, when it is in the middle or end of a word,

it is represented by a comma facing upwards (), as oppose to a comma ( * ) which

replaces the “¢ ™.

C. Long Vowel and Diftong



In every written Arabic text in the latin form, its vowels fathah is written
with “a”, kasrah with “i”, and dlommah with “u”, whereas elongated vowels are

written as such:

Elongated (a) vowel = a example JG becomes gala

Elongated (i) vowel=Texample |3 becomes qila

Elongated (u) vowel= 0 example &9 becomes dina

Specially for the pronunciation of ya' nisbat (in association), it cannot
represent by "i", unless it is written as "iy", so as to represent the ya' nisbat at the
end. The same goes for sound of a diftong, wawu and ya' after fathah it is written

as "aw" da "ay". Study the following examples:

Diftong (aw) = s example Js# becomes gawlun

Diftong (ay) =  example »= becomes khayrun

D. Ta’ Marbdthah ()

Ta’ marbiithah is transliterated as “t” if it is in the middle of word, but if it

is Ta’ marbthah in the end, then it is transliterated as “h”. For example: &L )|

4w ald it will be al-risalat li al-mudarrisah, or if it happens to be in the middle of



a phrase which constitutes mudlaf and mudlafilayh, then the transliteration will be

using “t” which is enjoined with the previous word, for example (3 a~, 4\ becomes

fi rahmatillah.

E. Definite Article

Arabic has only one article, “al” (J!) and it written in small letters, unless at

the beginning of a word. while “al” in the phrase of lafadh jalalah (speaking of God)
which is in the middle of a sentence and supported by and (idhafah), then it is not
written. Study the following:

1. Al-Imém al-Bukhériy said ...

2. Al-Bukhériy explains, in the prologue of his book ...

3. Masya Allah kana wa méa lam yasya’ lam yakun.

4. Billahi ‘azza wa jalla.
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ABSTRAK

Anugrah Vidi Manunggal, NIM 17240013, 2021. “The Interpretations of Islam
In Q. 2:131 and Islam Words Relation with Tawakkal In al-Qur’an”.
Skripsi. Jurusan llmu al-Qur’an dan Tafsir, Fakultas Syari‘ah, Universitas
Islam Negeri Maulana Malik Ibrahim Malang.

Dosen Pembimbing: Dr. Nasrullah, , M. Th.1.

Kata Kunci: Islam, Tasawuf, Tawakkal

Kesalahpahaman tentang Islam dan ajaran Islam meningkat akhir-akhir ini,
terutama di antara orang-orang lain selain Muslim yang tahu Islam dari mengamati
orang-orang Muslim. Penanggulangan masalah ini dengan populasi umat muslim
yang meningkat pesat sehingga masalah ini harus segera diselesaikan agar bisa
segera diatasi sehingga kesalahpahaman ini tidak menyebar lebih jauh.

Penelitian ini dilakukan untuk menafsirkan kata Islam di Q.S. 2:131 dan
hubungan ayat dengan Tawakkal di ibukota dari perspektif Tasawuf. Temuan
penelitian, dalam bentuk pemahaman praktis, diharapkan dapat sepenuhnya
dipahami oleh pembaca dan dapat mengubah atau memperbaiki interpretasi mereka
tentang Islam.

Dengan menggunakan studi perpustakaan sebagai metode riset, hasilnya
menunjukkan bahwa kata Islam dalam sudut pandang Tasawuf sangat berhubungan

dengan Tawakkal dari terjemahan ayat serta Tawakkal lainnya di al-Qur’an .
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ABSTRACT

Anugrah Vidi Manunggal, Student ID 17240013, 2021. The Interpretations of
Islam In Q. 2:131 and Islam Words Relation with Tawakkal In al-Qur’an.
Thesis. al-Qur’an and Tafsir Department, Sharia Faculty, Islamic State
University Maulana Malik Ibrahim Malang.

Supervisor: Dr. Nasrullah, M. Th.I.

Key Words: Islam, Tasawuf, Tawakkal

The misconception of the word Islam and Islamic teachings is increasing
lately, especially among people other than Muslims who know Islam from
observing Muslim people. This problem counteracts with the population of
Muslims that rapidly increase which this problem needs to be solved immediately
to cope with so this misconception did not spread further.

This research is done to interpret the word Islam in Q.S. 2:131 and the verse

relations with Tawakkal in al-Qur’an from the perspective of Tasawuf. The research
findings, in the form of practical understanding, are hoped can be fully understood
by the readers and can change or fix their misinterpret about Islam.

Using Library Research as the method of research, the result shows that the
word Islam in the perspective of Tasawuf is strongly related to Tawakkal of the
verse’s translation as well as other Tawakkal in al-Qur’an.
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BAB |

INTRODUCTION

A. Research Background
Islam, a well-known religion throughout the world, is not well-known for
its true meaning and teaching. Most people know Islam as a religion that spread out
throughout the world from the Middle East region and use al-Qur’an as its holy
guidance. But some people think Islam is a religion with terrorism issues and even
hate anything about Islam®. The researcher believes that Islam has a strong relation

with Tawakkal especially in Q.S. 2:131 but lack proof to explain it as disbelief in

Islam is growing stronger day by day.

One of Islam teaching, tasawuf, is considered an old method used to learn
Islamic teachings that started to appear at the end of the second century of Hijriah?.
In Tasawuf there are Sharia, Tharikah, Hagigah, and Ma’rifah® that can be
considered steps to make anyone use it to get closer to God. But most people think
that tasawuf is an old method and think that nothing will be gained if they use an
old method to learn and understand Islam in this modern era. The usage of tasawuf
is declining day by day and people have started to ignore the importance of tasawuf

in life®.

! Chairul Akhmad, “Ruben Abubakar, Menanti Tanda dari Langit (1)”, Republika, 17 Desember
2012, diakses 27 Oktober 2021, https://m.republika.co.id/amp/mf6ksc

2 Hamka, Tasauf, Perkembangan dan Pemurniannya, (Jakarta: Pustaka Panjimas, 1983), 79

3 Hamka, Tasauf, Perkembangan dan Pemurniannya, 126

4 Nilyati, “Peranan Tasawuf dalam Kehidupan Masyarakat Modern,” Vol. XIV Jambi: Tajdid,
(2015): 127, http://tajdid.uinjambi.ac.id/index.php/tajdid/article/doswnload/24/19/




The word Islam is considered common nowadays but unnoticed for its
misapprehension in public. Most Islamic preachers focused on emending and
spreading Islam’s teachings to others but forgot about what was people’s first
impression of Islam. And there is Tasawuf that grows more distant from people's
interest in this modern era. Many people forget the usage of Tasawuf and begin to
have an attitude or mental sickness because they have been living further from God®.

Depreciation of knowledge about Islam occurred in all kinds of people, even
to Muslim people too, albeit Allah SWT has commanded them to learn as in Q.S.

96:1-5

2o

74t @ 4 }B \ 18 =1~ o d ‘30 24 E14 o . % | o %3
¢ adaly e ool Vs Gl T Y Gl 2 Sy gls Y Gl el al B

o Hxdu by il

Mufti Tagi Usmani

Read with the name of your Lord who created (everything); He created man

from a clot of blood; Read, and your Lord is the most gracious; Who

imparted knowledge by means of the pen; He taught man what he did not

know.

This make depreciation about Islam’s problem needs special attention. The
lack of understanding about Islam can even be taken advantage by other people, as
in Syahiron Syamsudin’s research “Ma na-Cum-Maghza Approach to The Qur’an:

Interpretation of Q.S. 5:57°. In some cases, misapprehension can make people

5 Nilyati, “Peranan Tasawuf dalam Kehidupan Masyarakat Modern”, 127
6 Ahmad Murtadho, Masruchin Rubha’i, Alfons Zakaria, “Tindak Kekerasan yang
Mengatasnamakan Agama Ditinjau dari Tindak Pidana Penyalahgunaan Agama Pasal 156a KUHP



harm each other’, even lead to terrorism®, which is mainly Islam's main issue on
other people’s perspective and it will make Islam worsen in people’s impression.

Tasawuf, one of Islamic teachings that focused on human’s spiritual and
mental aspect, is rarely heard off lately. In this modern era where people suffer from
spiritual and mental illness, tasawuf is an indispensable aspect that will help people
cure and prevent this modern human’s illness. Tasawuf also helps people maintain
their connection to other people and to God, so they will have a balanced life.
Therefore, Tasawuf will be used as the point of view for this research to interpret
Islam and find Islam relation with Tawakkal as it used to translate the word Islam
in Q.S. 2:131. As Tasawuf will give a practical understanding result, it can also be
used by anyone, especially for Muslims to maintain their mental health.

As mentioned before, misapprehension about Islam is commonly happening
in society and it will stray further away if there is no one paying more attention to
this problem. Therefore, the word Islam is a good start to alter people’s first
impression of Islam and to verify the researcher hypothesis about the word Islam
that has a strong relation with Tawakkal, especially in Q.S. 2:131. Together with
improving the usage of Tasawuf for learning and understanding Islam’s teaching,
Tasawuf will be used as a point of view to verify the relation between the word

Islam and Tawakkal in this research.

(Perspektif Ajaran Islam)”: 8-10 https://media.neliti.com/media/publications/35396-1D-tindak-
kekerasan-yang-mengatasnamakan-agama-ditinjau-dari-tindak-pidana-penyalah.pdf

" Amri Rahman, “Memahami Jihad dalam Perspektif Islam (Upaya Menangkal Tuduhan
Terorisme dalam Islam),” Makassar: Jurnal Pendidikan Agama Islam (2018): 142-144
https://media.neliti.com/media/publications/321423-memahami-jihad-dalam-prespektif-islam-up-
£32f4593.pdf

8 Michael Seno Rahardanto, “Mengkaji Sejumlah Kemungkinan Penyebab Tindak Terorisme:
Kajian Sosio-Klinis”: 73-74




B. Statement of Problem
From the background of this research, several statements can be made
as follows:
1. What is the interpretation of the word Islam in Q.S. 2:131 from the
perspective of Tasawuf?
2. What are the relations between the word Islam and Tawakkal in al-

Qur’an?

C. Objective of Research

This research was done in order to collect, analyze, process and interpret
data of study which needed to proceed a thesis, and as one of the requirements to
take bachelor’s degree in al-Qur’an and Tafsir Department of Sharia Faculty in
Islamic State University Maulana Malik lIbrahim Malang. Several objective that the
researcher hoped could be achieved from this research are:

1. To interpret and describe the word Islam in Q.S. 2:131 from the

perspective of Tasawuf;
2. And last, this research describes how the word Islam relates to Tawakkal

as Tawakkal also used as the translation of the word Islam in Q.S. 2:131.

D. Benefit of Research
There are several benefits that can be taken from this research. Those
benefits are as follows:

1. Practically



Concepts and explanations that describe in this research can be
applied in daily life by anyone that read this research, especially for
Muslim people as the contents of this research from Islam itself.

2. Globally

The result of this research is hoped that will be a new start to alter

the negative view of people toward Islam.
3. For Islam researchers
The method used in this research can be considered as another

method to learn all about Islam.

E. Operational Definition
e Theword Islam in Q.S. 2:131
The interpretation of the word Islam is focused on Q.S. 2:131 to get a
specific result and better result in interpreting the word. The interpretation of the
word Islam in Q.S. 2:131 will be supported by other verses in al-Qur’an to
strengthen its interpretation. The interpretation method will be focused on using
tasawuf and will be guided by Islam’s theologian that have advance knowledge
about tasawuf. The aspects of basic source acquisition will be:
1. Based on al-Qur’an and al-Qur’an’s interpretation books
2. Based on old interpretation books that were written by Indonesian
Islam’s theologians
3. Based on old books of interpretation’s explanation from Islam’s

theologian



e Tasawuf
This research will be interpreting and describing the word Islam in Q.S.
2:131 using tasawuf as main method to interpret. Aside from using tasawuf as the
main method to describe the word Islam, there will be short explanation about the
history of tasawuf. Tasawuf that used as method to interpret the word Islam will
have criteria as follows:
1. Based on analyzing the basic source of al-Qur’an interpretation’s
books
2. Based on analyzing the explanation of tasawuf from Islam’s
theologian

3. Based on using books of tasawuf written by Islam’s theologians

F. Method of Research
1. Type of Research
The researcher is using the research type of Library Research for this
research. This type of research is collective research which is used for
collecting any kind of information and data with the help of any kind of
materials from the library, such as documents, books, magazines, historical
literature, and so forth.®
The researcher uses the library research type on this research because

every interpretation in the Qur’an must use clear and credible sources. With

% Abdi Mirzagon T, Budi Purwoko, “Studi Kepustakaan Mengenai Landasan Teori dan Praktik
Konseling Expressive Writing”, 3 https://jurnal mahasiswa.unesa.ac.id/indeks.php/jurnal-bk-
unesa/article/download/22037/20201




using sources that already exist, other people will find it easier to proof the
credibility of this research and can develop further in the future.
2. Research Approach
The researcher uses a qualitative research approach to do the research
which is focused on collecting the materials and explaining the result.
Qualitative research is a research which is used to investigate, find, describe,
and explain the quality or singularity of a social influence that cannot be
explained, measured, or described by quantitative research.’°The approach
focused in this research is phenomenology approach with the object of the
word Islam.
3. Research Material
The sources of the research information and data are from al-Qur’an,

interpretation books, and from old literatures that strongly related with the
object of research. The source of this research consists of 28 books, 6
researches and 1 article.
4. Research Material Collection

The research material collection technique in this research is
documentation, which is to find data on things or variables in the form of notes,
books, papers, or articles, journals, and so forth.!*

Research instruments used in this research are al-Qur’an, books, literature,

research note, and electronic journals.

10 Abdi Mirzagon T, Budi Purwoko, “Studi Kepustakaan Mengenai Landasan Teori dan Praktik
Konseling Expressive Writing”, 3
11 Abdi Mirzagon T, Budi Purwoko, “Studi Kepustakaan Mengenai Landasan Teori dan Praktik
Konseling Expressive Writing”, 4



5. Analysis of Research

The data analysis technique used in this research is the method of
content analysis. This analysis is used to get a valid inference and can be
examined again in the future according to context. In this analysis there will
be a process of selecting, comparing, combining, and sorting out various
insight until found a relevant result.

To preserve the process of research and to prevent and overcome
misinformation, the human comprehension errors that can result from the lack

of literature writers, there is a library check and note the guiding comments.

G. Previous Research
1. Arif Nuh Safri (2016)

The title of the research written by Arif Nuh Safri in 2016 is
“Reinterpretasi Makna al-Islam dalam al-Qur’an (Menuju Keagamaan yang
Etis dan Dialogis)”. This research used a qualitative method that has a
purpose to analyze the interpretation of all the words of al-Islam in al-Qur’an
and reinterpret all the words of al-Islam to make a more inclusive, ethical, and
dialogism religion.

The conclusion that can be found from this research is that the term
al-Islam is the key word that has a paramount role to build the variety of its

followers. Islam is deemed to be an exclusive teaching from The Prophet

12 Abdi Mirzagon T, Budi Purwoko, “Studi Kepustakaan Mengenai Landasan Teori dan Praktik
Konseling Expressive Writing”, 4



Muhammad SAW that any teachings other than his teaching are not from
Islam. The reconstructions of the term of al-Islam become a hope which can
create a situation and condition of variety that is inclusive and open can even
become pluralism. This era is not the time to show a religion that is full of
hate, anger, and exclusivity, but religion that can be a media of peace which
can embrace and lift humanity’s degree. So, this is the time to create the
interpretation of al-Islam to be a value and be more active to enliven ethical,
morally and dialogism followers.

2. Misbahuddin Jamal (2011)

The title of the research written by Misbahuddin Jamal in 2011 is
“Konsep al-Islam dalam al-Qur’an”. Using qualitative methods, this research
used to analyze the interpretation of every word of al-Islam in al-Qur’an with
their various descriptions in al-Qur’an.

From this research we can conclude that the word al-Islam in al-
Qur’an has many means and interpretations which have their own
descriptions and characteristics. The word al-Islam has a variety of
interpretations as al-Istislam means surrendering yourself, Saliim means holy
and clean, and Salaam means safe or prosperity. There is also an interpretation
of the word al-Islam as millah means the teachings of all prophets that God
has sent and another interpretation from Islam’s interpreter. The word al-
Islam has many interpretations and all of them depend on which interpretation
people believe and hold dear in their lives.

3. Sahiron Syamsuddin (2018)



The title of the research written by Sahiron Syamsuddin in 2018 is
“Ma’na-Cum-Maghza Approach to The Qur’an: Interpretation of Q 5:51.
Sahiron Syamsuddin used a qualitative method in this research. This research
is about analyzing the interpretation of Q.S. 5:51 that has been
misapprehension and used as a political tool.

The conclusion of this research is about the moral idea of the verse or
ayah that is used as the main objective. There are three universal ideas of the
verse: first, the suggestion for Muslims to build trustworthy friendship with
other people, especially those matters in their social life. Second, enforcing
mutual commitment and mutual agreement and should never betray it. Third,
the verse has nothing to do with the election of the head state or region,
especially matters that happened when this problem arises.

4. Nilyati (2015)

The title of the research written by Nilyati in 2018 is “Peran Tasawuf
dalam Kehidupan Modern”. This research used a qualitative method that
focused on analyzing the usage of tasawuf in the modern era which has been
accused as the source of the decline of Islam.

This research concludes that tasawuf or sufism have a great and
significant role in the history for any for any moral and spiritualism live of
Islam since thousands of years ago. Tasawuf can be an alternative solution
for spiritualism demand and guide modern people as tasawuf is rich in
metaphysical, cosmological and psychotherapy doctrines that can guide to

perfections and calmness in this modern era. Therefore, tasawuf was really
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needed in the modern era to guide modern people to stay close to God,
especially for people that were too caught up in the world.
5. Nuraini and Nelly Marhayati (2019)

The title of the research written by Nuraini and Nelly Marhayati in
2019 is “Peran Tasawuf dalam Masyarakat Modern”. The researcher used a
qualitative method for this research. The research is done to analyze the role
of tasawuf in addressing modern life.

From this research found that the values in tasawuf can be used to train
the soul and mind, so people can have a balanced life in the middle of the
world that has been surrounded by materialism and hedonism. Tasawuf also
used to regain spiritual value in this modern era, so modern people can live
their lives with moralism and have religion as their main guidance. Humans
that live spirituality live will gain value and can become wara’, humble,

ta’abud and zuhud.

H. Structure of Discussion
BAB | Introduction
This section is contained of background, problems, objectives,
benefits, operational definitions, method that build up this research
and about previous research about apprehending Islam, Islam’s
interpretations, and the usage of tasawuf in this era.

BAB |1 Literature Review
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BAB IlI

BAB IV

This section describes the history of tasawuf, the origin word of
tasawuf and themes in tasawuf as the usage of tasawuf to interpret
the word Islam in this research from late literature and research.
Discussion of Research Findings

This section will describe and explain the main content of the
research about interpreting word Islam in Q.S. 2:131 using tasawuf
and explain the relation between word Islam and Tawakkal.
Closing

This section is contained of research’s conclusion and suggestion

followed by bibliography, appendixes and curriculum vitae.
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BAB I1

LITERATURE REVIEW

Tasawuf, the main point of view used in this research, is used to interpret
the word Islam in Q.S. 2:131 by describing Islam word in taswuf terms and
teachings. Therefore, there is need to know why Tasawuf is that used as the main
point of view to interpret the word Islam in this research. There is a basic

information about Tasawuf as follows:

A. The History of Tasawuf

Tasawuf, one of Islam teaching, started to hear off at the end of the second
century of Hijriah. The research about tasawuf indicates that the first person entitled
by “shufi” is Abu Hasyim who lives in 150 H (761 M). Abu Hasyim proved to live
a simple life imitating what The Prophet Muhammad SAW and his best friends
showed to the public. The research about tasawuf said that it was done better and
greater than any branch of Islam’s teachings.'®

All tasawuf practice who are taking tasawuf seriously believe in the world
of spirituality “soul” more than they believe in the world of materialistic “body”
such as other people that did not practice tasawuf. Tasawuf practices believe in the
spiritual world more realistic than the physical world which spiritual world
represents the God that will end everything in this physical world.* It is not rare if

there is anyone that practicing tasawuf will keep their distance as far as they can

13 Hamka, Tasauf, Perkembangan dan Pemurniannya, 79
14 Mulyadhi Kertanegara dkk., Pengantar Studi Islam, (Jakarta: Ushul Press, 2011), 232
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from the physical world as to get closer to the spiritual world, such as living their
life far from a crowded place or city, rarely or even did not partake in social
activities and so forth. This kind of teaching is called zuhud in the beginning and
there are some names who practice this teaching, those are Hasan al-Bashri (d. 110
H/728 M), Rabi’ah al-‘Adawiyyah (d. 185 H/801 M), al-Muhasibi (d. 243 H/857
M) and lbrahim b. Adham.®

Later, zuhud teaching began to change and become mystics or tasawuf

“sufism” that not just focused on practical but also including theory or doctrine.
And there are theories that began to spawn as ittihad “mystic unity” from Abu Yazid
al-Busthami (d. 261 H/857 M), al-Hulul “incarnation” from al-Hallaj (d.304 H/922

M) and wahdat al-wujud from Ibn ‘Arabi (d. 638 H/1240 M).1

B. The Origin Word of Tasawuf

There are many theories about the origin of the word tasawuf “®s..5”. Some

experts said that tasawuf from ahl al-suffah (ie.d! yf) means the people that the

Prophet moved from Makkah to Madinah. There are people who say that tasawuf

comes from suffah (i) which means saddle that is used as pillow for those who

sleep on the bench of Nabawi mosque. Some people who say tasawuf come from

15 Mulyadhi Kertanegara dkk., Pengantar Studi Islam, 233
16 Mulyadhi Kertanegara dkk., Pengantar Studi Islam, 234
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shafa' (Le.w) means holy or clean. And some say that tasawuf comes from shiif (<s.2)

which means fabric that is made from wool.'” The majority of oriental people even
contend that tasawuf come from sofia of Greek language means wisdom or
philosophy which sofia’s experts are hukama or people who are experts in
philosophical matters in Greek language.'®

In Syeikh Abdul Halim Mahmud’s opinion, as for modern researchers, the
word tashawwuf comes from shuf. This opinion is based on how tagammasha are
told to people that use gamis cloth and tashawwafa for people that use cloth made
of wool. The prominent opinions in modern era from experts are from DR. Zaki
Mubarak and al-Ustadzul Akbar Asy-Syeikh Musthafa’ Abdurraziq and from an

oriental named Margolioth.®

C. Islamic Foundation of Tasawuf
The essential from the tasawuf system is a feeling that always gets closer to
God, which this feeling always together with the feeling of God’s presence. The

Verse used as the foundation of this concept is Q.S. 2:186,

VAT 3k 245

17 Mulyadhi Kertanegara dkk., Pengantar Studi Islam, 231-232

18 Syeikh Abdul Halim Mahmud, Tasawuf di Dunia Islam, Trans. Abdullah Zakiy al-Kaaf,
(Bandung: CV Pustaka Setia, 2002), 16

19 Syeikh Abdul Halim Mahmud, Tasawuf di Dunia Islam, 19
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Mufti Tagi Usmani

When My servants ask you about Me, then (tell them that) I am near. |
respond to the call of one when he prays to Me; so, they should respond to
Me, and have faith in Me, so they may be on the right path.

And on the other verse Q.S. 2:115

VY0 e A d e dl A 28 05 Ll s 5,530 A

Mufti Tagi Usmani
To Allah belongs the East and the West. So, whichever way you turn, there
is the Face of Allah. Indeed, Allah is All-Embracing, All-Knowing.

From those two verses, tasawuf practices, known as shufi, deemed that they

need to always stay closer to Allah since they will always find Allah whichever way
they face and wherever they go. Then there is a concept of love in tasawuf called

mahabbah taken Q.S. 3:31 as Islamic foundation
VNV-:-"'JB-:-““Mjﬁ ngfwj‘mrgﬂéd \_/9;)3:)

Mufti Tagi Usmani

Say (O Prophet): “If you love Allah, then follow me, and Allah shall love

and forgive your sins. Allah is Most-Forgiving, Very-Merciful.”

Another foundation used for tasawuf beside al-Qur’an is from the Prophet
Muhammad SAW’s Hadith. There is a Hadith that said “He who knows himself

shall know his God” which used as foundation as ma’rifah in the concept of tasawuf.
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And other Hadith that said God is a buried treasure as a foundation for the concept

of tajalliyat of God in tasawuf.?°

D. Themes in Tasawuf
There are several main themes or teachings in tasawuf that tasawuf practices
are used as procedures in order to get closer to God. Those main themes are as
follows:
1. Sharia

Sharia means laws or lines that have been decided. There are laws of
Halal and haram, command and prohibition, sunnah and makruh and many
other activities and teachings about Islam. Sharia activities are divided into
two activities, which are Ta’abbudi and Ta agquli.

While Ta’abuddi is the activity of worship to Allah that has been set
by Allah Himself and it cannot be changed no matter what, Ta’aqquli is
anything that is reasonable and it is not set fixed by Allah, therefore it can be
changed based on cause and consequence.?

2. Tharikah
As the theme named, in the Arabic language, Tharikah means way which is
known as the spiritual path of shufi. Tharikah also used to refer to a spiritual group
which is usually founded by a big name of shufi as ‘Abd al-Qadir Jilani, Sadzili,

Jalal al-Din Rumi and so forth. Those groups such as Qadiriyyah from ‘Abd al-

20 Mulyadhi Kertanegara dkk., Pengantar Studi Islam, 235-236
2l Hamka, Tasauf, Perkembangan dan Pemurniannya, 100
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Qadir Jilani, Sadziliyyah from Abu Hasan Sadzili and Mawlawiyyah that were
founded by the disciple of Jalal al-Din Rumi.

Tharikah is the journey of life and the effort within called Suluk. Sharia
needs a guide to be done right, which is the role of Tharikah. Some of the Tharikah
teachings are holy or pure “Ikhlas”, peeking and observing from close
“Muraqgabah”, calculating himself “Muhasabah”, taking off any bind from
himself “Tajarrud”, missing * ‘Isyq” and loving “Hubb”.?

In Tharikah there are many ways that can be followed and all of them have
their own pace to bring anyone who followed its way to get closer to God.
Sometimes two people that follow the same path in Tharikah cannot have the same
time to arrive at their destination, which the destination is God. And to follow the
path of Tharikah, there must be a teacher “mursyid” that can lead the way of a
Tharikah followers. Every follower of a Tharikah path can protest or rebel to their
teacher and they can stray from the path as they want. However, the teacher will
not take the responsibility if their students stray from the path on their own
willingness.?

This research was also used Tharikah to describe and to explain the
interpretation of Islam in Q.S. 2:131. The Tharikah used in this research will not be
the same as common Tharikah, however it will have the same source as the existed
Tharikah, therefore it can be used and followed by anyone without needing a

Tharikah teacher to guide them.

22 Hamka, Tasauf, Perkembangan dan Pemurniannya, 102
23 Mulyadhi Kertanegara dkk., Pengantar Studi Islam, 240-242
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3. Hagigah

Hagigah is the real truth and is absolute, which is the end of the journey that
happened when Tharikah was done whole heartedly.?* Every shufi or the people
that practice tasawuf called themselves ahl al-hagigah which reflects their
obsession with the real truth and they call God “al-Haqgq”. God is the one who is
real and there is no-one and nothing that is real except Him. For shufi, the
declaration of la ilaha illa Allah is interpreted as denial of any existence except for
Him which is the God, even the existence of the shufi himself is denied. The concept
of fana or fand' al-fana is an expression of shufi to deny himself whereas the
concept of baga is affirmation of the one and only true reality which is God Himself
and both of those concepts are expressed as illa Allah. The concept of fana and
baqga are regarded as the last place “magam” that can be reached by shufi as that

place is desired and reached by all shufi.?®

The concept of Hagigah used in this research is used to know the real truth
of the word Islam and can be used for readers to understand Islam better. This
concept will be the foundation for the readers before they arrive at the concept of

Ma’rifah.

4. Ma’rifah
Al-Ghazali calls ma’rifah as the real knowledge that cannot be acquired with

mind, which is the concept of knowing God.? The concept of ma’rifah is kind of

24 Hamka, Tasauf, Perkembangan dan Pemurniannya, 102-103
%5 Mulyadhi Kertanegara dkk., Pengantar Studi Islam, 236-238
% Hamka, Tasauf, Perkembangan dan Pemurniannya, 126
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knowledge that has indicated shufi got his obsession which is hagigah or reality.
Ma'’rifah is different from any other rational knowledge because it catches its object
directly as human’s five senses that catch their object without the help of any other
thing as medium. Ma’rifah is like a heart or intuition and the objects of intuition are
spiritual entities “ma’qular’. As ma’rifah receiving its object directly, ma’rifah
called experiential knowledge “dzawqi” that usually contrast with reasoning
knowledge “bahtsi”. So ma’rifah is not a knowledge that can be achieved by
learning it, however it can be achieved by experiencing it.

Ma’rifah cannot be reach with normal sense path, Rumi said it kind of
searching a pearl in the bottom of the sea with only gazing it from above the ground.
Ma’rifah also cannot be reach from sensing grasp as its kind of drain out the sea
water with a bucket to get the pearl. To get the pearl you need a professional diver
with a bunch of luck which is kind of ma’rifah that need a teacher that can lead the
way to the pearl and need God’s generosity because not all calm has pearl inside of
them. Therefore, ma’rifah is a knowledge that can be achieved by hard work as any
other knowledge yet it can still be achieved depend on God’s generosity.?’

These are the rank of people in Tasawuf teachings, as al-Ghazali said. For
people that just start to learn about Sharia, al-Ghazali once advised that common
people who have no exceptional, well-organized and have an expanded of thought
not to force themselves to think about Tasawuf deeper as it mostly can destroy than
fix their minds. For people who arrive in the middle of their journey of life, which

are those who learn about Tharikah, those are people who just got their tools of life

27 Mulyadhi Kertanegara dkk., Pengantar Studi Islam, 238-239
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and have no ability to compare, therefore they will undergo “syaq” and hesitation
in their heart. And there are people in a higher rank that no longer hold unto the
exterior of Nash, which is Sharia, those are people in Hagigah rank who hold unto
the interior of Nash. Those who have used and held onto the interior of Nash and
have undergone spiritual experience are those who have reached the highest rank
of Tasawuf, which is Ma’rifah.?®

Sometimes most people cannot differentiate between Tasawuf and Filsafah
or Philosophy as both of them have the concept that resembles each other. Therefore,
there will be some information about philosophy to facilitate readers to distinguish
between Tasawuf and Filsafah or Philosophy.

E. The Definition of Filsafah

In epistemology language, philosophy comes from the philosophia of Greek
language which comes from combining two words of phililein which means love,
yearning or philos means loving, respecting, enjoying, dan from sophia or sofein
means enjoyment, rightness, goodness, wisdom or purity. Therefore, philosophy or
filsafah means loving, enjoying, yearning for wisdom or truth in the epistemology
language.?® Greek’s philosophers did not use the sophist “wiseman” for Islam’s
philosophers, which is enough for Islam’s philosophers to be philosophies that

means the seeker of wisdom or the devotee of truth but will not arrive at the truth.

28 Hamka, Tasauf, Perkembangan dan Pemurniannya, 126-127

2 Sutarjo A. Wiramihardja, Pengantar Filsafat: Sistematika dan Sejarah Filsafat, Logika dan
Filsafat llmu (Epistemologi), Metafisika dan Filsafat Manusia, Aksiologi, Print 111, (Bandung, PT
Refika Aditama: 2009), 13
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In practical language, philosophy means the realm of thought or the realm of the
mind which philosophy is to think.

In the tradition of Islamic science, philosophy is translated as falsafah
literally and can and known as hikmah too, that philosophy is not a product of
humans but also from God Himself from His generosity to bestow hikmah to His
creation. Therefore, falsafah will not contradict God, moreover denying Him as
other philosophy, especially modern philosophy. However, the majority of Muslims
did not reach an agreement if they called Islam’s philosopher as philosophy is
contradicted with Islam’s teachings.

There are some Muslims that are willing to be called Islam’s philosophers
for three reasons as follows:

1. Islam has built a theology system that emphasizes God’s singleness and
the law of sharia when Greece introduced philosophy to Islam, therefore
philosophy’s system cannot change Islam’s tauhid teachings.

2. Islam’s philosophers are those who observe other philosophers,
especially Greek’s philosophers, who are overly critical. Therefore,
when there is a deficiency in other philosophy, Islam’s philosophers will
criticize them and even correct those philosophy.

3. There is a unique development in Islam’s philosophy that was built from

Islam as a religion and Greek’s philosophy. Therefore, there are some

%0 Sutarjo A. Wiramihardja, Pengantar Filsafat: Sistematika dan Sejarah Filsafat, Logika dan
Filsafat llmu (Epistemologi), Metafisika dan Filsafat Manusia, Aksiologi, 14
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philosophy recently developed by Islam that cannot be found in other
philosophy, such as the prophetic philosophy “nubuwwah” 3!
F. The History of Filsafah in Islam

Filsafah in Islam can be divided to four main sects after Greece’s philosophy

come to Islam. Those sects are Peripatetic, llluminationist “Isyragi”, Tasawuf

““Irfani” and Philosophy of Wisdom “Hikmah Muta’aliyyah”. Those eras can be

described as follows:

1. Peripatetic Sect
Peripatetic means those who has follows Aristoteles, which
represented by al-Kindi (d. 252 H/866 M), al-Farabi (d. 339H/950 M), Ibn
Sina, 1bn Rusyd (d. 593 H/1196 M) and Nashir al-Din Thusi (d. 673 H/ 1274
M) in Islam. Peripatetic has three characteristics that different from others
sect, those are: One, from epistemology point of view, this sect focused on
using formal logic that based on common sense reasoning with the procedure
known as syllogism. Two, has a big emphasis on the power of ratio and less
on intuitive introductions that same as llluminationist *“ ‘Isyragi” and Tasawuf
“‘Irfani” sects. Three, from cosmologist point of view, Peripatetic has the
character of emanation teaching which is an answer on how can from the One
appeared diversity.
2. Illuminationist Sect “ ‘Isyraqi”
This sect founded by Iranian Suhrawardi al-Maqtul (d. 1191 M) that

sentenced to death in his 35" by Sulthan al-Din al-Ayyubi in Egypt, however

31 Mulyadhi Kertanegara dkk., Pengantar Studi Islam, 255-257
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he has significant books such as Kitab al-Masyari’ wa al-Muthadrahat, al-
Talwihat, al-Mugawamat and Hikmat al- ‘Zsyraq that has the biggest influence
in ‘Isyraqi Sect. This sect also has three characteristics, which those
characteristics are: One, this sect tried to give space for intuitive method to
accompany rational reasoning or even as its foundation. Two, from
perspective point of view, Suhrawardi is a Muslim philosopher that can used
the symbol of light to describe his philosophy. This symbol describe as God
is the true light and when He linked to other lights He become the light above
other lights. This sect also gave a critical criticism to Ibn Sina and Mulla Sadra
of their principality of shape. Three, from cosmologist perspective, has an
emanation theory as Peripatetic Sect.
3. Tasawuf Sect “ ‘Irfani”

This sect represented by Jalal al-Din Rumi and Ibn ‘Arabi and has
three characteristics as follows: One, from epistemology perspective, this sect
mostly did not include as Filsafah Sects as his base of foundation is mystical
experience that has the characteristic of supra-rational. Two, from ontologism
aspect, this characteristic represented by Ibn ‘Arabi with his teaching of
wahdat al-wujud that not only influence shufis in his era but also philosophers
after the era of 1bn Rusyd especially to Mulla Sadra. Three, from cosmology
perspective, in the concept of tajalli of shufi, God is not viewed as an entity
that far from nature but as the foundation that “reside” in the heart of nature
or the nature is a relation “self-enfolding” from God Himself.

4. Philosophy of Wisdom Sect “Hikmah Muta’aliyyah”™
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This philosophy sect represented by Shi’ah philosopher Shadr al-Din
al-Syirazi (d. 105 H/1641 M) that known as Mulla Sadra. Mulla Sadra has
successfully synthesizing the three Filsafah sects of Peripatetic,
[lluminationist and Tasawuf. The characteristics of this sects are as follows:
One, from epistemology point of view, this sect is similar to Hluminationist
sect believe to the concepts of discursion reasoning and mystical experience.
Two, from ontology aspect, the influence of Ibn ‘Arabi has made Mulla Sadra

uses the concept of wahdat al-wujud but with significant difference.?

32 Mulyadhi Kertanegara dkk., Pengantar Studi Islam, 257-265
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BAB Il

DISCUSSION OF RESEARCH FINDINGS

The main object for this research is the word of Islam " vl”“‘ "in Q.S. 2:131

which actually can be found in other research that discusses the same word “Islam”.
However, this research is focused on discussing how the word Islam in the verse is
translated or described as submitting yourself to Allah or can be said as tawakkal.
The research findings will be described and explained as well as the writer
can that the findings can be read and accepted more easily to the readers. It can be
complicated to describe the finding as the writer knows and there can be some
misunderstanding or misapprehension from the readers if the finding is described
as itis. Therefore, there will be some sub-theme or sub section to divide the research

findings. Those subsections are as follows:

A. The verse and the translation of Q.S. 2:131

\

VWY Gl o Ealed J6 i 4 06 Y

English Sahih International

When his Lord said to him, "Submit”, he said "I have submitted [in Islam]

to the Lord of the worlds."

Kemenag Translation (In Indonesia) 2002
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(Ingatlah)  ketika ~ Tuhan  berfirman  kepadanya  (lbrahim),
“Berserahdirilah!” Dia menjawab, “Aku berserah diri kepada Tuhan

seluruh alam.”

The word Islam “(2.}3/\” in the verse is a command word “fi "lul al- ‘amr” that

comes from salima-yaslamu “sL2.3-2L%” in Arabic language which in this verse has

the meaning of submitting himself to God or commonly called with tawakkal.

B. The Verse Relations with Other Verses

The verse has relations with other verses, which is the cause of the verse

descend and other verses are the foundation to prove the verse rightness. Some of
them can be found in the same Surah and some others in another Surah. Those
verses are as follows:

a. The Verse Background (Starting Point)

However, there are verses that need to be aware and these verses will be

the starting point before the writer proceeds the research findings to the

main topic of this research. Those verses are verse 30-39 of Surah al-

Bagarah,

Blings o A 5 s T B0 s o3V G et 1y ST G J6 3
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English Sahih International

30. And [mention, O Muhammad], when your Lord said to the angels,
"Indeed, I will make upon the earth a successive authority." They said,
"Will You place upon it one who causes corruption therein and sheds
blood, while we declare Your praise and sanctify You?" Allah said,

"Indeed, I know that which you do not know." 31. And He taught Adam
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the names - all of them. Then He showed them to the angels and said,
"Inform Me of the names of these, if you are truthful." 32. They said,
"Exalted are You; we have no knowledge except what You have taught
us. Indeed, it is You who is the Knowing, the Wise." 33. He said, "O
Adam, inform them of their names." And when he had informed them of
their names, He said, "Did I not tell you that | know the unseen [aspects]
of the heavens and the earth? And | know what you reveal and what you
have concealed.” 34. And [mention] when We said to the angels,
"Prostrate before Adam"; so, they prostrated, except for Iblees. He
refused and was arrogant and became of the disbelievers. 35. And We
said, "O Adam, dwell, you and your wife, in Paradise and eat therefrom
in [ease and] abundance from wherever you will. But do not approach
this tree, lest you be among the wrongdoers."” 36. But Satan caused them
to slip out of it and removed them from that [condition] in which they
had been. And We said, "Go down, [all of you], as enemies to one
another, and you will have upon the earth a place of settlement and
provision for a time."” 37. Then Adam received from his Lord [some]
words, and He accepted his repentance. Indeed, it is He who is the
Accepting of repentance, the Merciful. 38. We said, "Go down from it,
all of you. And when guidance comes to you from Me, whoever follows
My guidance - there will be no fear concerning them, nor will they grieve.
39. And those who disbelieve and deny Our signs - those will be

companions of the Fire; they will abide therein eternally."
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Those verses will be used as the foundation of Tawakkal, which has
been given an example from Adam. As to always submit yourself to
Allah no matter what, because Allah has known everything that
happened in the past or in the future.
Vras O3ald G 52 R0 K5 Wlasi Ws 3855 1 5 A0 o WG
Mufti Tagi Usmani
Say: "Would you argue with us about Allah, when He is our Lord
as well as your Lord? For our deeds, and for your deeds! And we are
faithful to Him."
This verse, verse 139 of Surah al-Bagarah, in the Tasawuf point of view
is explained as the background of the translation of the word Islam as
Tawakkal, which in this verse Tawakkal refers to Mukhlis. These verses
were also used as foundations for the word Islam in Q.S. 2:131 that its
relation will be described below.

b. The Reason for the Descend “Asbabun Nuzul” of Q.S. 2:131

The reason for the descent of Q.S. 2:131 can be found from the

previous verse, which is in Q.S. 2:128,

8~
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Our Lord, and make us Muslims [in submission] to You and from our
descendants a Muslim nation [in submission] to You. And show us our rites
and accept our repentance. Indeed, You are the Accepting of repentance, the
Merciful.

The verse explains that Ibrahim As asks his God to make him and his
family submit themselves to God and completely believe in Him no matter
what. This can be proved from its interpretation by Islam’s expert. This
interpretation is as follows:

1. Tafsir Ibn Katsir

Our Lord! And make us submissive unto You and of our
offspring a nation submissive unto You, and show us our Manasik, and
accept our repentance. Truly, You are the One Who accepts repentance,
the Most Merciful.

Ibn Jarir said,

“They meant by their prayer, ‘Make us submit to Your
command and obedience and to not associate anyone with You in
obedience and worship.”

Also, Ikrimah commented on Verse,

A galed das

(Our Lord! And make us submissive unto You),

“Allah said, ‘I shall do that.”
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(And of our offspring a nation submissive unto You).
Allah said, ‘I shall do that.”
Those supplications by Ibrahim and Ismail As is similar to what

Allah SWT informed us of about His believing servants in Q.S. 25:74,

Vel Gl dasg 2 58 ey Gl 2 W s 6 Ol i

And those who say, "Our Lord! Bestow upon us from our wives and our
offspring the comfort of our eyes, and make us leaders of the Muttagin."

This type of supplication or prayer is allowed, because of loving
to have offspring who worship Allah alone without partners is a sign of
complete love to Allah. This is why when Allah said to Ibrahim in Q.S.

2:124,

33, 2. S5 4 o
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Verily, I am going to make you an Imam (a leader) for mankind (to
follow you),

Ibrahim said,

“And of my offspring (to make leaders).” Allah said. “My covenant

(Prophethood) includes not the Zalimin (polytheists and wrongdoers) .

3 Tim Kreatif, al-Qur’an Tajwid Warna, (Jakarta, CV. Al-Fath, 2014), 19
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And keep me and my sons away from worshiping idols.
Muslim narrated in his Sahih that Abu Hurayrah said that the

Messenger of Allah said,
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When the son of Adam dies, his deeds end except for three deeds: an
ongoing charity, a knowledge that is being benefited to others and a
righteous son who supplicates (to Allah) for him.34
2. Jalalayn
Our Lord! And make us submissive, compliant, to You and,
make, of our seed, our progeny, a community, a people, submissive to
You (min [in the phrase min dhurriyyatin, ‘of our seed’] here is partitive,
and is used here in accordance with God’s above-mentioned saying y
covenant shall not reach the evildoers):®
From those two interpretations above, there can be a conclusion that
Ibrahim indeed asked Allah to make him, his family and his descendants

submit to Allah and be guided by Allah Himself. Then we can find Allah

34 < Abdullah bin Muhammad bin ‘Abdurrahman bin Ishaq Alu Syaikh, Tafsir Ibn Katsir, Trans.
Abdul Ghoffar, Vol. I, (Bogor: Pustaka Imam Syafi’i, 2007), 270-272

35 Al-Imam Jalaludin Muhammad bin Ahmad bin Muhammad al-Mahalli and al-Imam Jalaludin
Abdirrahman bin Abu Bakar as-Suyuthi, Tafsir Jalalin, Trans. Najib Junaidi, VVol. I, (Surabaya:
Pustaka eLBA, 2010) 99-100
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answer to Ibrahim prayer in the verse 131 of Surah al-Bagarah that can be
proceeded to next verse, which is verse 132, where Allah also makes his
family and his offspring submit themselves to Him.
c. The Foundation Verse of Q.S. 2:131
There are some verses that are used as the foundations for verse
131 of Surah al-Bagarah which can be found within Surah al-Bagarah
and in the other Surah of al-Qur’an. Those verses used as foundations
as follows:

1. Verse 79-81 of Surah al-Bagarah
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English Sahih International
79. So woe to those who write the "scripture™ with their own hands,
then say, "This is from Allah,” in order to exchange it for a small price.
Woe to them for what their hands have written and woe to them for what
they earn. 80. And they say, "Never will the Fire touch us, except for a

few days." Say, "Have you taken a covenant with Allah? For Allah will

34



never break His covenant. Or do you say about Allah that which you do
not know?" 81. Yes, whoever earns evil and his sin has encompassed
him - those are the companions of the Fire; they will abide therein
eternally.

2. Verse 16-18 of Surah Az-Zumar
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16. They will have canopies of fire above them and below them,
canopies. By that Allah threatens His servants. O My servants, then fear
Me. 17. But those who have avoided Taghut, lest they worship it, and
turned back to Allah - for them are good tidings. So, give good tidings
to My servants. 18. Who listen to speech and follow the best of it. Those
are the ones Allah has guided, and those are people of understanding.

3. Verse 31-33 of Surah Ibrahim
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31. [O Muhammad], tell My servants who have believed to establish
prayer and spend from what We have provided them, secretly and
publicly, before a Day comes in which there will be no exchange, nor
any friendships. 32. It is Allah who created the heavens and the earth
and sent down rain from the sky and produced thereby some fruits as
provision for you and subjected for you the ships to sail through the sea
by His command and subjected for you the rivers. 33. And He subjected
for you the sun and the moon, continuous [in orbit], and subjected for

you the night and the day.

C. The Interpretation of Word Islam in Tasawuf
The interpretation of the word Islam can be divided into four forms which
are from the perspective of Sharia, Tharikah, Hakikah and Ma’rifah. Those
interpretations are also known as the ladder of Tasawuf that used to get closer to
Allah, which has been briefly explained in the literature review section of this
research. So those interpretation of the word Islam using Tasawuf are as follows:
a. The Word Islam in Sharia
From the point of view of Sharia, Muslim people are entities of the

deed that come from the people that embrace Islam as their religion, which is
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the existence of every deed done by people that embrace Islam as their
religion is the existence of Muslims. As Sharia is the law that has been
decided and fixed by Allah Himself, by the law from Allah, every person that
embraces Islam as their religion is called Muslims. Therefore, Islam, in the
Sharia perspective, is the existence of Muslim deeds who are the people that
embrace Islam as their religion, which can be found in Muslim activities,
especially in their worship of Allah.

Islam in Sharia perspective is not qualified as Islam in Tharikah
perspective yet, as Islam in Sharia perspective is just a phase where Muslims
perfect the life of their exterior “body” through the journey of reason.
However, the perfection of the journey of the mind can just be acquired if
some requirements are fulfilled by whoever wants to acquire a perfect Sharia.
Those requirements are repent “taubah”, devotion “takwa” and persistent
“istigamah”. Thus, who can fulfill the requirements could acquire a perfect
Islam of Sharia’s perspective and can proceed to the next path of Tasawuf,
which is Tharikah.

The requirements for perfecting Islam on the path of Sharia can be

found in verses 16-17 of Surah az-Zumar,
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16. They will have canopies of fire above them and below them, canopies. By
that Allah threatens His servants. O My servants, then fear Me. 17. But those
who have avoided Taghut, lest they worship it, and turned back to Allah - for
them are good tidings. So, give good tidings to My servants. 18. Who listen
to speech and follow the best of it. Those are the ones Allah has guided, and
those are people of understanding.

16. This verse is similar to Q.S. 7:41 and Q.S. 29:55,
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English Sahih International
Theirs will be a bed of Hell (Fire), and over them coverings (of Hell-fire).

Thus, do We recompense the wrongdoers!
Q}L&MU)@SJ}E&&:—\der@_@_@uﬂuu&s\wéjj

English Sahih International
On the Day when the torment (Hell-fire) shall cover them from above them
and from underneath their feet, and it will be said: “Taste what you used to

do."
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With this Allah frightens His servants:

Means, Allah tells us about this, which will undoubtedly come to pass,

to frighten His servants, so that they will keep away from unlawful things and

from sin.
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O My servants, therefore have Tagwa of Me!
Means, “fear My wrath, My anger, My punishment and My vengeance.

17. Abdur-Rahman bin Zayd bin Aslam said, narrating from his father:

elis of &gl 1525581 2,001

Those who avoid At-Taghut by not worshipping them,

It was revealed concerning Zayd bin "Amr bin Nufayl and Abu Dharr
and Salman al-Farisi, may Allah be pleased with them.

The correct view is that it includes them and all others who avoided
worshipping idols and turned to the worship of Ar-Rahman. These are the

people for whom there is good news in this world and in the Hereafter.

i & e

and turn to Allah, for them are glad tidings,

Then Allah says:

S0, announce the good news to My servants
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Those who listen to the Word and follow the best thereof,

Means, those who understand it and act in accordance with it.

This is like the Words of Allah, may He be exalted, to Musa, peace be
upon him, when He gave him the Tawrah:
Hold unto these with firmness, and enjoin your people to take the better

therein,
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Those are whom Allah has guided,

Means, those who are described in this manner are the ones whom
Allah has guided in this world and the Hereafter.

S 1 U

And those are men of understanding.
Means, they possess sound reasoning and an upright nature.®
b. The Word Islam in Tharikah
From the perspective of Tharikah, Islam can be realized in the journey

of Muslim’s life as the form of perpetual activities “fuma 'ninah”, honest to

3 < Abdullah bin Muhammad bin ‘Abdurrahman bin Ishaq Alu Syaikh, Tafsir Ibn Katsir, Vol. VIII,
174-175
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himself and others and sincere “ikhlas” in their activities. The journey of life
on the Tharikah path of Muslims is a proof of Islam as Sharia’s perspective,
which has been perfected and done by Muslims that were walking on the
Tharikah path. While Sharia reflects the journey of reason of Muslims,
Tharikah reflects the journey of heart “soul” of Muslims in their journey of
life through the path of Tharikah.®’

Islam in Tharikah can also be interpreted as the application of Islam'’s
Sharia in the activities of Muslims that reflect the journey of their heart “soul”.
As the next step of Sharia in the path of Tasawuf, the understanding of Islam
in Tharikah’s perspective also used as the foundation to enter the path of
Ma’rifah.

The concept of Islam in the perspective of Tharikah can be found in

verses 79-81 of Surah al-Bagarah,
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English Sahih International
79. So woe to those who write the "scripture™ with their own hands, then say,
"This is from Allah," in order to exchange it for a small price. Woe to them
for what their hands have written and woe to them for what they earn. 80.
And they say, "Never will the Fire touch us, except for a few days.” Say, "Have
you taken a covenant with Allah? For Allah will never break His covenant.
Or do you say about Allah that which you do not know?" 81. Yes, whoever
earns evil and his sin has encompassed him - those are the companions of the
Fire; they will abide therein eternally.

79. Waylun “woe” carries meanings of destruction and perishing that
the word is well-known in the Arabic language.

Az-Zuhri said that Ubadydullah bin Abdullah narrated that 1bn Abbas
said,

“O Muslims! How could you ask the People of The Book about
anything, while the Book of Allah (al-Qur’an) that He revealed to His Prophet
is the most recent Book from Him and you still read it fresh and young Allah
told you that the People of the Book altered the Book of Allah, changed it and
write another book with their own hands.

Then they said, ‘This book is from Allah,” so that they acquired a
small profit from it. Has not the knowledge that came to you prohibited you
from asking them By Allah! We have not seen any of them asking about you
what was revealed to you.”

This Hadith was also collected by Imam al-Bukhari.
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Al-Hasan al-Basri said, “The little amount here means this life and all
that it contains.”

Allah’s statement in Q.S. 2:79,
05055 & b 255 2l E8° G L o

Means, “Woe to them because of that they have written with their own
hands, the lies, falsehood and alterations. Woe to them because of the
property that they unjustly acquired.”

Ad-Dahhak said that Ibn Abbas commented,

L s

Woe to them
“Means the torment will be theirs because of the lies that they wrote

with their own hand,
397 55 e/ 24 g)‘é R(°
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And woe to them for that they earn thereby

Which they unjustly acquired from people, be they commoners or

otherwise.”*°

38 Tim Kreatif, al-Qur’an Tajwid Warna, 12

% Tim Kreatif, al-Qur’an Tajwid Warna, 12

40 < Abdullah bin Muhammad bin ‘Abdurrahman bin Ishaq Alu Syaikh, Tafsir Ibn Katsir, Vol. 1V,
168-172
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80. Allah mentioned that claim of the Jews, that the Fire will only
touch them for a few days, and then they will be saved from it. Allah refuted

this claim by saying,
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English Sahih International
Say (O Muhammad to them):"Have you taken a covenant from Allah”

Hence, the Verse proclaims, "if you had a promise from Allah for that,
then Allah will never break His promise. However, such promise never
existed. Rather, what you say, about Allah, you have no knowledge of and
you thus utter a lie about Him."

81. Allah says, the matter is not as you have wished and hoped it to
be. Rather, whoever does an evil deed and abides purposefully in his error,
coming on the Day of Resurrection with no good deeds, only evil deeds, then
he will be among the people of the Fire.

Also, Abu Hurayrah, Abu Wa'il, Ata, and al-Hasan said that,

’Mf:“/ =Y u.]a\:-/\j

And his sin has surrounded him, means,
"His Shirk (polytheism) has surrounded him." And other experts also
mentioned the same.*

c. The Word Islam in Hagigah

41 < Abdullah bin Muhammad bin ‘Abdurrahman bin Ishaq Alu Syaikh, Tafsir Ibn Katsir,
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The word Islam in the perspective of Hagigah is a life of Islam of
Muslims in its fullest, which can be found in the life of a Mukmin. Mukmin
here means every Muslim who knows that every single thing of him has been
bought by Allah SWT and believe that he owns nothing. Therefore, the word
Islam in Hagigah’s perspective is Islam as its fullest “tawakkal” that the
existence of Islam can be found in Islam as Islam itself and not as Islam

religion. And the meaning of Islam is

e | “alif” in the word LI represents by Body “faith”, which alif is Allah’s

substance that can be found in every human, especially in Mukmin.

e _» “sin”in the word LI represents by Heart “holy” , which sin is a holy

heart “soul” that can be found in every Mu 'min’s heart and has its source

in nur Muhammad.

e J “lam” in the word VLA represents by Soul “ruh”, which is the light of

life in the human’s ruh “idhafi”.

e # “mim” in the word ...l represents by Life “live and alive in

perfection” , which is the perfection of life of body, heart and ruh that
live in the life of oath “syahadatain”.
The word Islam as in the concept of Hagigah can be found in verses

31-33 of Surah Ibrahim,

45



B O 8 s Rdeg £ 205 & sy 1 1,0 ) D ool 8

@
R0

U L G Jf o0Vl wophedt Gle ool Al VY s Y5 an Y Rp

54&\

A& 4

Figooil A0 G A A S Rng iST6) O G o 206

Yl K0 shns Bl sl a2 s YY S5 S
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31. [O Muhammad], tell My servants who have believed to establish prayer
and spend from what We have provided them, secretly and publicly, before a
Day comes in which there will be no exchange, nor any friendships. 32. Itis
Allah who created the heavens and the earth and sent down rain from the sky
and produced thereby some fruits as provision for you and subjected for you
the ships to sail through the sea by His command and subjected for you the
rivers. 33. And He subjected for you the sun and the moon, continuous [in
orbit], and subjected for you the night and the day.

31. Allah commands:

g G A0 G Tokats e 10 11 ) o] 8
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Say to My servants who have believed, that they should perform the Salah,
and spend (in charity) out of the sustenance We have given them, secretly and
openly,

Allah orders His servants to obey Him, fulfill His rights and be kind

to His creatures. He ordained the prayer, which affirms the worship of Allah
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alone, without partners, and to spend from the provisions that He has granted
them, by paying the due Zakah, spending on relatives and being kind to all
others.

Establishing the prayer requires performing it on time, perfectly,
preserving its act of bowing having humility during it, and preserving its
prostrations.

32. Allah mentions some of the favors He has done for His creatures,
such as creating the sky as a protective ceiling and the earth as a bed.

He also sends down rain from the sky and, in its aftermath brings forth
a variety of vegetation, fruits and plants of different colors, shapes, tastes,
scents and uses.

Allah also made the ships sail on the surface of the water by His
command and He made the sea able to carry these ships in order that travelers
can transfer from one area to another to transport goods.

Allah also created the rivers that flow through the earth from one area
to another as provision for the servants which they use to drink and irrigate,

and for other benefits.

33. Gl s 23 30 A

And He has made the sun and the moon, both constantly pursuing their
courses, to be of service to you;

Which both of them is rotating by night and by day,
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and He has made the night and the day to be of service to you.

Allah said in another Verse,

Robins B 3 35 6D sl 405 52 8% of € g a2y
It is not for the sun to overtake the moon, nor does the night outstrip the day.
They all float, each in an orbit. (36:40)

and,

SR ot padis il atuy G il S g 2

He brings the night as a cover over the day, seeking it rapidly, and (He
created) the sun, the moon, the stars subjected to His command. His is the
creation and commandment. Blessed is Allah, the Lord of all that exists! (7:54)

The sun and the moon rotate in succession, and the night and the day
are opposites, each taking from the length of the other or giving up some of

its length,
MG e s el s gl

(Allah) merges the night into day, and merges the day into night. (35:13)

And,

42 Tim Kreatif, al-Qur’an Tajwid Warna, 442
43 Tim Kreatif, al-Qur’an Tajwid Warna, 157
4 Tim Kreatif, al-Qur 'an Tajwid Warna, 436
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And He has subjected the sun and the moon. Each running (on a fixed course)

for an appointed term. Verily, He is the Almighty, the Most Forgiving. (39:5)*

D. The Interpretation of Tawakkal in Tasawuf
a. Tawakkal in Sharia
Tawakkal is the real form of the implementation of Islam’s teaching
in the daily activities of Allah’s servants. Tawakkal in Sharia is also used as
the basis of every action of Muslims without leaving his responsibility to
execute Allah’s commands and avoid His ban as proof of his faith in Islam.
Tawakkal in Shariah has been commanded and showen by Allah in the Qur’an

asin Q.S. 12:67, Q.S. 11:123, and Q.S. 65:2-3,
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English Sahih International
And he said, "O my sons, do not enter from one gate but enter from
different gates; and | cannot avail you against [the decree of] Allah at all.
The decision is only for Allah; upon Him I have relied, and upon Him let those

who would rely [indeed] rely. (Q.S. Yusuf: 67)

4 Tim Kreatif, al-Qur’an Tajwid Warna, 458
46 < Abdullah bin Muhammad bin ‘Abdurrahman bin Ishaq Alu Syaikh, Tafsir Ibn Katsir, Vol. 1V,
543-546
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And to Allah belong the unseen [aspects] of the heavens and the earth
and to Him will be returned the matter, all of it, so worship Him and rely
upon Him. And your Lord is not unaware of that which you do. (Q.S. Hud:

123)
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Say, “He is the Most Merciful; we have believed in Him, and upon
Him we have relied. And you will [come to] know who it is that is in clear
error.” (Q.S. Al-Mulk: 29)

Ibn Kathir:

meaning, ‘we believe in the Lord of all that exist, the Most Gracious,

the Most Merciful, and upon Him we rely in all of our affairs.” This is as Allah

says in Q.S. 11:123, («le 555 4126

b. Tawakkal in Tharikah
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Tawakkal is proof that every activity of Allah’s servant did not come
out of the Prophet’s Sunnah, which the implementation is based on Hadith
from the Prophet Muhammad that was delivered to us by Islam’s teachers in
the form of daily activities that we know as Islamic Teachings. Tawakkal in
Tharikah is the realization of the Prophet’s Sunnah in Muslim activities when
they follow all of the Sunnah and abide everything that Allah said in the
Qur’an, as He said in Q.S. 3:159 about human relations; Q.S. 5:89 about
redeeming humans mistakes; and to remind His subjects to always submit to

Him in Q.S. 67:29 and Q.S. 25:58.
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English Sahih International

And rely upon the Ever-Living who does not die, and exalt [Allah]
with His praise. And sufficient is He to be, with the sins of His servants,
Acquainted -.

Ibn Katsir:
5y il b e s

And put your trust in the Ever Living One Who dies not,
Meaning, in all your affairs, put your trust in Allah, the Ever Living

Who never dies, the One Who
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The First and the Last, the Ascendant and the Intimate, and He is, of
all things, Knowing. (57:3)

The Eternal, Ever-Lasting, Ever-Living, Self-Sufficient Onb, the Lord
and Sovereign of all things, the One to Whom you should always turn.

Allah is the One in Whom you should turn for refuge, He will be your

helper and supporter, and will cause you to prevail. As Allah says:
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O Messenger, announce that which has been revealed to you from
your Lord, and if you do not, then you have not conveyed His message. And
Allah will protect you from the people. (5:67)

c. Tawakkal in Hagigah

From the perspective of Hagigah, Tawakkal is the embodiment of
God’s servant that lives in the life of his oath “syahadatain”. The life of
Tawakkal is the journey of life in the life of a quiet soul “nafsu muthma 'inah”,
which the journey is done in persistent “istigamah” as Sharia and perpetual
“tuma’ninah” as Tharikah so the servant can arrive “tajalli” to Allah. The

embodiment of Tawakkal in Hagigah can be seen on Q.S. 8:2,
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The believers are only those who, when Allah is mentioned, their
hearts become fearful, and when His verses are recited to them, it increases
them in faith; and upon their Lord they rely.

Ibn Kathir:

Ali bin Abi Talhah reported that Ibn Abbas said about the Verse,

.0 Elag w508 0 00 )
(The believers are only those who, when Allah is mentioned, feel a
fear in their hearts),

"None of Allah's remembrance enters the hearts of the hypocrites upon
performing what He has ordained. They neither believe in any of Allah's Ayat
nor trust (in Allah) nor pray if they are alone nor pay the Zakah due on their
wealth. Allah stated that they are not believers. He then described the
believers by saying,

0 Elag w508 0 00 )
(The believers are only those who, when Allah is mentioned, feel a

fear in their hearts) and they perform what He has ordained,

Y
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(and when His Ayat are recited unto them, they increase their faith)
and conviction,
05854 +45 Jes
(and they put their trust in their Lord), having hope in none except

Him.
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Mujahid commented on,

-

ol el
(their hearts Wajilat),
"Their hearts become afraid and fearful.”
Similar was said by As-Suddi and several others.
The quality of a true believer is that when Allah is mentioned, he feels
a fear in his heart, and thus implements His orders and abstains from His
prohibitions.

Allah said in a similar Verse,

”
S 5@ P o .z 208 0 s f./

5503y S ks o i TpanG 0 Tss e AT Ll 5 fead L 1) sy

S5l s ;i» G e T

And those who, when they have committed Fahishah (immoral sin) or

wronged themselves with evil, remember Allah and ask forgiveness for their

sins; -- and none can forgive sins but Allah -- and do not persist in what
(wrong) they have done, while they know. (3:135)

and,
g o7 A B o pls S g
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But as for him who feared standing before his Lord, and restrained

himself from vain desires. Verily, Paradise will be his abode. (79:40-41)

Sufyan Ath-Thawri narrated that As-Suddi commented,
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(The believers are only those who, when Allah is mentioned, feel a
fear in their hearts),

"A man might be thinking of committing injustice or a sin. But he
abstains when he is told, "Have Tagwa of Allah’, and his heart becomes
fearful.™
Faith increases when the Qur'an is recited
Allah's statement,
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And when His Ayat are recited unto them, they increase their faith;

is similar to His statement,
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And whenever there comes down a Surah, some of them (hypocrites)
say:"Which of you has had his faith increased by it!" As for those who believe,
it has increased their faith, and they rejoice. (9:124)

Al-Bukhari and other scholars relied on this Verse (8:2) and those
similar, as evidence that faith increases and varies in strength from heart to
heart.

This is also the view of the majority of the scholars of Islam,
prompting some scholars, such as Ash-Shafi'i, Ahmad bin Hanbal and Abu
Ubayd to declare that this is the consensus of the Ummah, as we mentioned
in the beginning of the explanation of Sahih al-Bukhari. All the thanks and

praises are due to Allah.
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The Reality of Tawakkul

Allah said,

P
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And they put their trust in their Lord.

Therefore, the believers hope in none except Allah, direct their
dedication to Him alone, seek refuge with Him alone, invoke Him alone for
their various needs and supplicate to Him alone. They know that whatever He
wills, occurs and that whatever He does not will never occurs, that He alone
is the One Who has the decision in His kingdom, without partners; none can
avert the decision of Allah and He is swift in reckoning.

Hence the statement of Sa'id bin Jubayr,

"Tawakkul of Allah is the essence of faith.

Deeds of Faithful Believers.

The life of a quiet soul “nafsu muthma’inah” can be reached or
acquired if God’s servant can be honest to himself and can fulfill the
requirement. The requirement of honesty to himself can be fulfilled if the
servant can enforce and undergo Islam’s Sharia such as istiqgamah, taubah
and takwa. Then, to reach the perfection of Tawakkal in Hagqiqah’s

perspective, the servant has to live a life of patience.

E. Tasawuf Term
There are some Tasawuf’s terms that need to be explained further to

avoid any misapprehension, therefore those terms will be grouped and
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explained in the perspective of Tasawuf separately to simplify the reader to
understand them, those are as follows:

a. Tajalli means doing a journey to Allah in the form of tangible
deeds as well as intangible deeds, and tajalli can only be done
by “reasonable persons” and has ma 'ul hayat.

b. Ma’ul hayat can only be found in the servant’s reason that
illuminated by nur Muhammad, therefore “reasonable person”
here means the journey of the servant’s mindset that has acquired
the knowledge of Islamic religion.

c. Patient here means the form of the journey of a servant that
acknowledges, has faith and believes in his daily life in the form
of disempowerment, especially when undergoing every kind of
trial both in physical, mental and material form.

d. Islam religion means a form of knowledge that used to know
rules “manners” to Allah SWT through al-Qur’an and Hadith
which have been delivered to us by Islam’s teachers in the form
of activity that can be implemented in life.

e. Real Muslims mean a servant of Allah that fully implemented
Sharia, Tharikah and Hagigah in his life to proceed in the
Ma’rifah of Allah while doing nahi munkar.

f. Nahi munkar is an act that needs to be sided by bil ma ruf, which

both of them implemented in the life of a servant as Sharia,
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Tharikah and Hagigah that used as the religion directed to know

himself so he can know “Ma 'rifah™ Allah.
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BAB IV

CLOSING

A. Conclusion

From the research finding, there can be some conclusion as follows:

1. The word Islam in Q.S. 2:131 can be interpreted as Tawakkal as the
Arabic language has translated, however the interpretation is on the path
of Hagigah of Tasawuf which needs time and understanding to reach.
Moreover, the interpretation of the word Islam using Tasawuf needs not
only time to comprehend, but also needs teachers to guide as the process
to comprehend the interpretations can be damaging if misapprehension

occurs.

2. The usage of Tasawuf in this research is used as moderate as possible,
so hopefully there will be no misapprehension occurring when the
content of the research is learned by others without a teacher to guide
them.

3. Theword Islam and Tawakkal in al-Qur’an are strongly related and exist
side by side as the sides of a coin. Therefore, both of them cannot be

inseparable from each other and should be used together.

B. Suggestion

For the researcher of Islam:
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The research about Islam’s teaching should be done with the usage of
Tasawuf as the method of Tasawuf can interpret Islam’s teachings deeper than any
other method and also it is one of Islam’s teachings too.

For Islam’s teachers:

They should explain Islam teachings better and deeper so their apprentice
can know what is the purpose and the goal of what they have done in their life based
on Islam’s teaching. Because there are rarely seen Muslims that know Islam’s
teachings good enough to guide them in their life.

For Muslim people:

Muslim people should be using more Tasawuf in their life, as Tasawuf can
help them understand Islam better. Tasawuf also helps them to achieve a better and

balanced life.
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