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MOTTO 

 

              

7. "If You do good, You do good for Yourselves, and if You do evil (you do it) 

against yourselves
1
 

 

(Al-Isra‟:7) 
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ABSTRAK 

 

Afifah, Nur. 2018. Exploring Character Education of al-Ghazali in Bidayah al-

Hidayah. Skripsi, Pendidikan Agama Islam, Fakultas Ilmu Tarbiyah dan 

Keguruan, Universitas Islam Negeri Maulana Malik Ibrahim Malang, 

Malang. Advisor: H. Mohammad Yahya, MA., Ph.D. 
 

Karakter atau dalam agama Islam disebut dengan Akhlak adalah misi besar 

Islam, ia menjadi salah satu alasan terutusnya Nabi Muhammad. akhlak ini tidak 

bisa berdiri sendiri, ia adalah hasil dari seseorang yang menjalankan syariah 

dengan baik berdasarkan aqidah yang benar. Melihat pentingnya akhlak  bagi 

kehidupan Muslim, tidak sedikit cendekiawan yang mencoba mengupas dan 

mendiskusikannya menjadi satu konsep utuh, salah satunya adalah al-Ghazali 

yang memberikan konsep pendidikan karakter secara detail yang tercantum dalam 

bukunya Bidayah al-Hidayah untuk para pemula yang ingin belajar tentang 

akhlak. Sehingga akan ada pemahaman yang lengkap tentang konsep pendidikan 

karakter dalam buku dan cara internalisasi.  

Dengan demikian, penelitian ini menggunakan pendekatan kualitatif dan 

termasuk jenis penelitian pustaka dengan menggunakan metode dokumentasi, 

yaitu mengumpulkan lalu membaca  berbagai macam literature yang berhubungan 

dengan tema penelitian. Sedangkan teknik analisis menggunakan analisis isi. 

Adapun tujuan penelitian ini adalah untuk menjelaskan sifat-sifat akhlak 

sehingga dapat diketahui tindakan-tindakan yang termasuk akhlak dan yang tidak. 

Sedangkan tujuan kedua penelitian adalah untuk mengeksplorasi pendidikan 

karakter al-Ghazali di Bidayah al-Hidayah, sehingga pengetahuan dan 

pemahaman tentang tahapan dalam pendidikan karakter, tujuan, ruang lingkup dan 

materi dapat diperoleh. Dan yang tidak kalah penting adalah mengetahui metode 

yang digunakan dan disarankan oleh al-Ghazali untuk diimplementasikan dalam 

pendidikan karakter. 

Maka, penelitian ini menghasilkan bahwa: 1) akhlak adalah keadaan yang 

menetap dalam jiwa yang dapat memunculkan perbuatan seseorang dengan muda 

dan tanpa berpikir panjang untuk melakukannya. 2) pendidikan karakter dalam 

kitab Bidayah al-Hidayah meliputi pendidikan karakter terhadap Allah, 

pendidikan karakter terhadap diri sendiri, dan pendidikan karakter terhadap 

sesama, 3) metode penginternalisasian materi pendidikan kedalam diri siswa 

adalah dengan cara memberikan keteladanan, riyadloh,  penjadwalan, 

pembiasaan, praktek, dan hafalan. 

 

Kata Kunci: akhlak, pendidikan akhlak, al-Ghazali 
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ABSTRACT 

 

Afifah, Nur. 2018. Exploring Character Education of al-Ghazali in Bidayah al-

Hidayah. Skripsi, Islamic Education Department, Faculty of Tarbiyah 

Teacher Training, Maulana Malik Ibrahim Malang State Islamic University, 

Malang. Advisor: H. Mohammad Yahya, MA., Ph.D. 

 

Islamic character (al-akhlaq) is a big mission of Islam, it became one of 

the reasons for sending the Prophet Muhammad. This al-akhlaq cannot stand 

alone, it is the result of good someone in running sharia based on the correct 

aqidah. Seeing the importance of Islamic character (al-akhlaq) for Muslim life, 

not a few scholars are trying to peel and discuss it to be a whole concept, one of 

which is al-Ghazali which gives the concept of character education in detail for 

beginner students, who listed in his book of Bidayah al-Hidayah. So that there 

will be a complete understanding of the concept of character education in the book 

and the way of internalization. Thus, this research includes the type of library 

research by using the method of documentation, while the analysis technique 

using content analysis.  

Thus, this research uses a qualitative approach and includes the type of 

library research by using the method of documentation, which is collecting and 

reading various literature related to the theme of research. While the analysis 

technique using content analysis. 
While the objectives of this research are to explain the nature of Islamic 

character (al-akhlaq), so it can be known actions that include characters or not 

including characters. While the second objective of the research is to explore the 

character education of al-Ghazali in Bidayah al-Hidayah, so that knowledge and 

understanding of stages in character education, objectives, scope and the material 

can be obtained. And no less important is to know the methods used and 

suggested by al-Ghazali to be implemented in character education. 

Thus, this study yields that: 1) morality is a settled state in the soul that 

can elicit a person's actions with the young and without thinking to do so. 2) 

character education in the book of Bidayah al-Hidayah includes character 

education to God, character education to self, and character education to others, 3) 

method of internalization of educational materials into students is by giving 

exemplary, riyadloh, scheduling, habituation, practice , and rote. 
 

 

Keyword: Islamic character, character education, al-Ghazali. 
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 مستخلص البحث
 

          غزالي في بداية الهداية. أطروحة ، قسم التربية ماام الاستكشاف التربية الشخصية للا. 8102.نور عفيفة، 
      الإسلاماية،كلية تدريب لمعلمين، جاماعة ماولانا ماالك إبراىيم ماالانج الإسلاماية ، ماالانج. المستشار:        
       د يحيى.محمالحج الاستاذ الدكتور        

 
 

أو في دين الإسلام تسمى الأخلاق ىي ماهمة الإسلام العظيمة ، فقد أصبح أحد أسباب  الاسلاماية إن شخصية
ىذه الأخلاق لا يمكن أن تقف وحدىا ، بل ىي نتيجة لشخخ  يخدير الشخريعة بشخكل صخليح علخى  .النبي محمد

مين ، وليس عدد قليل مان المفكخرين الخذين يحخاولون قسخاوة رؤية أهمية الأخلاق لحياة المسل .أساس العقيدة الحقيقية
وماناقشختو في مافهخخوم واحخخد كاماخخل ، واحخخد مانهخخا ىخخو الغخخزالي الخخذي يعفخخي مافهخخوم تعلخخيم حخخرف بالتفصخخيل المخخذكورة في  

لخذلك سخيكون ىنخاك فهخم كاماخل لمفهخوم تعلخيم  .بداية الهداية للمبتدئين الخذين يرببخون في تعلخم عخن الأخخلاق كتابو
 .ية في الكتب وطريقة الاستيعابالشخص

 
وبالتالي ، تستخدم ىذه الدراسخة مانهجًخا نوعيخًا وتشخمل نخوب ماكتبخة الأسخاث باسختخدام طريقخة التو يخ  ، وىخي  خ  

 .في حين أن تقنية التلليل باستخدام تحليل المحتوى .وقراءة الأدبيات المختلفة المتعلقة بموضوب البلث
 

خصائ  الأخلاق سيث يمكن أن تكون الأعمال المعروفة التي تشمل الأخلاق  الغرض مان ىذه الدراسة ىو شرح
في حين أن الهخدف الاخام ماخن البلخث ىخو استكشخاف تعلخيم الغخزالي في بدايخة الهدايخة ، سيخث  .والتي ليست كذلك

ن ذلك أهميخة ولا يقل ع .يمكن الحصول على المعرفة وفهم المراحل في تعليم الشخصيات والأىداف والنفاق والمواد
 .ماعرفة الأساليب المستخدماة واقتراح مان قبل الغزالي ليتم تنفيذىا في تعليم الشخصيات

 
وىكخخخذا ، توصخخخخلت ىخخخذه الدراسخخخخة إلأ أن: أولًا ، الأخخخخلاق ىخخخخي حالخخخخة ماسخخختقرة في الخخخخروح يمكخخخن أن تاخخخخ  تصخخخخرفات 

صخية في كتخاب بدايخة الهدايخة تعلخيم  انياً ، يشمل تعليم الشخ .الشخ  ما  الشباب ودون التفك  في القيام بذلك
 الاخًا ، طريقخة إدخخال المخواد التعليميخة  .شخصيات الله ، وتعليم الشخصية إلأ الذات ، وتعليم الشخصخية لخخخرين

 .، والجدولة ، والتعويد ، والممارسة ، والحفظ إلأ الفلاب ىي تقديم نموذج مااالي ، والرياضة
  

الشخصية، الغزلأتعليم لكلمة الرئيسية: الاخلاق، ا
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CHAPTER I  

INTRODUCTION 

A. Background 

Islam is a religion that obliges its adherents to learn. Even Allah sent down 

the first revelation with the verse that commanded the prophet Muhammad to 

read, which is listed in surah (al-alaq: 1-5): 

 ْ ْ ْ ْ ْْْْ ْْْْْْْ  ْ ْ ْ

ْْْ ْْ  ْْْْْ ْ ْْْْ 

 

(1) Read! In the Name of Your Lord, who has created (all that exists), (2) has 

created man from a clot (a piece of thick coagulated blood). (3) Read! and Your 

Lord is the Most Generous, (4) who has taught (the writing) by the pen. (5) has 

taught man that which He knew not.
2
 

 

The word "read" in the first verse includes a study of the universe, society and 

self, whether written or not, as well as sacred reading or not.
3
 Then the word 

"read" is repeated again in the third verse intended for the Prophet to read more, 

examine, and pay attention to this universe in order to prepare themselves plunge 

into society.
 4

 The verse is the basis of the embodiments of learning activities. In a 

broad sense, man can develop all the potential that exists in him either in the form 

of cognitive, affective, and psychomotor abilities to gain a better life from day to 

day.

                                                 
2
 Mohammad Taufiq, Qur‟an in Word Ver, 1.3 

3
 Qurais Shihab, Tafsir Al- Misbah, Volume 15, (Jakarta: Lentera Hati, 2002), 455. 

4
 Ibid, p. 461. 
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In Islam there are three dimensions of teaching or learning, those are Sharia, 

Aqidah and Al-akhlaq. All are interlinked with each other. It means, in running the 

Islamic religion we cannot choose one of the three, because aqidah is the basis of 

the Sharia, Sharia without al-akhlaq is tyranny, because al-akhlaq teachs how to 

behave good and bad that standard is returned to the Qur'an and As -Sunnah.
5
 

Marzuki added that the relationship between aqidah, sharia, and al-akhlaq is like 

a tree. The root is aqidah. Stem, branch, and the leaves are sharia, while the fruit 

is al-akhlaq. The point is aqidah in Islam serves as a source of belief system that 

shows the source and nature of the existence of religion. Sharia as a legal system 

containing rules that shows the religious function. While al-akhlaq is a system of 

ethical values that describe the direction and goal to be achieved by religion. 
6
 

Concerning the last mentioned of Islamic teachings indicates that Islam highly 

upholds the al-akhlaq. It can be proven that one of the main missions of Islamic 

religion is the character perfection, this is evidenced by one of the hadith that 

reads: 

ْصَبُخَِْالِْسَْلََمِْ َْ ِّٔ بْثؼُِضْذُْلِِرَُ َٔ  اَِّٗ

“I came to accomplish good characters.” (narrated by Al- Bukhari).
7
 

Based on that hadith, we can say that Al-akhlaq is the purpose of Islamic religion. 

Al-akhlaq is character education in Islamic term. A science that teaches about the 

good and bad of human behavior. But not limited to that, it‟s also continued with 

planting or internalizing into the individual self through habituation, so without 

                                                 
5
 Suhaimi, “Kandungan Pendidikan Akhlak dalam Kitab Bidyah al-Hidayah”, TADRIS, No. 2, 

Volume 10, December 2015, p. 283. 
6
 Marzuki, Pendidikan Karakter Islam, , (Jakarta: Amzah, 2015), p. 14. 

7
 Al Bukhary, Adabul Mufrad, (Kairo: As-Salafiyah, 1956), p. 78. 
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having to think long in performing certain actions because it has become a nature 

and character. It is as said by Abdul Majid that the character and al-akhlaq have 

no significant differences. Both are defined as an action without any thought 

because it is embedded in the mind. In other words, both can be called by habit.
8
 

and al-akhlaq  here is not only to fellow human beings, but also to ourselves in 

order to utilize all members of the body well in accordance with the purpose of 

creation and also toward the Lord in order not to become a lawless servant so 

finally get willingness (ridho) from Him. 

Character education is so important of Muslims life. Even in practice the 

other Islamic sciences is a necessity to use al-akhlaq science, as an ethical 

grounding or moral foundation in order to perform and practice the sciences 

perfectly.
9
 This is evidenced by the many books that discuss about character 

education, such as moral science for boys (al-akhlaq lil banin), moral science for 

girls (al-akhlaq lil banat), manner a woman (adabul mar'ah), the manner of 

fasting (adab as-shiyam), and so forth. Those are only obtained through character 

education. Thus, character education is very important thing, because it is one way 

to create the trait and act according to its substance as human being.
10

  Then 

character education  must be the orientation that is held by every Muslim.
11

 So in 

acting and behaving, always makes character education as its foundation and 

                                                 
8
 Abdul Majid & Dian Andayani, Pendidikan Karakter Prespektif Islam, (Bandung: PT Remaja 

Rosdakarya, 2011), p. 12. 
9
 Suhaimi, op. cit, p.284. 

10
 Helmi Hidayat, Menuju Kesempurnaan Akhlak, translated by from Tahdzin Al-Akhlak,  

(Bandung: Mizan, 1994), p. 61. 
11

 Nur Kholis Majid, Islam Doktrin dan Peradaban, (Jakarta: Paramadina, 2008), p. 6. 
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expected to be personally consciously responsible for what is done and 

abandoned.  

Considering the importance of this then the discussion of character 

education  has discussed by many scholars. So it is not a new discussion, but 

when brought in the modern era or the era of globalization, then the actualization 

of character values is still very relevant and is necessary to be applied to anticipate 

the existence of moral decadence. Because after all the effects of globalization not 

only carry the problem of science only, but also will bring the impact of the 

embodiment of cultural values that lead to positive effects and not least will also 

bring a negative effect. 

As for one scholar who gives much attention to character education is Al-

Ghazali. Character education is a dominant part of Al-Ghazali's writings. 

Intertwined with the development of knowledge and understanding, he believes 

that fostering children's moral development is the main goal of education.
12

 This 

can be proved by the number of his papers on education those are quite 

monumental, such as Ihya 'Ulumuddin (The Revival of the Religious Science), 

Bidayah al Hidayah (The Beginning of Guidance), Ayyuha al-Walad (Dear 

Beloved Son), and so on. From some papers it can be seen that Al-Ghazali is a 

figure who paid full attention to the implementation of character education. 

Thus, the researcher took the initiative to conduct library research, by 

examining one of the books that are very monumental work of Al-Ghazali, 

namely Bidayah Al-Hidayah book, a book that discusses the initial steps to obtain 

                                                 
12

 Mohammad Attaran, “Moral Education, Habituatuation, and Devine Assistance in View of 

Ghazali”, Journal of Research on Christian Education, No.24 Volume 1, April 2015, p. 44. 
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guidance. In general, the book gives guidance to the students to behave with their 

god Allah, with themselves, and to behave with fellow human beings. So in that 

book, Al-Ghazali shows how to be an ideal student, a student who not only has 

intellectual intelligence but also has a deep spiritual intelligence and nobility to 

achieve the guidance of God, because the guidance which will deliver someone to 

the way of Allah. So knowledge without the guidance is in vain. This is what 

motivates the researcher to explore and analyze about character education of al-

Ghazali in the Bidayah Al-Hidayah book, both from its notion and the method. 

 

A. Focus of the Research 

1. How is the notion and idea of al-Ghazali on Islamic character (al-akhlaq)? 

2. How is character education of al-Ghazali in Bidayah al-Hidayah? 

3. How is Al-Ghazali‟s method for character internalization in Bidayah al-

Hidayah? 

 

B. Objectives of the Research 

Based on the focus of the study, so the objective of study is to: 

1. To explain the notion and idea of al-Ghazali on Islamic character (al-akhlaq). 

2. To explore the character education of al-Ghazali in Bidayah al-Hidayah. 

3. To analyze al-Ghazali‟s method for character internalization in Bidayah al-

Hidayah. 
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C. Significances of the Research 

Based on the research objectives that have been mentioned, the researchers 

divided the significance of study into two parts, namely: 

1. Theoretically 

Having known the purpose of research, the theoretical benefits of this research 

are: 

a. Can contribute scientifically, especially in order to enrich the treasures in 

Islamic education. 

b. Can be a reading material for anyone interested to know and explore the 

study of Islamic education, especially about character education. 

2. Practically 

a. Can be used as one of the reference in the implementation of character 

education practice in Islamic institutions, especially boarding School. 

b. Can provide inspiration and motivation especially for students to conduct 

studies and similar research related to Islamic education thinking. 

 

D. Previous Research 

To find out the sub-studies that have been or have not been studied in 

previous studies, it is necessary to compare for knowing the elements of 

differences and similarities in this study. Among the earlier studies which, 

according to the research, are similarities are as follows: 

1. Lukman Latif's Bachelor Thesis 
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Under the title: Pemikiran Al-Ghazali Tentang Pendidikan. Produce the 

research result that according to Al-Ghazali the purpose of character education 

is to seek Allah's approval. The material taught includes character to God, 

character to self, and morals to others. As for the methods used according to 

Al-Ghazali are all kinds of learning methods that are not contradictory to 

sharia, such as lecturer method, punishment-reward, demonstration, 

memorization, and so forth.
13

 

2. Paryono‟s Magister Thesis 

Under the title: Konsep Pendidikan Imam Al-Ghazali. Produce that Imam al-

Ghazali in the concept of character education, he elaborates behavioristic with 

a humanistic approach , and he says that educators should view students as 

human beings holistically and respect them as human beings. The language of 

al-Ghazali on this subject is how a teacher should be gentle and loving to the 

student should they be their own child. With a phrase like this of course al-

Ghazali wants a humanity to the students by the teacher.
 14

 

3. Atik Wartini‟s Journal 

Under the title: Character Education In View Of Al-Ghazali And Its Relevance 

With The Character Education In Indonesia. Between teachers and student, al-

Ghazali wants to embed three principles, first, religion as a foundation for 

character education, because in religion there is the Prophet, the Prophet 

Muhammad that had been explained in the A Qur‟an as a highly spirited of al-

                                                 
13

 Lukman Latif, “Pemikiran Al-Ghazali Tentang Pendidikan”, Thesis, Tarbiyah Science and 

Teaching Faculty of  Universitas Islam Negeri Maulana Malik Ibrahim Malang, 2016,  p. 144. 
14

 Paryono, “Konsep Pendidikan Akhlak Imam Al-Ghazali (Studi Analisis Kitab Ihya‟ Ulum al-

Din)”, Bachelor Thesis, Fakultas Tarbiyah STAIN Salatiga Salatiga, 2014, p. 69. 
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akhlaqul al-Karimah. Second, the value of tradition also becomes good moral 

foundation, in this case according to al-Ghazali the tradition that are still 

relevant to Islamic norms. Third, recondition in understanding morality, 

within the limits of this recondition also does not eliminate the core values of 

character education in Islam.
15

 To find out more about the similarities and 

differences between this study and previous studies, it can be seen from the 

following table: 

Table 1.1 

Research Originality 

No 

Name of researcher, 

Title, Shape, 

Publisher, year. 

Equation Differences 

Research 

Originality 

1 

Lukman Latif, 

Pemikiran Al-

Ghazali Tentang 

Pendidikan Al-

akhlaq, Tesis, Central 

Library of Maulanan 

Malik Ibrahim, 2016. 

Figures 

studied 

Objects studied, in the 

study researchers 

focused on goals, 

materials, and methods 

of moral education 

according to Al-Ghazali 

from various books by 

Al-Ghazali 

 

 

 

This study focused 

on analyzing 

character education 

of Al-Ghazali in the 

book of Bidayah al-

Hidayah, which is 2 Paryono, Konsep Figures The focus of the study, 

                                                 
15

 Atik Wartini, “Education Character In View Of Al-Ghazali And Its Relevance With The 

Education Character In Indonesia”, Ta‟dib Journal, State Islamic University of Yogyakarta. No. 20 

Volume II, 2015, p. 309. 
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Pendidikan Imam Al- 

Al-Ghazali, Skripsi, 

Sekolah Tinggi 

Agama Islam 

Salatiga, 2014. 

studied including the 

characteristics and 

thoughts of Al-Ghazali's 

education in Ihya 

'Ulumuddin 

about view on 

Islamic teaching, 

the notion and the 

method on 

character 

internalizing. 

3 

Atik Wartini, 

Education Character 

In View Of Al-

Ghazali And Its 

Relevance With The 

Education Character 

In Indonesia, Journal, 

State Islamic 

University of 

Yogyakarta 

Figures 

studied 

The focus of the study, 

covering the 

characteristics and 

thoughts of Al-Ghazali's 

education in the book of 

ayyuhal Walad 

 

E. Definition of Key Terms 

In this study there are several terms that should be limited understanding, 

namely as follows: 

1. Exploring  

 Based on application of Eglish Dictionary, exploring is the action of verb 

“explore” which means to examine or investigate something systematically.
16

 

                                                 
16

 Livio, Application of English Dictionary Version 3.7  
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2. Character Education 

 Character in Islamic term is known by al-akhlaq. So character education is 

a process of planting and fostering good manners into the students themselves 

in accordance with the teachings of Islam through habituation. Therefore, in 

order to avoid misunderstandings, the authors limit their discussion about 

character education according to Imam al-Ghazali in the book Bidayah Al-

Hidayah. 

3. Al-Ghazali 

 His full name is Abu Hamid Ibn Muhammad Ibn Ahmad al-Ghazali, better 

known as al-Ghazali. He was born in a small town located near Thus, 

Khurasan Province, Islamic Republic of Iraq in 450 H (1058 AD).
17

 The name 

of al-Ghazali is derived from Ghazzal, which means spun yarn for working his 

father spinning wool yarn.
18

 

4. Bidayah Al-Hidayah 

 The Bidayah al-Hidayah is one of al-Ghazali's books in the case of Sufism 

or morals containing the guidance to reach God's guidance. In the book he 

divides into three parts. The first part about obeying God's commands. The 

second part about the commandments away from Allah's prohibitions both 

outward and inward. While the last part is about social relationships. the book 

used by the deaf is a book with Bidayah al-Hidayah published by al-Hidayah, 

Surabaya. 

 

                                                 
17

 Sirajuddin, Filsafat Islam, (Jakarta: PT. Raja Grafindo Persada, 2007), p. 155. 
18

 Hasyimiyah Nasution,  Filsafat Islam, (Jakarta: Gaya Media Pratama, 1999), p. 77. 
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F. Compositions of Research Findings 

In outline, the systematic discussion in this study are as follows: 

CHAPTER I Discusses the introduction which consists of background of the 

research, this is done to know something that underlies the 

researcher to choose the theme under study. Focus of the 

research, to find out the problems in the research in detail but in 

the form of questions. Objective of the research, this is done to 

know the objectives to be achieved researchers, this is also the 

answer to the focus of the research. Significance of the research, 

this is done to know the target that is expected to use the results 

of the study of this research, both theoretically and practically. 

Previous research, to determine the similarities and differences 

of this study with previous studies that are still in one study so 

that no repetition of same studies. Definition of key terms, this 

is done to explain the terms that exist in the title of research in 

order to avoid misunderstanding or lack of clarity of meaning. 

Composition of the research findings, this is done to make it 

easier to arrange and understand the content of thesis. 

CHAPTER II Discusses a brief description of the results of previous research 

on similar problems or is a theoretical study relevant to the 

discussion of this study. 

CHAPTER III Discussing about research methods that include approaches and 

types of research, this is done to determine the approach and 
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type of research used. To determine the role of researchers in 

research as an observer or as a participant. Source of data, it is 

necessary to know the sources of data taken by the researcher. 

Data analysis, this is done to analyze the data already obtained. 

Procedure research, this is done to determine the stages 

performed by researchers. Validity of data, to show that the data 

obtained is true and can be accounted for its truth. 

CHAPTER IV Discusses the analysis of research findings about al-Ghazali‟s 

notion on Islamic character (al-akhlaq). 

CHAPTER V Discusses the analysis of research findings about character 

education of al-Ghazali  in Bidayah Al- Hidayah book. 

CHAPTER VI Discusses the analysis of research findings about character 

internalization of al-Ghazali  in Bidayah Al- Hidayah book. 

CHAPTER VII  Discusses conclusions and suggestions. Conclusions to find out 

he results of the study briefly and suggestions from researcher. 
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CHAPTER II 

REVIEW OF RELATED LITERATURE 

 

A. Definition on Islamic Character (al-akhlaq) 

1. Differentiation between Ethic and al-akhlaq 

Talk about Islamic character (al-akhlaq), it cannot escape with ethics, as 

both are often linked either to finding differences or similarities from both. In 

fact, not a few who talk about al-akhlaq but use the term ethics or vice versa, 

talk about ethics but termed it with al-akhlaq. Therefore, to clarify the 

relationship between the two to avoid errors in the use of the term, the 

researcher will explain both in detail. 

First, ethics. The word ethics comes from the Greek “ethos” which means 

custom, habit, attitude, way of thinking. In the plural form is “ta etha” means 

custom. In terminology means a behavioral order based on a system in a 

particular society. Ethic is more related to science and philosophy. While the 

standard of good and bad based on reason and mind.
19

 Meanwhile, according 

to Kamus Besar Bahasa Indonesia (KBBI) is the science of what is good and 

what is bad and about moral rights and obligations.
20

 The same thing is 

phrased by Abdul Haris who said that ethics is a knowledge that discusses 

good or bad and true or wrong human behavior and attitude also highlighting 

its obligations.
21

 Furthermore, Amin Syakur also states that ethics is a theory 

                                                 
19

 Zainudi Ali, Pendidikan Agama Islam, (Jakarta: PT Bumi Aksara, 2012), p. 29. 
20

 Kementrian Pendidikan dan Kebudayaan Indonesia, KBBI  V: Kamus Besar Bahasa Indonesia 

Edisi Lima, (KBBI V 0.2.0 Beta, 2016) 
21

 Abd Haris, Pengantar Etika Islam, (Sidoarjo: al-Afkar, 2007), p. 3. 
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or rule about human behavior viewed from good and bad value as far as 

can be determined by human reason. The goal is to find the criteria of good 

and bad human acts universally.
22

 Thus, ethics is a science or theory about the 

good and bad of a universal human behavior at all times and places based on 

the mind. 

Second, al-akhlaq. Etymologically derived from the Arabic Khulqun 

which means manners, temperament, behavior or character. The word also 

contains similarities with the word khalqun which means a creation closely 

related to the word khaliq which means creator and makhluq which means 

created.
23

 The point is a mediator who bridges the communication between 

khaliq with makhluq which then called with Hablun minAllah then the results 

of good Hablun minAllah was born good Hablun minannas too.
24

 

As for terminology, as already mentioned in Chapter I that al-akhlaq 

teachs how to behave good and bad that the standard is returned to the Qur'an 

and As -Sunnah.
25

 Opinions about al-akhlaq are many, among them are Ibn 

Miskawaih. He said al-akhlaq is the state of the soul that causes it to perform 

its action without deliberation. The state of the soul that can lead to these 

behaviors is divided into two, namely there is a natural as surprised when 

listening to certain information or can be obtained from exercise and 

                                                 
22

 Amin Syakur, Studi Akhlak, (Semarang: Walisongo Press, 2010), p. 4. 
23

 HA. Mustofa, Akhlak Tasawuf, Quoted  by Zahruddin AR & Hasanudin Sinaga, Pengantar Studi 

Akhlak, (Jakarta: PT Raja Grafindo Persada, 2004), p. 1. 
24

 Zahruddin AR & Hasanudin Sinaga, Pengantar Studi Akhlak, (Jakarta: PT Raja Grafindo 

Persada, 2004), p. 1. 
25

 Suhaimi, op.cit., p. 283. 
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habituation.
26

 This is in line with Abdul Aziz al-Khuly's opinion in his book, 

Adab al-Nabawi, which says that al-akhlaq is a trained soul trait so strong till 

it is easy for the individual to take action without thinking and 

contemplating.
27

 While according to al-Hafidz al-Hasan al-Mas'udi is a 

foundation to know the good heart and the five senses. The object of this 

discussion is the behavior of good and bad. While the its fruit is the kindness 

of the heart and the five senses when in the world and achieve glorious degree 

in the hereafter.
28

 In addition, al-akhlaq also means a great will of an act that 

is done repeatedly so it becomes a habit that leads to good or bad.
29

 From this 

understanding it can be concluded that al-akhlaq is a state of the soul that 

encourages a person to do a good or bad deed based on al-Qur'an and Hadith 

through exercise and habituation so that the action is done repeatedly and 

spontaneously without the need for consideration so that character self. 

From both the definition of ethics and al-akhlaq can be drawn the point of 

equation and the difference between the two. For the equation is that both are 

talking about the good and bad of a human behavior. While the difference lies 

on the standard criteria of good and bad a behavior. Ethics is based on human 

reason, while al-akhlaq is based on the Qur'an and Hadith. Therefore ethics is 

more general, the term can be used by all classes and religions, while the term 

al-akhlaq is only used by Muslims. 

                                                 
26

 Ibn Miskawaih, The Refinement of Character, Quoted by Abdul Mustaqim, Akhlaq Tasawuf, 

(Yogyakarta: Kreasi Wacana, 2007), p. 2. 
27

 Amin Syakur, op.cit. p. 5. 
28

 Hafidz Hasan al-Mas‟udi, Bekal Beharga untuk Menjadi Anak Mulia, Translated by Fadlil Sa‟id 

An-Nadwi from Taisirul Khalaq, (Surabaya: Al- Hidayah, 1997), p. ix. 
29

 Ahmad Muhammad al-Hufi, Min Akhlaq An-Naby, Quoted by Amin Syakur, Studi Akhlak, 

(Semarang: Walisongo Press, 2010), p. 7. 
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2. Scholarly Analysis on al-akhlaq 

The discussion of al-akhlaq is always interesting to discuss, after we know 

the difference between al-akhlaq and ethics, there arose a new confusion 

between the term al-akhlaq and al-akhlaq science. There are some people who 

are still confused about the difference between the two. Therefore, the 

researchers feel the need for clarification between the two. 

The notion of al-akhlaq has been very plainly described by researchers. 

So, the next researcher will describe some definitions about the science of al-

akhlaq. According to Prof. Ahmad Amin, the science of al-akhlaq is a science 

that explains the notions of good and bad, and about what should be done and 

the goal that should be addressed by humans.
30

 Meanwhile, according to 

Sheikh Hafidz al-Masudy al-akhlaq science is a science that explains about 

kindness and all the five senses.
31

 Furthermore Ahmad Hamid Yunus also 

explained that science of al-akhlaq is the science of virtues and how to follow 

it until the soul is filled with it and about the ugliness and how to avoid it until 

the soul is spared from it.
32

 

From some expressions about the definition of al-akhlaq science, it can be 

concluded that the al-akhlaq science is a theory about the limits of good and 

bad for the heart and the five senses. Thus, between al-akhlaq and al-akhlaq 

science there is a significant difference, because the al-akhlaq science is the 

theory, while al-akhlaq is the practice. 

                                                 
30

 Zahruddin AR & Hasanudin Sinaga, op.cit. p. 40. 
31

 Ibid. p. 1. 
32

 Loc.cit. 
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The object of al-akhlaq science is the deed of someone of good or bad or 

al-akhlaq itself.
33

 However, we need to know the deeds that include al-akhlaq 

and deeds that not include al-akhlaq. Basically there are three kinds of deeds, 

namely: 

a. Desired and deliberate deed. 

b. Unintentional deeds but still in their abilities, for example forgot, 

mistaken, or coerced. 

c. Unwanted and unintentional deeds, and such actions are beyond their 

capability, such as a reflex action, such as a person coming out of a dark 

place into a place of light, so that his or her reflection is blinking or 

automatic action, such as heart rate and artery.
34

 

Of the three kinds of deeds that include al-akhlaq is contained at number 

one, because according to Asmaran in his book states that there are some 

conditions that must be considered to determine an act of good or bad value. 

The terms are: 

a. Conducted intentionally, without any compulsion. 

b. The individual is aware of what is done and the impact of his actions.
35

 

Therefore, an act can be said to be good or bad, if both conditions are met, 

that is a deliberate and conscious act when doing so. Thus, the object of the al-

akhlaq science is the act itself, either in the form of a deliberate and conscious 

word or deed. The benefits of studying al-akhlaq are gaining kindness and all 

the five senses, in life in this world and in life by gaining the highest level in 

                                                 
33

 Ibid. p. 8. 
34

 Ibid. p. 9-10. 
35

 Ibid., p. 11. 
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the afterlife.
36

 This is because al-akhlaq is the ultimate or goal and main 

mission of Islam, as has been alluded to by researchers in the previous 

discussion. Good character or al-akhlaq mahmudah resulting from the 

realization of a true sharia based on a firm aqidah. So, if someone has a good 

character or have a al-akhlaq mahmudah, can be said a person that run the 

religion of Islam perfectly. 

 

3. Al-Ghazali Definition on al-akhlaq 

Al-akhlaq is one of the more attention-getting discussions of al-Ghazali. 

Al-Ghazali gives the definition of al-akhlaq as follows: 

ِْنُْػِْ ُْشُ ْكبَ ْٖ ِٓ غٍ ْـ ُ٣ َٝ ُخٍَْ ْٞ ُٜ ُـ ْثِ ٍَ ْٜ٘بَْرصُْضِعُْالِْكَْؼَب ٤َْْٛئَخِْك٢ِْاَُّ٘لْؾِْعَاؿِشَخٌْػَ ْٖ جبَعَحٌْػَ

٣َِّٝخٍْ عَ َٝ غٍْ ٌْ .ؿ٤َْغِْدَبجَخٍْا٠َُِْكِ  

A trait embedded in the soul from which deeds arise easily and lightly without 

the need for consideration of the mind (in advance).
37

 
 

If an action that appears to be in accordance with religion is called good 

character (khuluqn hasanan), if it appears to be bad deeds, then it is called bad 

character (khuluqan sayyian).
38

 

Al-Ghazali added that al-akhlaq is a state of the soul, not merely an act. 

Because there are times when people who basically have generous character, 

but he did not give because there are certain reasons, such as not having 

money. There are times when people who basically have stingy character, but 

                                                 
36

 Ibid., p. 1. 
37

 Al-Ghazali, Ihya‟ Ulumuddin, Volume 3 (Jeddah-Singapura- Indonesia: al-Haromain,-), p. 52. 
38

 Loc. cit. 



19 

 

 

 

he gives because there are certain reasons, such as showing off. Al-akhlaq also 

not just knowledge (ma'rifah) because knowledge is just information about 

things that are good and bad.
39

  

Then al-Ghazali declared that there are four basics of good conduct, 

knowledge or wisdom (hikmah), justice (al-'adl), bravery (syaja'ah), and 

guard (iffah). Hikmah is a state of the soul, with it can be known the truth and 

the errors of all its actions. While al-'adl is the state and power of the soul, 

with it anger and lust can be controlled in accordance with the hikmah. 

Syaja'ah is a state of anger under reason control. While iffah is a state of lust 

that is educated and controlled by reason and religion.
40

 Of these four basics, 

emerging all good characters. As syaja'ah will bring out the nature of help, 

strong against lust, dare to bear the pain, strong determination, and so forth. 

While the opponent of Syaja'ah is Tahawwur, that is blind bravery. Such 

characters will bring out ugly qualities, such as arrogant, angry, etc. The good 

qualities that arise from Iffah such as generous, shy, patient, forgiving, 

accepting what is, smooth, friendly, and so forth. Whereas the opponent of 

Iffah will bring up bad traits, such as greed, shameless, vile, wasteful, spiteful, 

and so forth.
41

 

Thus, al-akhlaq according to al-Ghazali is not just a knowledge of good 

and bad, or the implementation of that knowledge. However, how knowledge 

is internalized into one's soul so that it is embedded in the heart and then 

reflected in the form of spontaneous and repetitive actions without having to 

                                                 
39

 Ibid.. 
40

 Ibid, p. 53. 
41

 Ibid.. 
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think long. Thus, the definition of al-akhlaq according to al-Ghazali does not 

differ much with other scholars. 

 

B. Al-Ghazali and Bidayah al-Hidayah 

1. Historical Background of Bidayah a-Hidayah 

Bidayah al-Hidayah is one of al-akhlaq book which is written by al-

Ghazali. Al-Ghazali‟s full name is Muhammad bin Muhammad ibn Ahmad 

Abu Hamid At-Thousi Al-Ghazali. He was born in A.D. 1058 (A.H. 450) in 

Ghazala village or near the city of Tus.
42

  So that's why he is known by name 

Al-Ghazali. Al-Ghazali's father was a devout Muslim. He will not eat except 

from her own work. He works as a wool weaver. He was an active Sufi who 

came and followed the studies of the scholars. Not only that, he is also 

reverence to the scholars sincerely and faithfully. It is done because he wants 

to be blessed with a pious son.
43

 His father died when he was young, having 

entrusted one of his Sufi friends with the education of his two sons. The friend 

undertook that task until the money bequeathed by the father ran out, 

whereupon the friend advised the two brothers to enter a madrasa, where they 

would be afforded board and instruction. Al-Ghazali appears to have begun 

his elementary education at approximately age 7, studying Arabic, Persian, the 

Qur‟an and the principles of religion. He went on to intermediate and higher 

education at a madrasa, where he studied fiqh (Islamic jurisprudence), tafsir 

                                                 
42

 Imam Abu Hamid al-Ghazali, Tuntunan Mencapai Hidayah Ilahi, translated by Fadlil Said An-

Nadwi (Surabaya: Al- Hidayah, 1997), p. 6. 
43

 Ibid, p. 8. 
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(Koranic exegesis) and hadith (Prophetic tradition).
44

 Madrasa in question is 

an educational institution founded by Prime Minister Nizam Al-Mulk, they get 

a scholarship free of charge. Besides fiqh, tafseer and hadith, he also learns 

about Sufism to Yusuf An-Nasaj.
 45

 

After that, Al-Ghazali continued his education to Jurjan to follow Abu 

Nasr Al-Ismaili, then continue to the city of Nisabur to get guidance from a 

famous teacher, Abu Al-Ma'ali Dihabuddin Al-Juwaini. From him, Al-Ghazali 

learned about the differences of madzhab, theology, Uhul Fiqh, rhetoric, 

Philosophy, and so forth.
 46

 For Al-Juwaini, Al-Ghazali is remarkable, for in 

the short span of time his expertise and greatness can compensate for his 

teacher. Therefore, Al-Juwaini sent him to be a lecturer at Nizamiah university 

in Baghdad, he was also frequently sent to replace Al Juwaini when he was 

absent.
 47

 

Al-Ghazali taught at the University for about ten years with a high 

position, he lived a prosperous life. But then there arose the desire of him to 

abandon all these luxuries, he decided to go to Mecca, then to Sham and stay 

temporarily in the town of Baitul Maqdis. After that went to Damascus and 

alienated himself in the corner of Al-Umawi Mosque, where he spent his time 

                                                 
44

 Nabil Nofal, “Al-Ghazali”, Journal Prospects: the quarterly review of comparative education. 

UNESCO, Number 3/4,. Volume XXIII. 1993, p. 1. 
45

 Fadjar Noegraha Soemhuda, Tasawuf Al-Ghazali: Refleksi Petualangan Intelektual dari Teolog, 

Filosof, hingga Sufi, (Jakarta: Putra Harapan, 1999), p. 11. 
46

 Sibawaihi,  Eskatologi Al-Ghazali dan Fazlur Rahman, Studi Koperatif Epistimologi Klasok-

Kontemporer, (Yogyakarta: Islamika, 2004), p. 36. 
47

 Zainal Abidin Ahmad,  Riwayat Al-Ghazali, (Jakarta: Bulan Bintang, 1975), p. 33 



22 

 

 

 

writing the Ihya'Ulumuddin. Until now the place is still there and known as 

Az-Zawiyah Al-Ghazaliyah.
 48

 

After that he returned to his birthplace, where he lived a life of seclusion 

and worship.
49

 After ten years of absence, al-Ghazali went back to teaching at 

the Nizamiya madrasa at Nishapur in 1104 (A.H. 498), at the request of the 

Seljuq minister Fakhrul-Mulk. But his work lasted only for two years, and 

finally he returned to his hometown when he left Nishapur to return to his 

birthplace, Tus, to devote himself to the life of an ascetic Sufi and to teaching. 

Near his house he built a khangah or Sufi hermitage.
50

 

Al-Ghazali called As one of the figures who try to combine the Sharia 

and Sufism, with other than trying to reach the sky also have to relate in social 

reality in this world. But what we do in the world is nothing but the happiness 

of life in the afterlife. One of al-Ghazali's works that proves it is the book of 

Bidayah al-Hidayah.  

This book was written by him for conducting observations, it turns out 

that many students who seek knowledge with the aim to compete, seek 

popularity, pride, surpass other students, seek attention, and seek the pleasure 

of the world. From that, al-Ghazali cautioned the students to avoid this goal. If 

so, just as a person sells the afterlife to the world, and this is so despicable, 

because however the afterlife is much more important than life in the world. 

Instead, seek knowledge is aimed solely to seek God's guidance.
51
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Then he added from his observations that people who seek knowledge 

can be classified into three groups:
52

 

a. People who seek knowledge with the intention to stock up the hereafter 

and only because of Allah. This first group belongs to a group of lucky 

people (Faizin). 

b. People who seek knowledge for the necessities of life in the world, to gain 

glory, position, and wealth. While he realizes that his goal is wrong. Thus, 

such groups include people in danger (Mukhathirin). If his death comes 

before he repents, then it is feared to die in a bad state of end (Su'ul 

Khatimah). 

c. People who are controlled by devil, who make their knowledge as a tool to 

multiply property, chase the rank and position. He uses his knowledge as 

his passionate desires. This last group includes those who perish and are 

deceived by the devil (Halikin and Hamqa al-Maghrurin). 

d. People who are controlled by evil, who make their knowledge as a tool to 

multiply property, chase the rank and position. He uses his knowledge as 

his passionate desires. This last group includes those who perish and are 

deceived by the devil (Halikin and Hamqa al-Maghrurin). 

From the classifications, al-Ghazali strongly encouraged the students to 

become the first group and remind the students to exclude the second and third 

groups, especially the third group that only indulges in lust.
53

 Thus, al-Ghazali 

provides guidance to the students in the form of stages to become lucky 
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learners, those who seek knowledge only by seeking the guidance of Allah and 

defeating their desires. He gave the way and its steps to realize that goal. So it 

became the book of Bidayah al-Hidayah. 

This book has no description of the date of writing, but it has been printed 

several times, among them the prints of Cairo 1277, 1303, 1306, 1326 and 

1985, Bulaq in 1287 and 1309, in Lucknow in 1893 and in Bombay in 1326. 

In Indonesia alone in print by al-Hidayah in Surabaya, al-Maktabah al-

Ashriyah in Surabaya, and so forth. 

In addition to the books already mentioned, there are many more of his 

works which he wrote during his life, even at the end of his life he spent his 

time studying the hadith, but he died before he could narrate the hadith. He 

died in the city of Tus on Monday 14th of Jumadil Akhir  in A.H. 505.
54

 His 

writings are numerous, because he is a productive person in writing. He began 

writing books at the age of 20 years and during the life of about 55 years, the 

book he wrote almost 400 titles.
55

 That is a very large number, because he 

only takes about 35 years to be able to write hundreds of books. Among his 

famous works are:
 56

 

a. Theology  

1) Hujjat Al- Haq (Proof of the Truth) 

2) Al-Iqtishad fii al-I‟tiqad (the Middle Path in Theology) 

3) Al-Maqshad al-Asna fii Shara Asma‟ Allahu al-Husna (the Best Means 

in Explaining Allah‟s Beautiful Names) 

4) Jawahir Al-Qur‟an wa Duraruh (Jewels of the Qur‟an and its Pearls) 

5) Mishkat al-Anwar (the Niche of the Lights) 
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b. Sufism  

1) Mizan al-„Amal (the Balance of Action) 

2) Ihya‟ Ulumuddin (the Revival of the Religious Sciences) 

3) Bidayah al-Hidayah (the Beginning of Guidance) 

4) Minhaj al-„Abidin (Methodology for the Worshipers) 

5) Ar-Risalah al-Qudsiyah (the Jerusalem Epistle)  

 

c. Philosophy 

1) Maqasid al-Falasifah (the Intention of Philosophers) 

2) Tahafut al-Falasifah (the Incoherence of the Philosophers) 

3) Mi‟yar lil „Ilmi (the Standard Measure of Knowledge) 

4) Al-Qistas al-Mustaqim (the Just Balance) 

 

d. Jurisprudence 

1) Al-Wasith fi al-Madzhab (the Medium in the Jurisprudential School) 

2) Tahzib al-Ishul (Pruning on Legal Theory) 

3) Mustafa min „Ilmi al-Ushul (the Essentials of the Islamic Legal 

Theory) 

4) Asas al-Qiyas (Fondation of Analogical Reasoning) 

 

e. Other  

1) Raudlah at-Thalibin wa „Umdah as-Salikin 

2) Ayyuhal Walad 

3) Minhaj al-„Arifin 

4) Al-Adab fi al-Din 

5) Ma‟arij As-Salikin 

6) Qawaid al-Aqaid fi Tauhid 

7) Etc. 

 

2. Structure of Bidayah al-Hidayah 

 The discussion about Al-Ghazali's notion at this thesis is his notion on 

character education in Bidayah al-Hidayah. In the book mentions that hidayah 

it has a beginning and has an end, there dzahir and there bathin.
57

 Thus, there 

are things that must be done by someone who wants to reach the guidance of 

Allah (hidayah), it is stated at the beginning of guidance (bidayah al-hidayah) 

if the initial step can be done with continuously and sincerely, then most likely 
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to be able to go to the next stage, the end of the guidance (nihayah al-

hidayah). 

 Bidayah is the Sharia and Thariqah. While nihayah is the essence 

(haqiqah).
58

  Sharia is the law that the apostle implies from Allah in the form 

of wajib, sunnah, haram, makruh, and mubah. While Thariqah is to practice 

the wajib things and the sunnah, leave the makruh as well as the mubah thing 

but excessive and careful with the case and train themselves to awake at night, 

hungry, and silent.
59

 

 Another definition of Sharia Etymologically means the way to the water 

spring but the Arabs often interpret it as a straight path, because the water 

spring is the source of life.
 60

 Whereas according terminologically is the word 

of God which is addressed to Muslim in the form of orders, restrictions, and 

choices.
61

 The other definition of Tariqah by language means a small path or 

alleyway. In terminologies is a path that must be taken by every Sufi candidate 

to achieve its goal, which is closer to God with as close as possible.
 62

 

 From both definitions, it can be concluded that the Sharia is a law or a 

science of Islamic law, while tariqah is one's business people to practice 

sharia as well as possible with the purpose of self-detect to God. In the book 
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of Bidayah al-Hidayah there are three parts (qism) which become the content 

material of the book, namely:
 63

 

a. The first part is to obey the commandments of God both fardlu and the 

sunnah listed in the chapter of obedience, which includes: 

1) Praiseworthy Way of Waking From Sleep 

2) Proper Methods of Entering the Lavatory  

3) Rules of Ablution  

4) Rules of Washing the body  

5) Rules of Cleanliness With Sand  

6) Good Methods of Going to the Mosque  

7) Right Methods of Going to the Mosque and Activities inside it 

8) Most Excellent Processes for Ritual prayer  

9) Good Manner of Sleeping  

10) How to Perform Ritual Prayer  

11) Methods of leading and following a Ritual Prayer  

12) Methods of Friday Assembly Prayer  

13) Rules of Fasting  

b. The second part is about avoiding God's prohibitions both (dzahir) outside 

and inside (bathin), which are listed in the chapter “the Avoidance of 

sins”. The prohibition of dzahir includes against the eyes, ears, tongue, 

stomach, genital, hands, and feet. While the bathin include the nature of 

envy (hasud), Ostentation (riya)' and Conceit, pride and Boastfulness 
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(ujub). These three violations of heart are the subject of all transgressions 

of the heart and oftentimes befall the present scholars and aspiring 

scholars. 

c. The third part is the association with God and his creatures. In associating 

with God, there are fourteen things to note, such as bending your head and 

lowering your eyes, focusing on God, multiplying dzikir, immediately 

obeying orders and away from prohibitions, tawadhu‟, and so on. While in 

associating with fellow human beings, Al-Ghazali divides into six parts, 

namely: 

1) Association with Students  

2) Association with Teachers  

3) Association with Parents  

4) Companionship with unknown Common Men  

5) Association with Friends  

6) Association with Acquaintances  

 The three parts mentioned above are the steps to rise to a higher level, 

namely nihayah or so-called science of haqiqah. The haqiqah is to 

understand the essence of things, such as witnessing the names and attributes 

of God, witnessing the essence of God, knowing the secrets of the Qur'an, the 

wisdom of the commandments and the prohibitions of God, and the occult 

sciences that cannot be obtained from the teacher;  but from God.
64

 So, Itself 
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is abstract, because this science plays in the inner region or heart. Of this Al-

Ghazali has written in detail in the book of Ihya 'Ulumuddin. 

 

3. Bidayah al-Hidayah and Pesantren 

 Boarding school is the oldest institution in Indonesia that stood since the 

16th century and still exist today. Boarding school be a bridge for people to 

internalize and transmit the teachings of Islam. Through Islam boarding 

school in Indonesia also became grounded and color all aspects of 

community life, whether social, religious, education, law, politics, etc.
65

 

Otherwise, oarding school is Islamic religious educational institutions are 

declared by the community, and the yellow book is a book of Islam in Arabic 

as the reference tradition of Islamic scholarship in the boarding school.
66

 One 

of the is Bidayah al-Hidayah. 

 Book of Bidayah al-Hidayah is already widely used by boarding schools 

(pesantren) in Indonesia, especially on the island of Java and Madura. This 

book is considered important to educate the spiritual aspect of the students. 

Usually this book is also used to deepen the books of al-akhlaq higher. 

Whereas in the lay community, this book is used for the establishment of 

faith and charity through various majlis ta‟lim..
67

 

 In addition, the book Bidayah al-Hidayah contains a complete discussion 

from the way of worship to how to get along with fellow humans according 
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to sharia. Therefore, this book became one of the media for the course of 

education, especially character education in Islamic institutions, such as 

boarding school (Pesantren). Both used as one of the source of learning or 

even as the source of the implementation of education system. 

 

C. Al-Ghazali and Education 

1. Islamic Education of al-Ghazali 

Al-Ghazali was one of the most prominent Sufis of that time, he brokered 

the dispute between the jurist (fuqaha') and Sufis during the reign of the 

Abbasids. The fuqoha' assume that the Sufism teachings brought by the Sufis 

are out of Islamic sharia, because at that time the developing Sufism is 

philosophical Sufism, like the teachings of hulul that was brought by Al-

Hallaj, which belief in that the Sufi self to unite with Allah, and the teachings 

of wahdatul wujud, the idea that believes that divine attributes of Allah will be 

united with humans. So Al-Ghazali is a moderate scholar who combines both 

and returns humans to do Sufism on Islamic sharia. 

It is reinforced by Al-Taftahzani that Al-Ghazali falls on Sunni based on 

the doctrine of Ahlus Sunnah wal Jama'ah. From his understanding of Sufism, 

he keeps all the tendencies that affect the Islamic philosophers, sects in kalam 

science, and so forth. He also distanced Sufism from  the theory of emanation 
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and unification. So it can be said that Sufism Al-Ghazali really patterned in 

Islamic sharia.68  

As mentioned Al-Ghazali is seen as a Sufism savior of destruction, 

because he integrates the jurisprudence and theology into his Sufism teachings 

so that it becomes a whole Islamic teaching, even before each one of them 

stands alone.
69

 In the science of jurisprudence, Al-Ghazali embraces the 

madzhab of As-Syafi'i. so in doing ijtihad Al-Ghazali was not much different 

from the madzhab he embraced, namely through Al-Qur'an, hadith mutawatir, 

hadith ahad. If not found through ijma', if still not get it then with qiyas.
70

 

While the teachings of Al-Ghazali theology embrace the theology of al-

Ash'ari.
71

  Ash'ariyah is a school of Islamic theology founded by Abu al-

Hasan Ali bin Ismail bin Ishaq bin Salim bin Isma'il bin Abdillah bin Musa 

ibn Bilal bi Abi Burdah, ibn Abu Musa Al-Ash'ari. The doctrines of this genre 

are among them (1) God has natures that are different from those of human 

nature, although the mention is the same, as having hands and others. (2) God 

creates human deeds, but man who strives, if he wants to do good, then he will 

get the power from God to carry it out. (3) revelation must take precedence 

over reason. (4) The Qur'an is qadim not a creature. (5) God can be seen when 

God wills it.
 72
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Thus, the teachings of Sufism brought by Al-Ghazali is to combine the 

two to make it a science (sharia) and applied with charity (tariqah), which is a 

way to know God and even recognize the essence of all things, called 

ma'rifah. Ma'rifah here is not just talking about the concept of knowing God 

but also a direct introduction to the universe. Al-Ghazali said that the ultimate 

ma'rifah is only obtained through inspiration, that is a knowledge given by 

God directly to man without the process of learning from the teacher or 

anyone except Allah.
73

 

Al-Ghazali has altered or at least attempted to change difficult terms to be 

easy for the understanding of the laity. Through a sophistic approach, Al-

Ghazali seeks to restore Islam to its fundamental and historical source and to 

provide a place of religious (esoteric) spiritual life in its system . Or more 

concretely al-Ghazali tried to formulate Islamic education filled with sophistic 

contents in a language that is easy to accept by the layman.
74

 Thus, the 

emergence of Al-Ghazali called As one of the figures who try to combine the 

Sharia or Fiqh and Sufism, so that it becomes a whole Islamic education, 

which is a education that teaches how to relate to Allah through a devoted 

worship and perfect and how to relate to human beings based on sharia and 

Islamic character. 
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2. Character Education of al-Ghazali 

Al-Ghazali is one scholar who is very concerned about the education of al-

akhlaq or character education. In this discussion, the researcher will explain 

his thoughts about character education in the book of Ihya 'Ulumuddin. 

According to al-Ghazali, al-akhlaq or someone's bad character can be changed 

through education, or so-called character education. And character education 

can be successful by way of riyadhah and mujahadah. 

Before discussing more in riyadhah and mujahadah in character 

education, please note in advance that there are four pillars to be fulfilled, if 

one wants a perfect character education, that is; the power of science, the 

power of anger, the power of lust, and the power of fair action.
75

 The point is 

that if one has enough knowledge to know the difference between being 

honest and lying in speech, between right and wrong in belief, and good and 

bad in action. Thus, he will succeed in character education because science or 

wisdom is the subject of character education, must know and understand in 

theory. While the angry power in question is a person's ability to hold and 

release anger according to the limitations that have been determined by 

science or wisdom (mind and sharia). Likewise with lust. The power of lust 

and lust is unpredictable, because sometimes lust can be under the control of 

wisdom, but sometimes it cannot be controlled. While the intended is someone 

will have good character if he is able to control and put both under the 

direction of science or wisdom patiently and continuously. The meaning of 
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fair power is the ability of a person to be able to place anger, and lust under 

the control of science and wisdom. Thus, the character education desired by 

al-Ghazali is more inclined to the education of the soul and its parts, namely 

emotions, passions, and lust. When part of the soul can be controlled by 

reason and sharia, then character education can be said to succeed. 

Furthermore, about riyadhah and mujahadah, two methods received 

special attention from al-Ghazali in character education. Riyadhah is to train 

and encourage itself to perform an act desired by al-akhlaq. While the 

mujahadah is a genuine effort made by a person for the achievement of al-

akhlaq desired. In addition, character education will not be realized except by 

habituation and continuity.
76

 The four efforts or methods are highly 

recommended to be implemented so that self is not controlled by anger and 

lust. 

Al-Ghazali added that the bad character is like a body illness, so it must be 

treated immediately. If the disease is a type of heat disease, then the way to 

heal it should be with something cold, on the contrary, if the disease is of a 

cold type of disease, then the way to treat it should be with something hot. The 

fool should be treated with learning, the miser must be treated by giving, as 

well as other things. And the thing that is not less important in this treatment is 

patience in bear bitter medicine until he recovered completely.
77
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The point is a person's way to get rid of bad character is to do the opposite 

of that bad character. For example, if there is someone who is stingy then he 

wants to have a good character, that is generous. So, the thing to do is to do 

something that is against his desires. The stingy person is very heavy to give, 

then the way to cure the trait is to give, he must impose or oblige and 

familiarize himself to as often as possible to provide assistance to others. Not 

enough with it, it needs sincerity and continuously to do so, until the act 

becomes light to be done without having to push yourself again. If so, then his 

soul has given the identity of having a generous soul, so when he encounters a 

difficult person, he spontaneously will easily provide assistance to the person 

in distress. 

The stages in educating the characters are as follows: 

a. If still in the early stages, student still do not know the limits of religion. 

So to be taught is the material of washing, praying, and outward worship. 

b. If student has enough understanding about holiness and worship 

outwardly, but still cannot avoid disobedience. So the teacher must order 

to leave the disobedience in various ways. 

c. If from the outward side, the student has decorated with worship and clean 

from disobedience. So the teacher should pay attention to his inner state 

both his character and his heart disease. If the student looks arrogant and 

prides himself, then the teacher should order him to do the abject things in 

a certain time. If the prominent in the student is cleanliness on self and his 

clothes, then the teacher should order to do things like clean the bathroom, 
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kitchen, and other dirty places. So that the student not only likes 

something clean but also likes something dirty to clean.
78

 

From the various explanations of character education according to al-

Ghazali, it can be seen that al-Ghazali in his character education strongly 

emphasizes the change in the soul that will have an effect on the actuality, 

which is not a temporal change but continually. The change not only affects 

one's behavior and attitude toward humanity, but also to God and self. 

However, of course, in changing it requires a lot of effort to train and cultivate 

seriously and patiently. 

 

D. Character Education: A Scholarly Analysis 

1. History and Development  

Character education has become a warm and interesting discussion, so 

many are competing people writing a book about character education. But not 

many know about who first introduced the character education. Some 

historians say that the pioneer of character education is a German educator 

named FW Foerster (1869-1966). He proposed the concept of character 

education that emphasized ethical-spiritual in the process of personality 

formation, because he thought the purpose of education was to shape 

individual characters.
79

 Then the character education was popular in the 1900s 

by Thomas Lickona, it began when he wrote a book titled Educating for 

Character, followed by his second article on character education entitled “The 
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Return of Character Education” and “Eleven Principles of Effective Character 

Education”. Through his writings Thomas was able to realize the world of the 

importance of character education.
80

 

But some other historians also say that Islam already has a character 

education concept long before Foerster sparked the concept. The concept of 

character education in Islam comes from the Qur'an and the Hadith which not 

only contains the theories but the figure of Prophet Muhammad appears as a 

model.
81

 

While in Indonesia itself, character education has been held since the 

beginning of independence. At that time, schools have been accustomed to 

polite and well-mannered, both speeches and deeds. But in its development, 

character education disappeared from the curriculum and replaced state 

studies, while character education was integrated in religious education.
82

 

Then in 2000 was born a Competency Based Curriculum that gave birth to 

Budi Pekerti's lesson. It was only in 2010 that character education received the 

attention of the government to be implemented in schools.
83

 Kemendiknas 

mentioned that the development of the character that is an attempt to embody 

the Pancasila mandate and the Preamble of the 1954 Constitution is based on 

the reality of the current national development problem, such as the 

Indonesian nation has not appreciated the meaning of Pancasila, shifting 

ethical values to life, and fading awareness of the nation's cultural values . The 
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problem is that the government makes the character development as one of the 

national priority programs implemented by the Kemendiknas in 2010-2014.
84

 

To now the characterization of the characters is still a national priority 

program. 

From the various opinions on the history of the emergence and 

development of character education, there have emerged several character 

education models that are developing today, namely character education in 

Islam, in Western worlds, even in Indonesia. Researchers will describe some 

of the world's leading character education models as follows. 

 

2) Perspectives and Models 

a. Character Education in Islam 

Character education in Islam is identic with al-akhlaq education. In 

the Islamic perspective, good character or al-akhlaq is the fruit of the 

process of sharia application based on a solid faith. So, it is not possible 

for a person to have a good character if it does not have the true faith and 

sharia, because they can realize the everyday behavior that is based on 

faith.
85

 Therefore the source of the teaching of character education is based 

on the Qur'an and Hadith of the Prophet Muhammad.
86

 Thus, the standard 

of good and bad determination of one's behavior is the Qur'an and the 

hadith of the Prophet. 
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However, Islam does not ignore the existence of other standards 

other than the two. Another standard is the intellect, conscience, and 

general views or traditions agreed upon by the public.
87

 Reason can be 

made as a standard because reason is a glory God has given to man, but 

standard of good and bad produced by reason does not violate the Qur'an 

and hadith. Then the conscience, because basically the human conscience 

has the potential that is inclined to truth and purity, as in surah which 

reads: 

                         

                             

        

172. When Thy Lord drew forth from the Children of Adam - from their 

loins - their descendants, and made them testify concerning themselves, 

(Saying): "Am I not your Lord (Who cherishes and sustains you)?"- They 

said: "Yea! we do testify!" (This), Lest ye should say on the Day of 

Judgment: "Of This we were never mindful".(QS. Al-A‟raf [7]: 172).
88 

                             

                        

30. so set Thou Thy face steadily and truly to the faith: (establish) Allah.s 

handiwork according to the pattern on which He has made mankind: no 

change (let there be) In the work (wrought) by Allah. that is the standard 

religion: but Most among Mankind understand not. (QS. Ar-Rum [30]: 

30).
89 

 

                                                 
87

 Ibid.. 
88

 Mohammad Taufiq, Qur‟an in Word Ver, 1.3 
89

 Ibid.. 



40 

 

 

 

But as a result of the influence of the environment and the experience of 

life, and the appetite makes the human conscience not always function 

properly. Thus, Qur‟an and hadith are very much needed. When, is a 

tradition. This third standard depends on the quality of society that has this 

tradition, only the society has a good tradition that can be used as a 

measure.
90

 Therefore, the absolute truth that can be used as the basis for 

determining the good and bad character of man is the Qur'an and the 

hadith. 

Based on the sources of character education that has been 

explained, then the scope of the character education itself is two, namely 

the character education of God (khaliq) and character education to other 

than Allah (makhluq).
91

 Character education toward God includes; 

Oneness of God, carry out orders and keep away from His prohibitions, 

depend upon Him, be grateful and pleased with His destiny, always kind, 

and others. While the character to the makhluq of God covers; toward the 

Messenger, own self, own family, fellow human beings, the environment, 

and others. 

Marzuki explains the meaning of the character to the Messenger of 

Allah is to love him more than love for himself and others, following his 

sunnah, saying shalawat. While the character of self is to maintain 

neatness, to seek knowledge, simple, just and fair to yourself and others. 

Then the character to the family includes devotion to both parents, 
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providing the best possible living, praying for one another. While the 

characters to the neighbors include helping each other, giving the pier if 

necessary, visiting the sick, entertaining when grieving, delivering the 

remains, and others. Furthermore, characteristic in the community, that is 

to obey the rules, respect the leader, be responsible for the duties, trusts, 

and others. And the last is characterizing the environment, such as plants, 

animals, and dead objects around us, to take care of them well, not killing 

animals for no reason, putting things in place.
92

 From the explanation it is 

very clear that Islam has organized the detailed Islamic character 

education which is based on revelation. So if this character education is 

implemented well, Muslims will become characteristic human beings. 

 

b. Character Education in Western Countries 

Character education in Western countries, such as in the United 

States and England, is strongly influenced by the concept of character 

education thought developed by Thomas Lickona. According to Lickona, 

important values should be developed in character education such as 

trustworthiness, respect, responsibility, fairness to self and others, caring, 

honesty, courage, diligence, integrity, and citizenship.
93

 

In the United States, character learning is given the guidance of 

teachers from TK to grade VI (if in Indonesia equivalent to TK to grade 

VII), while for grade VII to grade XII is only provided inventory of self-
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evaluation that must be answered honestly. In addition, the 

implementation of character education in the United States also provides 

an opportunity for students to discuss character traits in one group, there 

are writing tasks and practical tasks, there is a notice from school to 

parents regarding tasks that require cooperation with parents, and so 

forth.
94

 At America also has character counts or six pillars of character 

education as follows: 

Table 2.1  

Six Pillars of Character Education
95

 

No. Values The Way 

1 Trustworthy  Be honest • Don‟t deceive, cheat, or steal • Be 

reliable — do what you say you‟ll do • Have the 

courage to do the right thing • Build a good 

reputation • Be loyal — stand by your family, 

friends, and country 

2 Respect Treat others with respect; follow the Golden Rule 

• Be tolerant and accepting of differences • Use 

good manners, not bad language • Be considerate 

of the feelings of others • Don‟t threaten, hit or 

hurt anyone • Deal peacefully with anger, insults, 

and disagreements 

3 Responsibility Do what you are supposed to do • Plan ahead • 

Persevere: keep on trying! • Always do your best • 

Use self-control • Be self-disciplined • Think 

before you act — consider the consequences • Be 
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accountable for your words, actions, and attitudes 

• Set a good example for others 

4 Fairness lay by the rules • Take turns and share • Be open-

minded; listen to others • Don‟t take advantage of 

others • Don‟t blame others carelessly • Treat all 

people fairly 

5 Caring Be kind • Be compassionate and show you care • 

Express gratitude • Forgive others • Help people 

in need 

6 Citizenship o your share to make your school and community 

better • Cooperate • Get involved in community 

affairs • Stay informed; vote • Be a good neighbor 

• Obey laws and rules • Respect authority • 

Protect the environment • Volunteer 

 

While the implementation of character education in the UK focuses 

on mental learning, physical learning, and emotional and subliminal 

learning. First, mental or brain-based learning includes the keeping of facts 

consistently storing selected data that needs to be stored in the brain. 

Second, physical learning through hands-on experience, involves all 

senses and nervous system. Third, emotional and subliminal learning 

involves students to practice in practice how to feel happy, scared, sad, and 

others.
96

 

Thus, character education implemented in Western countries is 

nothing against the character education in Islam, but only character 

education in Western countries emphasizes on emotional and social 
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aspects. This means that the scope of Islamic character education is 

broader than character education in Western countries. 

While general methods and strategies implemented in the 

implementation of character education in Western countries include: 1) 

Cheerleading, which is posters, banners, or bulletin boards about various 

character values each month, 2) Pries and reward, namely praise or reward 

for good-character students, 3) Define and drill, that is to ask students to 

remember a set of good values and define them in accordance with their 

cognitive development stages, 4) Forced formality, to enforce discipline 

and to familiarize students to do moral values regularly , for example 

familiarize yourself with smiles and anyone, familiarize your students to 

say "yes", and so on. 5) traits of the month, similar to cheerleading, just 

wider than that. For example, conduct training, introductions made by the 

caretaker, and so on.
97

 

Lickona suggests that the character education is effective, so the 

teacher's task is to read stories related to the character value they want to 

convey, assign students to read the appropriate literature, conduct case 

studies, play roles, discussions, and so on.
98

 

In principle all citizens are obliged to always teach the good values 

that should be done and teach the bad values that should be avoided. Thus, 

character building is not enough in the classroom, but throughout the 

school environment, even families and communities. 
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c. Character Education in Indonesia 

Character education in Indonesia has eighteen values that must be 

developed in the cultural education and character of the nation, namely: 

Table 2.2  

Value and Description Value of Cultural Education and Character of 

the Nation
99

 
 

No. Values Description 

1 Religious Attitudes and behaviors are adherent in 

implementing religious teachings that are 

adhered to, tolerant of the implementation of 

other religious services, and live harmoniously 

with other faiths. 

2 Honest Behavior based on an attempt to establish 

himself as a person who can always be trusted in 

words, actions, and work. 

3 Tolerance Attitudes and actions that respect different 

religious, ethnic, ethnic, opinion, attitude, and 

other people's differences. 

4 Discipline Measures that demonstrate orderly behavior and 

abide by various rules and regulations. 

5 Hard Work Behavior that shows a genuine effort in 

overcoming the obstacles of learning and duty, 

and complete the task as well as possible. 

6 Creative Think and do something to generate new ways or 

results from something you already have. 

7 Independent The attitude of behavior that is not easy depends 

on others in completing tasks. 

8 Democratic The way of thinking, acting, and acting that 

judge equally the rights and obligations of 

himself and others.  

9  

Curiosity 

Attitudes and actions that always try to find out 

more deeply and broadly from what they are 

pursuing, seeing and hearing. 

10 Spirit of Nation The way of thinking, acting, and insight that 

places the interests of the nation and the State 

above the interests of the self and the group. 

11 Love the 

Homeland 

The way of thinking, acting, and doing that 

shows loyalty, awareness, and high appreciation 

for the language, the physical, social, cultural, 
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economic, and political environments of the 

nation.  

12 Appreciate 

Achievement 

Attitudes and actions that drive him to produce 

something useful for society, and recognize and 

respect the success of others. 

13 Friendly Actions that show the pleasure of talking, getting 

along, and working with others.  

14 Love peace  Attitudes, words, and actions that cause others to 

feel happy and secure for their presence.  

15 Like to Read The habit of taking the time to read the various 

readings that give good to him.  

16 Environmental 

Care 

Attitudes and actions that always try to prevent 

damage to the surrounding natural environment, 

and develop efforts to repair the already existing 

natural damage.  

17 Social Care Attitudes and actions that always want to provide 

assistance to other people and people in need. 

18 Responsibility Attitudes and behavior of a person to carry out 

the duties and obligations that he should do to 

self, society, environment, State, and God 

Almighty. 
 

On the occasion of a limited discussion conducted by the Ministry 

of National Education has agreed to choose core values that will be 

developed in the implementation of character education in Indonesia, 

namely: smart, tough, honest, and caring.
100

 Of the four core values that 

are sourced from the heart and also the tone that comes from the brain. 

There is a personal nature without being influenced by communication 

with others, there is also a social nature, the character formed as a result of 

the communication with others.
101

 For more details note the following 

figure: 

 

 

                                                 
100

 Muclas Samani, op.cit. p. 134. 
101

 Ibid.,  p. 135. 



47 

 

 

 

Figure 2.1 Core Values
102

 

 

 

 

 

 

Intelligence comes from the brain without the need for social 

influence. The intelligent person is able to solve the problem with full of 

confident, because all his actions are well planned and calculated. Next up 

is tough. Tough also comes from power consumption, but dissects with 

intelligent. A person's toughness will be tested in contacts of 

communication and competition from different tribes, races and nations. 

While honest is a character that comes from the heart. Honest character 

cannot be separated from fair. Honest people judge themselves and others, 

it is certain he will be fair to yourself and others. In addition, care also 

comes from the heart that is closely related to the social. People who have 

a clean soul will easily read the reflection of sadness suffered by others, so 

he is motivated to help people who are sad.
103

 

Character education does not just teach what is good and what is 

bad, but more than that. Character education instills a habit of what is 
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good and bad. So that learners become understandable and can feel the 

values of good and bad, and in the end accustomed to do it.
104

 

Of the three models of character education models that researchers 

have described, it can be seen the similarities and differences between the 

three models. The equation of the three is to both teach the good things 

and encourage to avoid the bad things. While the difference is character 

education in Islam emphasizes the balance of relationships with god and 

fellow creation, while character education in the West is more general, that 

is explaining about the character that should be owned by all human 

beings as social and stateless. The character education in Indonesia seeks 

to integrate character education in Islam and the West, so that the character 

values are general but still carrying religious values. 

 

3) Theories on Character Building 

Character building is a guidance directed to spiritual perfection. This 

means that character building is not only a theory of good and bad sizes, but 

also gives encouragement to individuals to carry out the theory in accordance 

with the teachings of Islam. The effort to be done in the context of character 

building is a healthy physical development, intellectual development, skill 

development, and consciousness of belief.
105

 These three are important terms 

to foster the character of Islam. 

                                                 
104

 Heri Gunawan, opo.cit. p. 27. 
105

 Amin Syakur, op.cit. p.183. 



49 

 

 

 

There are several strategies and methods in constructing characters in 

general, namely: 

a. Good communication 

Communication is one of the important things in educating 

children. Therefore, parents should build a good and effective 

communication in interacting with children. Good communication means 

watching the language, tone of speech, body language, and mimic a 

positive face. The goal is to build a harmonious relationship, establishing 

an atmosphere of openness between the child and the parent or teacher, 

making the child respect the parent or teacher, and to direct the child to 

avoid mistaking the act. Conversely, if parents or teachers are wrong in 

building communication can result in disruption of the process of 

education of parents or teachers to children.
106

 

b. Exemplary 

Exemplary is a compulsory method in shaping the character of the 

child, so as to match the advice given by the action. So exemplary in 

education can be started from the self-educators, both parents and teachers, 

because both are role models and idols of children, so the child will 

intentionally or will not imitate the behavior performed by his role model. 

In addition, this method is most effective, because exemplary provides a 

clear picture of how someone should crack. However, exemplary is not 

merely an activity affecting others, but a necessity to perform such acts in 
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relation to God. Exemplary must begin with yourself and should be done 

consistently.
107

 As in Surah As-Shaff verses 2-3: 

   ْْ ْْ ْ ْْ ْْْ ْ ْ  ْْْ

ْ  ْ ْْْْْْ

(2) O You who believe! why do You Say that which You do not do? (3) 

Most hateful it is with Allâh that You Say that which You do not do.
108

 
 

c. Habituation 

The environment plays an important role in this method, because 

one of the most important factors in shaping the habits of a child is to 

imitate the habits of the people in their environment. In addition, the effort 

to form the character must begin with the agreement between parents or 

teachers with children, then the next parent or teacher familiarize the child 

to act in accordance with mutual agreement.
109

 For example, agree to 

throw garbage in its place. So parents or teachers also have to facilitate so 

that children can dump trash easily in the trash. 

d. Taking the wisdom of the story 

In providing education to children, it is no less important is to 

provide examples that occurred in the past. Therefore, parents or teachers 

should provide a story of positive examples and good for the formation of 

children's character.
110

 This method also includes an effective method in 
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characterizing children, because in the Qur'an also contains many of the 

histories of the previous Prophets. The goal is that children can take 

lessons from the stories of history.
111

 Not only that, the parents or teachers 

also give or ask the child to take the lesson from the story that has been 

told, so it can hit the heart of the child. 

While some strategies and methods applied in the formation of character in 

formal educational institutions, among others; 

a. Discussion 

Discussion is defined as the process of exchanging thoughts 

between two or more people about a problem to achieve a particular goal. 

In general learning, the discussion consists of two kinds, namely class 

discussions and group discussions. Classroom discussions are generally 

led by teachers. This is usually done by students who are still sitting in 

grades IV to VI. As for group discussions are usually done by students of 

SMP and SMA consisting of small and large groups led by the chairman 

of the discussion submitted to the students of the class. This method has 

many variants, ranging from Buzz Group, panel discussions, syndicate 

groups, and so forth.
112

 

 

 

b. Simulation 
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Simulation means imitation of something. This method aims to 

acquire certain skills and gain more understanding of a lesson.
113

 This 

simulation method can be role playing and socio drama. 

c. Cooperative learning 

Cooperative learning is commonly called group learning, a term 

commonly used by instructional procedures involving small and large 

groups.
114

 This method is very effective to be implemented, because in 

addition to learners learn to solve problems, they also learn social 

interaction. 

d. Live material 

This method is a method of delivering character education that is 

done directly by giving the material a noble character.
115

 The material can 

be in the form of subjects or contained in a particular program. 

e. Integrated material 

The intention is to integrate the values of the characters into other 

subjects through the learning process in force.
116

 

f. Reward and Punishment 

The reward method is a method of rewarding as a motivation for 

students to be willing to do good, while punishment is a sanction as a 
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deterrent effect for students to not dare to do ugliness or violate the 

applicable regulations.
117

 

Of the various methods already mentioned, in fact nothing is more 

effective. as good as any method in internalizing character, if not in 

accordance with the conditions of students and the environment, it will not 

work. Thus, all of these methods are used according to the student's condition 

and the supportive environment.  

Thus, it can be described that character building can be done in four ways 

below:
118

 

a. Education  

 Education means helping people to be a good and useful society. 

So, if someone wants to be good, then the first thing that should be 

pursued is education. This education is not only limited to education in 

schools, but also education in the family, and education in the community. 

b. Religion and religious education 

 According to Sayyid as-Sabiq states that the best means for 

character building is religion, because religion can imprint on one's soul 

and can inspire conscience. Religion is the knowledge of the truth about 

the existence of God with His teachings through his messengers who then 

accepted his people as beliefs and beliefs. Therefore, adhering to religion 

is not enough just to believe in the teachings but to believe the truth of the 

teachings. Not only that, people who believe in a religion are not enough 
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without practicing these teachings in everyday life. Thus, the Islamic 

religious education is very important role in character building. 

c. Good reading 

 There are many sources of information that can be enjoyed by the 

public, whether in the form of newspapers, magazines, books, or the 

internet. However, not all readings are good and useful, even many 

readings can damage the character of the reader. Therefore, we need to 

know the terms of good reading for consumption. There are four things to 

consider before the information embraces, whether they are useful for the 

formation and fostering of human cultural values, whether they are useful 

for deepening our knowledge, whether they are useful for the formation 

and fostering of our powers and intelligence, and whether the reading is 

useful for us to solve a problem faced. If any of the four conditions are 

met, then that is a good reading. 

d. Daily experience 

 Experience here is not limited to self-experience, but also the 

experience of others and the environment. So, these daily experiences do 

not have to be our own experienced. Therefore, it takes the activeness of 

self in knowing the nature, as well as knowing human beings. With the 

hope of taking as much as possible from them to foster the character of 

self as well as community development.
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CHAPTER III 

METHOD OF THE RESEARCH 

 

A. Approach and Research Design 

My research approach is qualitative. Qualitative approach is an approach 

that emphasizes more on the process of comparative inference or analysis of the 

dynamics of the relationship of phenomena observed by using scientific logic.
119

 

The characteristics of qualitative research is the scientific background, human as 

instrument tool, data analysis is inductive and descriptive.
120

 So, in this study will 

not find a data in the form of numbers, let alone a diagram and the like. 

While, research design used is library research. Library research is a study 

conducted using various literatures, either in the form of reading books, research 

reports, magazines, and so forth.
121

 So in the collection of data and information, 

researchers use a variety of materials contained in the library. Thus, this study will 

present arguments of reasoning about character education in the book of Bidayah 

Al-Hidayah from the results of literature review and the results of research minds 

supported by data obtained from various sources of literature, such as journals, 

theses, theses, reading books, and others. 
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B. Data Resources 

In the preparation of this study, researchers took data from various sources of 

literature related to the theme of research. Thus, the researcher uses qualitative 

data, which is the data disclosed in the form of the description of the sentence. As 

for the data source the researcher uses two types of data sources, namely primary 

data sources and secondary data sources. The primary data source is the main data 

source that the researcher collects from the research object. This primary source is 

also called first hand sources of information.
122

 Therefore, the primary source in 

this study is Bidayah al-Hidayah, published by Al-Hidayah, Surabaya and its 

translation. 

Whereas the secondary source is the source of additional data as supporting the 

principal data.
123

 Thus, the secondary sources used by researchers this time is the 

various literature related to character education and Imam Al-Ghazali, such as 

iIhya‟ Ulumuddin. 

 

C. Data Collection 

In accordance with the type of research used, the library research, then the 

appropriate data collection techniques is to collect books, journals, articles, and so 

forth. In this case, the researcher uses the method of documentation. 

Documentation method is the collection through written relics, such as 

archives, books, or theorems that fit the problem of research.
124

 Thus, in this study 
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researchers collected data about the character education of Al-Ghazali in the book 

Bidayah Al-Hidayah.. 

 

D. Data Analysis 

If the data have been collected, the researcher needs to decide some ways to 

analyze the data.
125

 Data analysis is the process of searching and arranging 

systematically data obtained from the data collection.
126

 Or in other words, data 

analysis is a way used to compile and process data to be accountable. 

In this research, the technique used to analyze data is Content analysis. 

Content analysis is an analysis technique to describe data objectively, 

systematically. Meanwhile according to Weber, content analysis is a process to 

get the correct conclusion from a book or documentation. In addition, content 

analysis is an accepted method of textual investigation, so the researcher 

establishes the set of categories and then counts the number of instances into each 

category. So, this technique is used to expose the author's ideas in order to derive 

conclusions from the idea. The aspect analyzed in this research is about materials 

and methods of character education in the Bidayah Al-Hidayah book. 

The way researchers to conclude and take the subject of a contents in the book 

is to read the whole of the Bidayah al-Hidayah book and its translation, after the 

subject of discussion and conclusions have been obtained by researchers, then the 

next step is to write in the form of concept maps or figure, so can be seen clearly 
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the outline of the stages and goals of character education in the book. Then, the 

researchers compare the theories that have been obtained from the book with 

relevant theories that already exist. 

 

E. Data Validity 

 Once the data is collected and analyzed, it is necessary to check the validity of 

the data. The techniques used by researchers to check the validity of data are as 

follows: 

1. Technique of perseverance, It means conducting a more thorough and 

continuous observation.
 127

 Thus, researchers deeply observe the objects and 

then grouped into several categories that are determined. The way to increase 

perseverance is to read the various references to books and related research 

results, so it can be a tool to check the truth of data and can be trusted. 

2. Discussion techniques, the researcher conducted a discussion with lactres who 

mastered on the theme that has been carried, and also with the friends who 

qualified and willing to be invited to do discussion. 

 

F. Research Procedures 

The steps undertaken by researchers in conducting research are as follows: 

1. Researchers determine the theme of the study. 

2. Researchers determine the object to be studied, namely the book of Bidayah 

al-Hidayah. 
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3. Researchers look for data in the form of theory relevant to the theme of 

research. 

4. Researchers make the indicators to be studied. Because the theme is the 

importance of moral education, the indicator is the purpose of moral 

education, the material of moral education (morals to God, to myself, and to 

fellow human beings), and methods of moral education. 

5. The researcher analyzes the data and classifies it according to predetermined 

indicators. 

6. Correlate data that has been analyzed with the theory obtained. 

7. Conclude the research results. 
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CHAPTER IV 

AL-GHAZALI’S NOTION ON ISLAMIC CHARACTER 

 

A. Definition of Islamic character (al-akhlaq)  

Islamic character (al-akhlaq) is one of the most important things in Islam. 

Based on al-Qur'an and hadith the Islamic thinkers can formulate a concept of 

character education challenge, such as al-Ghazali. He is not only a drafter but also 

the executor of the ideas he creates, so his thinking is not only a float theory, but 

as a applicative theory. Based on the statement of al-Ghazali in Ihya 'Ulumuddin, 

the Islamic character is a state of the individual soul that gives birth to a good or 

bad action spontaneously and continuously. As his statement reads: 

ْؿ٤َْغِْدَْ ْٖ ِٓ غٍْ ْـ ُ٣ َٝ ُخٍَْ ْٞ ُٜ ُـ ْثِ ٍَ ْٜ٘بَْرصُْضِعُْالِْكَْؼَب ٤َْْٛئخَِْك٢ِْاَُّ٘لْؾِْعَاؿِشَخٌْػَ ْٖ ِْنُْػِجبَعَحٌْػَ ُْشُ بجَخٍْكبَ

٣َّخٍْ ِٝ عَ َٝ غٍْ ٌْ .ا٠َُِْكِ  

A trait embedded in the soul from which deeds arise easily and lightly without 

the need for consideration of the mind (in advance).
128

 

 

It means, al-akhlaq is not just about science or deeds, but about the heart or 

the  soul. Therefore al-akhlaq education is not enough to give advice and provide 

examples, but how the advice and exemplification are internalized into the soul of 

the individual and embedded in it, so that changes in attitude or individual actions 

into a character of self that will continue to be done without having to think long. 

Thus, the main point in the Islamic character is the soul. Al-Ghazali is very 
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concerned about the problem of the soul in the education of this character, 

because according to him the soul is an immaterial thing in the human that 

distinguishes between human beings with other creatures, because with this soul 

man can think, willing and doing.
129

  

Based on the explanation on Islamic character, according to my analysis 

there are several important points in al-Ghazali's thought about the concept of al-

akhlaq or Islamic character, namely: 

1. Character is about soul. 

As mentioned earlier, that al-akhlaq is a mental state of the soul, which 

has four elements, that is wisdom, the use of emotions in accordance with 

wisdom, control of lust, and justice. The four elements can be obtained 

through education. 

2. Character is done consciously 

A deliberate and conscious act so as to remain within the limits of the 

individual's ability to do or leave, not coercion or reflex motion. As the 

researcher has described in the previous chapter that this is the same as 

Asmaran has revealed in his book on acts that belong to the character category 

or not. 

3. Character is continuously. 

The action is applied spontaneously and continuously, because the 

character is something that has been embedded in the soul. Thus, man cannot 

conclude that this person has a generous character because he once helped his 
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friend in distress, because he could help his friend not because of God, but 

because he wanted to get human praise. So it is with someone who refuses to 

give money to beggars, then we can conclude that the person is stingy, 

because it could be at that time he was not carrying money. So, good or bad 

character cannot be measured with only once or twice someone is doing good 

or bad.  

4. Basic character is reason and sharia 

Because this is an Islamic character, the limits of good and evil of a 

character are intellect and sharia, but the most important are sharia, is al-

Qur'an and hadith. 

This picture below is the summary of Islamic character according to al-

Ghazali: 

Figure 4.2 

Islamic Character of al-Ghazali
130
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 افعال هيئة النفس
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 بشكل مستمر
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B. Al-Akhlaq and Education 

Researcher already has explained that soul in the main part of al-akhlaq 

according to al-Ghazali. He assumes that the soul is the driver for all actions 

created by a person. This soul that determines the obedience or the violation of 

man to God.
131

 Thus, the soul is necessary and should be well educated, so as not 

to plunge men into iniquity, one way is by character education. This is what 

distinguishes the thinking of education in general. In general education is oriented 

only on the aspects of cognitive, affective, and psychomotor, without emphasizing 

the aspect of the soul and heart. This rejects the opinion of some scholars who 

claim that the character is something that has been patent, so it cannot be educated 

and changed. As he says in the Ihya 'Ulum al-Din which reads: 

َْٔ ُِ َٝ اُزَّؤص٣ِْْجبَدُْ َٝ اػِعُْ َٞ َٔ ُْ ا َٝ صَب٣بَْ َٞ ُْ ٤ِْ٤غُُْجَطََِذَْْا ْـ ْاُزَّ َُ بٗذَْْالِْسَْلََمُْلَِروَْجَ ًَ ْ ْٞ َُْ ٍُ ْٞ ٍُْكَ٘وَُ ْٞ ْعَؿُ ٍَ بْهبَ  

ْ.)) ْْ ٌُ ااسَْلََهَ ْٞ ُ٘ ّـِ اللهِْ))دَ
132  

"So we say if morality cannot be changed, then the function of testament, counsel, 

and education will be canceled and not functioning also the words of the Prophet 

who said ((correct your morals))". 

 

Thus, al-Ghazali wants character education. The character education is a 

genuine effort continuously to encourage and shape the soul of the individual has 

a good character or akhlaqul Karimah. 

According to al-Ghazali in chracter education has four basics of good conduct, 

knowledge or wisdom (hikmah), justice (al-'adl), bravery (syaja'ah), and guard 

(iffah). Hikmah is a state of the soul, with it can be known the truth and the errors 
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of all its actions. While al-'adl is the state and power of the soul, with it anger and 

lust can be controlled with belance in accordance with the hikmah (sharia and 

reason). Syaja'ah is a state of anger under hikmah. While iffah is a state of lust 

that is educated and controlled by hikmah. Of these four basics, emerging all good 

characters. As syaja'ah will bring out the nature of help, strong against lust, dare 

to bear the pain, strong determination, and so forth. While the opponent of 

Syaja'ah is Tahawwur, that is blind bravery. Such characters will bring out ugly 

qualities, such as arrogant, angry, etc. The good qualities that arise from Iffah such 

as generous, shy, patient, forgiving, accepting what is, smooth, friendly, and so 

forth. Whereas the opponent of Iffah will bring up bad traits, such as greed, 

shameless, vile, wasteful, spiteful, and so forth.
133

 

The point is someone who wants to change his character to be better, then he 

must understand theoretically about good things and bad things according to 

reason and sharia (hikmah). After that, the person trains himself to restrain and 

release anger according to the limitations determined by reason and sharia 

(hikmah). Likewise with lust. It is no less important than the two things have been 

mentioned, a person will have good character if he is able to control and put his 

lust under the guidance of sharia and reason patiently and continuously. If so, then 

he can be said to be a fair person, that is someone who can put an anger, lust 

under the control of science and wisdom. Thus, the character education desired by 

al-Ghazali is more inclined to the education of the soul and its parts, namely 
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emotions  and lust. When part of the soul can be controlled by reason and sharia, 

then character education can be said to succeed. 

The way of internalization of character education to self-learners is by 

riyadla and mujahadah. Concerning this the Imam Ghazali said in Ihya 

'Ulumuddin which reads as follows: 

ْاَُّز٣ْ٠َِْ ٍِ ب َٔ ْاَُّ٘لْؾِْػ٠ََِْالِْػَْ َُ ْٔ ِْٚدَ اػ٢َِْْْ٘ثِ َٝ ٣بَظَخِْ اُغِّ َٝ جَبٛضََحِْ ُٔ ُْ ِْٙالِْسَْلََمِْثبِ بةُْٛظَِ َـ زِ ًْ وزِع٤َِٜبَْاِ

ةِ. ْٞ طُِْ َٔ ُْ ُْشُِنُُْا ا
134

 

This al-Akhlaq can be obtained by a serious effort and continuous practice, to 

encourage the soul in doing good deeds. 
 

Riyadhah is to train and encourage itself to perform an act desired by al-

akhlaq. While the mujahadah is a genuine effort made by a person for against the 

lust.
135

 In addition, character education will not work without habituation and 

continuity. As his statement reads: 

٣ْذَْصَْ ْٕ ْاعََاصَْاَ ْٖ َْٓ ٍِ اظِتَْػ٠ََِْالِْكَْؼَب َٞ ُ٣ْ ْٕ ٌِجْغُْكطَغ٣َِْوُُْٚاَ ِْٚاُ هضَْْؿُِتَِْػ٤ََِْ َٝ اظُغِْ َٞ ِْنُْاُزَّ ِْٚسُ ِـ ُِْ٘لَْ ََ

ُْٓ ْ َٖ اظِؼ٤ِْ َٞ زَ ُٔ ُْ ْك٤َِْْْٜح ْضَّْا َٞ ُٛ َٝ ض٣ِْضَحْ  َِِّْٓ ٌَ زَ ُٓ َٝ ُْٚ َـ ِٛضٌْٗلَْ جَب ُٓ ْاُصَّْبْ َُ ُْلؼِْ ٣ْص٤َِْغَْا ْٕ اْقٌْا٠َُِْاَ ُُْْ٘ٚظ٣َِْظ  ِٓ بصِعِْ

ّـَْ ْاُظ٣َِّْْْٟظُِِّْزَْْْْـُٛٞاُظ٠َْْ٣ُِّّْْٟشِْكبَُ ٍِ ب َٔ ُْ ْا ٍِّ ْاَُّظ٣َُُُِْْْْْٟٚظُْجْْثظ َٕ ْٝ ْاَُّظُُُِْْْْٟٚظُْجْْصُ َٞ اظِغُُْٛ َٞ زَ ُٔ ُْ ا َٝ غَاٛخَِْ ًَ ْ ْٖ ػَ

ْرَْْظُِِّْزَْْْْـ٣َْ ْٖ َُ َٝ اظُغُْ َٞ ْْزَْؿُْغْْاُزَّ ْْ بَُ َٓ ٤ِ٘٣َّْخِْك٢ِْْاَُّ٘لْؾِْ ُْؼَبصَادِْالِْسَْلََمُْاُضِّ ٤ْغَْا ِٔ صُْاَُّ٘لْؾُْجَ َّٞ رزَؼََ

بٗبَدِ. َـ ُْذَ ا
136

 

Whoever wants to produce a tawadlu attitude 'while he is dominated by an 

arrogant attitude, then the way is to get used to always apply tawadlu' in a long 

time. He must feel himself to and burden him with the action. So such a character 

and character for him so easy to do. All the praiseworthy characters can succeed 

in such a way according to the sharia. The goal is for the actions that he did it to 
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be delicious. The merciful person is the one who feels good to give the treasure he 

gives not because he has to. The one who tawadlu‟ is the one who feels good in 

tawadlu'. And it will not stick to a religious character in a person as long as he 

does not get used to doing good deeds.
137

 
 

About this al-Ghazali adds that the bad character is like a body illness, it 

must be treated immediately. If the disease is a type of heat disease, then the way 

to heal it should be with something cold, on the contrary, if the disease is of a cold 

type of disease, then the way to treat it should be with something hot. The fool 

should be treated with learning, the miser must be treated by giving, as well as 

other things. And the thing that is not less important in this treatment is patience 

in bear bitter medicine until he recovered completely.
138

 

The point is a person's way to get rid of bad character is to do the opposite 

of that bad character. For example, if there is someone who is stingy then he 

wants to have a good character, that is generous. So, the thing to do is to do 

something that is against his desires. The stingy person is so heavy to give, then 

how to cure that trait is to give, he must impose and train himself sincerely to as 

often as possible to help others. Not enough with it, habituation and continuously 

to do so, until the act becomes light to do without having to push yourself again. If 

so, then his soul has given the identity of having a generous soul, so when he 

encounters a difficult person, he spontaneously will easily provide assistance to 

the person in distress. Thus, then the way to defame morality in the individual is 

one of them with education. As for how to internalize the material of character 

education is by way of mujahadah, riyadloh, and habituation.
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CHAPTER V 

CHARACTER EDUCATION OF AL-GHAZALI  

IN BIDAYAH AL-HIDAYAH 

 

Al-Ghazali is one of Islamic philosophers that is very clear and structured 

in conveying his thoughts, so that anyone who read about the results of his 

thinking can understand it easily. Among his interesting thoughts to be studied is 

about character education (al-akhlaq). There are many books that he wrote to spill 

his thoughts on character education, one of which is Bidayah al-Hidayah, a small 

book which is rich in character material. The book generally explains how to be a 

student who has good character, that is, a fair student, that is not a dzalim who 

directs his purpose in seeking knowledge solely for Allah, harmonizing his 

relationship with Allah, as well as with others.  

In brief, in the book Bidayah al-Hidayah there are four discussions that 

become important material of the book, namely: 

Preliminary, which explains the difference between the objectives in 

accordance with the Sharia and the objectives that violate the Sharia. 

1. The first part is to obey the command of Allah both fardlu and sunnah listed in 

the chapter of obedience, which includes: (a) Praiseworthy Way of Waking 

From Sleep, (b) Proper Methods of Entering the Lavatory, (c) Rules of 

Ablution, (d) Rules of Washing the body, ( e) Rules of Cleanliness With Sand, 

(f) Good Methods of Going to the Mosque, (g) Right Methods of Going to the 

Mosque and Activities inside it, (h) Most Excellent Processes for Ritual prayer,
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 (i) Good Manner of Sleeping, (j) How to Perform Ritual Prayer, (k) Methods 

of leading and following a Ritual Prayer, (l) Methods of Friday Assembly 

Prayer, (m) Rules of Fasting. 

2. The second part is about avoiding God's prohibitions both outward and inward, 

which are listed in the chapter away from sinners. The outward prohibition 

includes the prohibition of dzalim toward the eyes, ears, tongue, stomach, 

genital, hands, and feet. While the inward one is the nature of hasud, riy ' and 

ujub. These three violations of heart are at the core of all the transgressions of 

the heart and often fall upon the present scholars and candidate of today's 

scholars. 

3. The third part is the association with God and his creatures. In associating with 

God, there are fourteen things to note, such as bending the head and lowering 

the eyes, focusing on God, multiplying dzikir, immediately obeying orders and 

away from prohibitions, tawadhu‟, and so on. While in associating with fellow 

human beings, Ghazali divides into seven parts, namely: how to behave to 

teachers, students, parents, unknown common man, friends, and friendship. 

Of the various contents that have been described in general can be summarized 

into two parts, namely the goal and the scope or content materials of character 

education in this book. 

A. The Goal of Character Education 

The first step that must be considered in education is the intention and 

purpose, these two things as the core in the process of all kinds of education, 

especially in Islamic education, because If the intentions and goals are set, 
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then the education process will be more focused. Therefore, al-Ghazali 

emphasizes that all students should have clear intentions and goals. So, in the 

introduction, al-Ghazali admonished the students, in seeking knowledge not 

intended to compete, to seek popularity, to boast, to surpass other students, to 

seek attention, and to seek the pleasures of the world. Because if so, then such 

a person that sells the Hereafter for the world, and it is contemptible, for after 

all the Hereafter is far more than the life of the world. Instead, seek knowledge 

is aimed solely to seek God's guidance.
139

 As for the meaning of seeking the 

guidance is intending to eliminate ignorance, revive and ground the Islamic 

religion, the happiness of the afterlife, obtain the pleasure of Allah and to be 

grateful for the common sense and health. 

The goal expressed by al-Ghazali is very difficult to achieve, especially for 

students who are studying non-religious, such as engineering sciences, 

accounting, and so forth. However, it is possible to apply, it all depends on 

each individual. Because basically all the science that developed today is the 

science of God, then all kinds of science can lead us to ridha of God, live 

smart we set our intentions and goals in seeking knowledge. For example, 

someone who studies management, at a glance this science is a non-religious 

science that only provides benefits for life in the world alone, but if the 

intention and purpose in seeking knowledge so that later can establish a 

superior boarding school because of its good management, then it will provide 

benefits for the claimant of knowledge for the life hereafter. So also with 
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someone who seek knowledge about economics, at a glance, this science is a 

worldly science, however, the science can be a ukhrowi science if someone is 

looking for knowledge with the intention and purpose in order to create jobs 

for the environment to improve their economy so people the people around 

him are not only busy with work that can neglect the prayer. 

In brief, the more advanced and developed a science, should not make us 

lose because of too lulled and driven by the life of the world. Instead, it makes 

us more creative to use it as a stock of life in the Hereafter with happiness and 

the most important thing to note in order to achieve happiness in the afterlife 

is to improve and align our intentions and goals to learn the science. 

The goal that the researcher has mentioned is still about the purpose of 

seeking knowledge in general. The purpose of character education in the book 

of Bidayah al-Hidayah is to seek the guidance of Allah and control lust and 

train the heart to always devoted to God and be fair to yourself and others. 

Being fair here means that it is not tyrannical, it means using all members of 

the body for good and not hurting others with our limbs, including the heart. 

At a glance the goal is also difficult to achieve, because lust is not an easy 

matter, it takes extra strength to be able to weaken it. However, al-Ghazali has 

provided guidance and means for achieving this goal, among them by reading 

dzikir and prayer every day continuously. Further details will be discussed in 

the subject matter and scope of character education after this. 
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B. Material and Scope of Character Education in Bidayah al-Hidayah 

As has been pointed out, that al-Ghazali advised each student to make 

guidance as his goal. but keep in mind that the guidance of God which is the 

fruit or result of science has a beginning or a basis (Bidayah al-Hidayah) and 

has a suffix or a peak (Nihayah al-Hidayah). Guidance there is also outer or 

visible and there is an inner or abstract. This is a sequence, one cannot get to 

the top of the guidance before going through and completing the stages of the 

guidance basis, and also one will not explore the inner self before perfecting 

all aspects of  guidance outer.
140

  

According to al-Ghazali, if someone who has learned the basic of guidance 

(bidayah al-Hisayah), then he will be able to train his lust and test his heart. If 

his heart is inclined and happy with this knowledge then there is hope to rise 

to the next level, the peak of guidance (Nihayah al-Hidayah).  

As for the beginning of guidance (Bidayah al-Hidayah) is sharia and 

tariqah. While the end of guidance (Nihayah al-Hidayah) is haqiqah. Sharia is 

the laws of Allah conveyed by the Messenger to the human form of wajib, 

sunnah, haram, makruh, and mubah. The tariqah is practicing the wajib and 

sunnah, leaving the haram, makruh, and minimizing the mubah case, being 

careful with the case syubhat (wira'i), and self-training of stay up  in the night, 

fasting and silent. while the meaning of Nihayah al-Hidayah is haqiqah. The 

haqiqah is to understand the essence of things, such as witnessing the names 

and attributes of God, witnessing the essence of God, knowing the secrets of 
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the Qur'an, the wisdom of the commandments and the prohibitions of God, 

and the occult sciences that cannot be obtained from the teacher;  but from 

God.
141

 From that explanation can be said that the beginning of guidance is the 

outward of piety and the end of guidance is inward of piety. So, the guidance 

will only be obtained by the righteous, those who keep God's commandments 

and stay away from His prohibitions. Therefore, Ghazali divided the 

discussion in this book into two main parts, namely the obedient to Allah and 

part of avoiding Allah's prohibitions. Then he perfected it with the third part, 

which is about how to associate with God and social society.
142

  

1. Obedient  

The first part of outer piety is obedient, that is to do all the commandments 

of God both the fardlu and the sunnah.
143

 both must be done because to 

approach God, one must observe all the commandments of God which is 

fardlu and wajib. Meanwhile, to get the love of God, then one must perfect his 

worship with a sunnah case. Thus, whatever we ask for, God will grant it in 

his way. This is based on the hadith qudsi quoted by al-Ghazali which reads: 

َْٝ ْ، ْْ ِٜ باكْزغََظْذُْػ٤ََِْ َٓ بْاصََاءِْ َٓ ْ َِ ضْ ِٔ ْثِ َٕ ْٞ ثُ زوَغَِّ ُٔ ُْ ْا ةَْإ٢ََُِّ بْروَغََّ َٓ ْاللهُْرجَبَعىَْرؼََب٠َُْ:ْ ٍُ ْٞ ٣ْوَُ ٍُ ل٣َِْؼََا

غُْثِْ َٔ ْـ ؼَُْٚاَُّظ٣ْ١َِ ْٔ ْ٘ذُْؿَ ًُ ُ،ْكئَطَِاْأدَْججَْزُُْٚ ْدَز٠َّْأدُِجَّٚ َِ اكِ َٞ ْثبَُِّ٘ ةُْإ٢ََُِّ ُْؼَجْض٣ُْزَوَغََّ ثصََغَُْٙاَُّظ١ِْا َٝ ْ،ِٚ
ل٢ِْثِٜبَ ْٔ عِجَُِْْٚاَُّز٣ْ٢َِ َٝ ٣ضََُْٙاَُّز٣ْ٢ِجَْطِقُْثِٜبَ،ْ َٝ ْ،ِٚ ْ٘زنُِْثِ بَُْٗٚاَُّظ٣ْ١َِ َـ ُِ َٝ ْ،ِٚ  ٣جُْصِغُْثِ

 

From Abu Hurairah, he said, the Messenger of Allah said, "Allah says: No 

servant of mine approached Me with anything more I love than what I have 

obliged. My servant endlessly draws closer to Me with sunnah worship until I 

love him. When I love him I become the hearing he uses to hear, the vision he 
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uses to see, the spoken word he uses for speech, the hands he uses to grasp 

and act the feet he uses to walk.
ْ144
 

 

 However, this will not be realized, except by awakening the heart and 

whole limbs at all times, from morning till evening, because Allah knows all 

outer and inner, both when alone and with people. Allah says in Surah al-

Mu'min verse 19 which reads: 

ْ ْ ْ  ْْ ْْْْْ

19. Allah knows the fraud of the eyes, and All that the breasts conceal.
145

 

Besides that in surah Taha, Allah also says: 

ْ  ْ   ْ ْْ ْ ْْْْْ

7. and if You (O Muhammad ) speak (the invocation) aloud, Then Verily, He 

knows the secret and that which is yet more hidden.
146

 
 

 Thus, al-Ghazali reminds the seekers of knowledge to keep themselves 

alive, so God does not see them doing immorality, but instead God sees them 

in obedience. This cannot be done if time is not well divided. Therefore, al-

Ghazali provide guidance in the form of dzikir and wirid from morning to 

evening and the arrangement of activities that should be done from waking up 

to sleep again both the fardlu and the sunnah. All of that will be explained in 

detail, namely: 

a. Praiseworthy Way of Waking From Sleep 

1) Wake up before dawn. 
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2) Start the activity by reading dzikir and prayer that reads: 

ِْ ْلِِلّّه ِْيُ ُٔ ُْـ ْا أصَْجخََ َٝ ْ ْاُُّ٘لُٞعُ.أصَْجذَْ٘بَ ِٚ إ٤َُِْ َٝ ْ برَ٘بَ، َٓ ْأَ ب َٓ ْثؼَْضَ ْأد٤َْبَٗبَ ْاَُّظ١ِ ِ ْلِِلَّّ ضُ ْٔ ُْذَ ا

َْٖ ٤ْ ِٔ ُْؼَبَُ ْا ْعَةِّ ِ
ْلِِلّّه ُْوضُْعَحُ ا َٝ ْ حُ ُْؼِؼَّ ا َٝ ْ ،ِ

ْلِِلّّه ُٕ ِْطَب ُـ اُ َٝ ْ خُ، َٔ اُؼَظَ ْكطِْغَحِْ.َٝ ْػ٠ََِ أصَْجذَْ٘بَ

، ِّ ؿْلََ ػ٠ََِْْالِْْ َٝ ْ، َْ ؿََِّ َٝ ْ ِٚ ْػ٤ََِْ ضٍْص٠ََِّْاللهُ َّٔ ذَ ُٓ ْ بَ ْٗج٤َِِّ٘ ِٖ ٠ْص٣ِْ
هِ ْػَ َٝ سْلََمِ،ْ ْالِْْ خِ َٔ ِِ ًَ َٝ

َْٝ ْ ْأصَْجذَْ٘بَ، ْثيَِ َّْ ُ ْاَُِّٜ . َٖ ٤ًِْ لْغِ ُٔ ُْ ْا َٖ ِٓ ْ َٕ ب ًَ ْ ب َٓ َٝ ْ ب  ٔ ِِ ْـ ُٓ ْ ْد٤َِ٘ل ب َْ ٤ِْٛ ْإثِْغَا ْأث٤َِْ٘بَ َِّخِ ثيَِْ ِٓ

َْٝ ٤ْ٘بَ،ْ َـ ْٓ َْٝ َْٝثيَِْٗذ٤َْبَ،ْ أَ دُ،ْ ْٞ ُٔ ظَاْ ثيََِْٗ هٛ ْرجَْؼَضَ٘بَْك٢ِْْ ْٕ ؤَُيَُْأَ ْـ ْإَِّٗبَْٗ َّْ ُٜ
إ٤َُِْيَْاُُّ٘لُٞعُ.ْاُِّه

ُْٙ ٣ْجَُغَّ ْٝ ِِْْاَ ْـ ُٓ ُْٙإ٠َُِْ ْٗجَُغَّ ْٝ ا،ْأَ ء  ْٞ ْؿُ ِٚ ْٗجَْزـَغِحَْك٤ِْ ْٕ طُْثيَِْأَ ْٞ ٗؼَُ َٝ ْس٤َْغٍ،ْ َِّ ًُ ْإ٠َُِْ ِّ ْٞ َ٤ ُْ ا

ؤَُيَُْس٤َْغَْ ْـ َْْٝادََضٌْا٤َُِْ٘بَ.َْٗ ْ، ِّ ْٞ ظَاْا٤َُ َْٝ هٛ ْ،ِٚ بْك٤ِْ َٓ َْٝ س٤َْغَْ ْ ِّ ْٞ ظَاْا٤َُ هٛ ْ ْكَغِّ ْٖ ِٓ طُْثيَِْ ْٞ  ٗؼَُ

.ِٚ بْك٤ِْ َٓ ْ  كَغِّ
 

3) If wearing clothes, then intend to cover the aurat, not to show off.
147

 

b. Proper Methods of Entering the Lavatory  

1) Put your left foot first and pray: 

ِْْ ْـ ِْْْثِ ج٤ِْ ْاُغَّ ِٕ ٤ْطبَ شْجشِِْاُلَّ ُٔ ُْ ُْشَج٤ِْشِْا جْؾِْاَُّ٘جْؾِْا ْاُغِّ َٖ ِٓ طُْثبِلِلِّْ ْٞ اللهِْأػَُ  

2) Exit with your right foot and pray: 

ْ٘لؼ٢َُِْْ٘ ب٣َْ َٓ أثَْو٠َْك٢ِْْ َٝ ب٣ْؤُْط٢ِْ٘٣ِْْ َٓ ضُلِِلِّْاَُّظ١ِْْأطَْٛتََْػ٢َِّْْ٘ ْٔ ُْذَ  ؿُلْغَاٗيََْا

3) Not carrying anything written by Allah and the Apostle. 

4) Wear headgear and footwear.  

5) Prepare everything needed. 

6) Finish the rest of the urine with a clearing or gently massage the tip of 

the genitals three times with the left hand.
148

 If women then according 

to al-Bujairami, should put the fingers of his left hand on the pubic 

hair and massage it slowly.
149

 

7) If you want to urinate or defecate in the field, then should look for a 

place far from people's view and close with something. 
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8) Do not open the aurat before reaching the toilet. 

9) Tiding facing Kiblah, sun or moon and not backing it. 

10) Not urinating or defecating in a place people usually use to gather. 

11) Not urinating in silent water, under a fruitful tree, and a hole. 

12) Not urinating in the opposite direction of the wind to avoid splashing. 

13) Squatting with the left footed, may stand by if forced. 

14) Stretch with stones three times, if not clean until five or seven times 

or anything until completely clean and holy then rinsed with water, 

but if you want to use one of them, then the water is better. 

15) Praying when washing genital, which reads: 

ِٞادِقِْ ُْلَ ْا َٖ ِٓ ْكغَْج٢ِْْ ْٖ دَصِّ َٝ ْاُِّ٘لبَمِْ َٖ ِٓ ِْج٢ِْْ ْغَِّٜغْْهَ َّْ  اَُُِٜ

16) Wash hands with soap or soap, then wash with water. wear headgear 

and footwear.
150

 

c. Rules of Ablution  

  If washing genital is done, then the first thing should do is tooth 

brush, then facing kiblah and perform ablution. The perfect ablution 

procedure is as follows: 

1) Starting ablution by reading: 

َْٝ ْ ِٖ ٤بَغ٤ِْ ؼَادِْاُلَّ َٔ َْٛ ْٖ ِٓ طُثيَِْ ْٞ ْاػَُ ،ْعَةِّ ِْ د٤ِْ ْاُغَّ ِٖ دْٔ ْاللهِْاُغَّ ِْ ْـ َْٕثِ ْٝ ٣ْذَْعُغُ ْٕ طُثيَِْاَ ْٞ  اػَُ

2) Wash your hands before putting them in a ablution water container and 

reading: 

خِْ ٌَ ََُِْٜ ا َٝ ْ ِّ ْٞ ئُ ْاُلُّ َٖ ِٓ طُثيَِْ ْٞ اػَُ َٝ خِْ ًَ ُْجغََ ا َٝ ْ٠َ٘ ْٔ ُ٤ُْ ْا٢ِِّْْٗاؿَْبَُيَُْا َّْ ُٜ
 اَُِّه
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3) Intend to eliminate the hadas or intend to be allowed to perform the 

prayer, and note that the intention should not pass before washing the 

face. That is, the intention must be maintained until the part washed 

face. 

4) Gargle three times to the top of the throat, but if fasting then it is not 

necessary, just gargle gently. But before rinsing should read: 

ُْذ٤ََٞحِْ ْاُضَّبثذِِْك٢ِْا ٍِ ْٞ ُْوَ غُِْيََْثبِ ًْ ضْغَحِْاُظِّ ًَ َٝ ًِزبَثيَِْ حِْ َٝ ْاػ٢َِِّْْ٘ػ٠ََِْرلََِ َّْ ُٜ
ك٢ِْ اَُِّه َٝ ٤ْٗبَْ اُضُّ

 ؿَبئغِِْالِْػَْعَبءِْ

5) Inhale the water with the nose (istinsyaq), by reading the prayer: 

ْاعَِد٢ِْْْ٘عَائ٤ِذَخَْا َّْ ُٜ
ُْجََّْ٘ ُِّه ْٗذِْػ٢َِّْْ٘عَاضٍْا اِ ِٝ  خِ،ْ

6) Spray water from the nose (istintsar), dnegan read: 

ءِْاُضَّاعِْ ْٞ ؿُ َٝ ائخِِْاَُّ٘بعِْ َٝ ْعَ ْٖ ِٓ طُثيَِْ ْٞ ْا٢ِِّْْٗاػَُ َّْ ُٜ
 اَُِّه

7) Wash the face from the forehead to the front of the chin, from the right 

ear to the left ear, the water should be evenly distributed to the temple's 

hair and other hairs, such as eyebrows, whiskers, eyelashes, and 

sideburns. In addition, water is also mandatory about thin beard and 

dense beard. When washing the face, then the prayer that is read as 

fellow: 

ْ َّ ْٞ بري٣ََِْ َٔ ٢ِْْٜثظُُِِ جْ َٝ صْ ِّٞ َـ لَِرُ َٝ ٤ُِبِئيَِْ ْٝ ُْٙاَ ْٞ جُ ُٝ ْ ْرج٤َْطَُّ َّ ْٞ عِى٣ََْ ْٞ ٢ِْْٜثُِ٘ جْ َٝ ْث٤َِّطْْ َّْ ُٜ
اَُِّه

ُْٙاػَْضَائيِ ْٞ جُ ُٝ صُّ َٞ ْـ  رَ
8) Wash the right and left hands with elbows. when washing the right 

hand reading prayer is: 

ْاَْ َّْ ُٜ
ااَُِّه ٤ْغ  ِـ بث ب٣َْ َـ دَبؿِج٢ِْْْ٘دِ َٝ ْ٢ِْ٘٤ْ ِٔ ًِزبَث٢ِْْث٤َِ  ػْط٢ِِْْ٘

While the prayer that is read when washing the left hand is: 
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ْٜغ١ِْْ عَاءِْظَ َٝ ْ ْٖ ِٓ ْ ْٝ ْاَ ٍِ ب َٔ ًِزبَث٢ِْثلِِ ْرؼُْط٢َِْ٘٤ِْ ْٕ طُثيَِْاَ ْٞ ْا٢ِِّْْٗاػَُ َّْ ُٜ
 اَُِّه

9) Wiping the head by wetting the palms, then the fingertips of both 

hands to the front of the head, then rubbed to the back of the head, then 

returned again to the front. This is done three times while reading 

prayer: 

َْٝ بريَِ،ْ ًَ ْثغََ ْٖ ِٓ ْ ْػ٢َََِّ ٍْ ْٗؼِ اَ َٝ زيَِْ َٔ ٢ِْْ٘ثغَِدْ ْؿَلِّ َّْ ْلَِْاَُُِٜ َّ ْٞ ْػَغْكِي٣ََْ َِّ ٢ِْْرذَْذَْظِ اظََِِّ٘

ثلََغ١ِْْػ٠ََِْاَُّ٘بعِْ َٝ ْكَؼْغ١ِْْ ّْ ْدَغِّ َّْ ُٜ
ْظُِِّيَ،ْاَُِّه ْالَِِّ ََّ  ظِ

 

10) Wiping the outer and inside ear by inserting the tip of the index finger 

into the ear hole and wipe the outer ear with the thumb while praying: 

٘بَص١َِْ ُٓ ؼ٢ِْْْ٘ ِٔ ْاؿَْ َّْ ُٜ
َُْ٘ٚاَُِّه َـ ْادَْ َٕ ْٞ ْك٤َزََّجؼُِ ٍَ ْٞ ُْوَ ْا َٕ ْٞ ؼُ ِٔ زَ ْـ َ٣ْ َٖ ْاَُّظ٣ِْ َٖ ِٓ ْ٢ِِْْ٘ ْاجْؼَ َّْ ُٜ

ُْجََّ٘خِْاَُِّه ْا

غَْالِْثَْغَاعِْ َٓ ُْجََّ٘خِْ  ك٢ِْا
11) Wipe the neck while reading: 

َْٝ ْاَُّ٘بعِ, َٖ ِٓ ْعَهجَز٢َِْْ ْكيَُّ َّْ ُٜ
ٍِْاَُِّه الِْؿَْلََ َٝ ْ َِ ّـَلََؿِ ْاُ َٖ ِٓ طُثيَِْ ْٞ  اػَُ

12) Wash your right foot and then left with your ankles by interrupting 

your toes with your little left hand from the little toe of your right foot 

to your left leg. For prayers when washing the right foot is: 

بُذ٤ِِْٖاَُِّهْ ْػِجبَصَىَْاُصَّ ِّ غَْاهَْضَا َٓ ْ ِْ زو٤َِْ ْـ ُٔ ُْ غَاغِْا ٢ْْػ٠ََِْاُصِّ ِٓ ْصجَِّذْْهضََ َّْ ُٜ  

As for the left foot, read: 

ْ َٖ ٘بَكو٤ِِْ ُٔ ُْ ْا ُّ ْاهَْضَا ٍُّ ْرؼَِ َّ ْٞ غَاغِْك٢ِْاَُّ٘بع٣َْ ٢ْْػ٠ََِْاُصِّ ِٓ ْهضََ ٍَّ ْرؼَِ ْٕ طُثيَِْاَ ْٞ ْا٢ِِّْٗاػَُ َّْ اَُُِّٜ

ُْٔ ُْ ا ََْٖٝ ٤ًِْ .لْغِ  
 

13) Read the prayer after ablution: 

ُُُْٚؿُجْذَبٗيََْ ْٞ ْعَؿُ َٝ اػَجْضُُْٙ ض  َّٔ ذَ ُٓ ْ َّٕ اكَْٜضَُاَ َٝ دْضَُْٙلَِْكَغ٣ِْيََُُْٚ,ْ َٝ الله, َْٚالَِِّ هُ ٥َْااِ ْٕ اكَْٜضَُاَ

ذُْ ْٔ ظََِ َٝ اْ ء  ْٞ ِْذُْؿُ ِٔ ْٗذَْػَ ْاَ ْلَِْاَُِْٚالَِِّ ْٕ ضِىَْاكَْٜضَُْاَ ْٔ ثذَِ َٝ ْ َّْ لغُِىَْْاُُِّٜ ْـ ٢ْْاؿَْزَ ِـ ٗلَْ

ْ َٖ ِٓ ْ٢ِِْْ٘ ْاجْؼَ َّْ ُٜ
،ْاَُِّه ِْ د٤ِْ اةُْاُغَّ َّٞ ْٗذَْاُزَّ ْاَِّٗيَْاَ رتُْْػ٢َََِّ َٝ غ٢ُِْْْ ِـ ةُْا٤َُِْيَْكبَؿْ ْٞ ارَُ َٝ

ِِْْ٘ ْاجْؼَ َٝ ْ َٖ بُذ٤ِِْ ْػِجبَصِىَْاُصَّ ْٖ ِٓ ْ٢ِِْْ٘ ْاجْؼَ َٝ ْ َٖ زطََِّٜغ٣ِْ ُٔ ُْ ْا َٖ ِٓ ْ٢ِِْْ٘ ْاجْؼَ َٝ ْ َٖ اث٤ِْ َّٞ ٢ْْاُزَّ

ْ اص٤َِْلَ  َٝ غَحْ  ٌْ اؿَُجِّذُيَْثُ َٝ اْ ض٤ِْغ  ًَ اْ غ  ًْ غُىَْطِ ًُ ٢ِِْْْ٘اطَْ اجْؼَ َٝ اْ ع  ْٞ ٌُ اْكَ ع  ْٞ  صَجُ
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There are seven things that should be avoided in ablution: wagging 

your hands, slapping water on your face and over your head, talking in the 

midst of ablution, washing ablution members more than three times, using 

too much water, using sun exposed water, using water that is in place 

made of metal.
151

 

d. Rules of Washing the body  

Bathing in this discussion is a mandatory shower, which is a bath that 

must be done when contain junub, either caused by dreaming or 

intercourse. As for how to implement it is as follows: 

1) Wash hands three times and remove dirt from body. 

2) Ablution 

3) Drain water to the entire body that starts from the head as much as three 

times while intending to remove the big hadats, then proceeded to wash 

the right side of the body and then left each three times. Keep the water 

flowing into the folds of the body and where the hairs grow thin or thick. 

Rubbing the front and back of the body three times, then fighting hair and 

beard.
152

 

e. Rules of Cleanliness With Sand (Tayammum) 

Tayammum is one way of removing hadats as exchange for ablution, 

this can be done if there is no water after trying to find it, there are 

obstacles because of illness, there are obstacles to get to where it is 

believed there is water, a small amount of water just enough to drink, there 
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is water but owned by others and he will not give it unless by paying it at a 

very expensive price, there are injuries that should not be touched by 

water. Tayammum performed when it entered the prayer time and only 

applies to one fardlu prayer, but can be used for several times sunnah 

prayers in the following way: 

1) Use the holy dust 

2) Put your hands on the dust with the intention to be allowed to perform 

the prayer 

3) Apply palms to face 

4) Wiping both hands with the elbows and splitting the fingers.
153

 

f. Good Methods of Going to the Mosque  

Al-Ghazali advises students to always pray five times, especially 

shubuh prayer, but before going to the mosque, should perform the two 

dawn prayers at home, when walking towards the mosque, then should 

walk calmly in no hurry by reading the prayer :
154

 

ؼْلَب١َْٛظََاْاَُِْ َٓ ْ ثذَِنِّ َٝ ْا٤َُِْيَْ َٖ اؿِج٤ِْ ْاُغَّ ثذَِنِّ َٝ ْػ٤ََِْيَْ َٖ ّـَبئ٤ِِِْ ْاُ ْا٢ِِّْْٗاؿَْئَِيَُْثذَِنِّ َّْ ٤ْيَْكب٢َِِّْْٗاَُُِّٜ

غْْ َٓ بءَْ َـ اثْزِ َٝ ْسَغَجْذُْارِِّوبَءَْؿَشَطِيَْ َْ ؼَخ ،ْثَ ْٔ لَِؿُ َٝ ْ لَِع٣ِبَء  َٝ اْ لَِثطَغَ  َٝ اْ ْاسَْغُطْْاكَِغّ  ْْ ظَبريَِ،َُْ

ْٗذَْ ْاَ ةَْالَِِّ ْٞ ُٗ لغُِْاُظُّ ْـ ُْل٣ََِ ث٢ِْْكبََِّٗٚ ْٞ لغ٢َُِِْْطُُٗ ْـ ْرَ ْٕ اَ َٝ ْاَُّ٘بعِْ َٖ ِٓ ْ٘وظ٢َِِْْٗ ْرُ ْٕ .كبَؿَْئَِيَُْاَ  
 

g. Right Methods of Entering to the Mosque and Activities inside it 

When it arrives at the mosque, it should enter it with the right foot and 

pray: 

ث٢ِْْ ْٞ ْاؿْلغ٢ُِِْْْطُُٗ َّْ ْاَُُِّٜ ْْ ؿَِِّ َٝ ِْٚ صَذْجِ َٝ ضٍْ َّٔ ذَ ُٓ ْ ٍِ ػ٠ََِْاَ َٝ ضٍْ َّٔ ذَ ُٓ ْػ٠ََِْؿ٤َِّضِٗبَْ َِّ ْصَ َّْ اَُُِّٜ

زيَِْ َٔ اةِْعَدْ َٞ اكْزذ٢َِِْْْاثَْ َٝ  
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After that prayer tahiyatul masjid as much as two rakaat then intend 

I'tikaf and read the prayer as follows: 

ْثِٜبَْكَؼْض٢ِ ُّْ رَُِ َٝ ْ،٢ِِ ْٔ غُْثِٜبَْكَ َٔ رجَْ َٝ ِْج٢ِْ ْٜض١ِْثـِٜبَْهَ ْ٘ضِىَْرَ ْػِ ْٖ ِٓ خْ  َٔ ْإ٢ِِّْٗأؿَْؤَُيَُْعَدْـ َّْ ُ ،ْاَُِّٜ

ْثَِْٜ رغَْكغَُ َٝ ْؿَبئج٢ِِ،ْ ْثِٜبَ رذَْلعَُ َٝ ْص٢ِ٘٣ِْ،ْ ْثِٜبَ رصُِْخُِ َٝ ُْلز٢َِ،ْ ْأُ ْثِٜبَ رغَُصُّ َْٝ٢ًِّ رؼَُ َٝ ْ ِٛض١ِ، ْكَب ب

ْ َِّ ًُ ْ ْٖ ِٓ ْ ْثِٜبَ ٢ِ٘ ُٔ رؼَْصِ َٝ ْ ْعُكْض١ِ، ْثِٜبَ ٢ِ٘ ُٔ ِٜ ِْ رُ َٝ ْ ،٢ِٜ جْ َٝ ْ ْثِٜبَ رج٤َُِّطُ َٝ ْ ،٢ِِ َٔ ْػَ ثِٜبَ

ءٍْ ْٞ ْْٖ.ؿُ َُْ ُ َّٚ ْأَٗ ُْ ٣و٤َِْ٘ بصَبصِه ب،دَز٠َْأػََِْ َٝ ِْج٢ِ،ْ ب٣ْجُبَكِغُْهَ  ٔ بْصَائِ بٗ بسَبُصِ  َٔ ْإ٢ِِّْٗأؿَْؤَُيَُْإ٣ِْ َّْ ُ ْاَُِّٜ

ْصَبصِه ب،ْ بٗ ب َٔ ْإ٣ِْ ْإ٢ِِّْٗأؿَْؤَُيَُ َّْ ُ ٢ُِْ.اَُِّٜ زَُٚ ْٔ َـ ْهَ ب َٔ ْثِ ٢ِ٘ عَظِّ َٝ ْ ، ْػ٢َََِّ زجَْزَُٚ ًَ ْ ب َٓ ْ ْإلَِِّ ٣ص٤ُِج٢َِ٘

ا٥سِغَحِ. َٝ ْ ٤ْٗبَ ْاُضُّ ْك٢ِ زيَِ َٓ غَا ًَ ْ ْكَغَفَ ْثِٜبَ ٍُ ْأَٗبَ خ  َٔ ْعَدْ أؿَْؤَُيَُ َٝ ْ لْغٌ، ًُ ْ ٤َُْْؾَْثؼَْضَُٙ ٣و٤َِْ٘ ب َٝ 
ْإِْ َّْ ُ ػ٤َْقَْاَُِّٜ َٝ ْ ٜضََاءِ ْاُلُّ ٍَ ٘بَػِ َٓ َٝ ْ ،ْ ْاُِِّوبَءِ ْ٘ضَ ْػِ ػَ ْٞ اُلَ َٝ ْ ْاُوعََبءِ ْ٘ضَ ْػِ جـغَْ ْاُصَّ ٢ِّْٗأؿَْؤَُيَُ

ْ ْٕ إِ َٝ ْ ْدَبجَز٢ِ، ْثيَِ ٍُ ْٗؼِ ْإ٢ِِّْٗأُ َّْ ُ ْاَُِّٜ ْٗج٤ِبَءِ، ْا٧َ غَاكوِخََ ُٓ َٝ ْ ْػ٠ََِْا٧ػَْضَاءِ، اَُّ٘صْغَ َٝ ْ ؼَضَاءِ ّـُ اُ

ْ هصَُغَ َٝ ْ ْعَأ٢ِ٣ْ ٣بَْظَؼُقَ َٝ ْ عِ ْٞ ُٓ ْا٧ُ ْهبَظ٢َِ ٣ْبَ ْكَؤؿَْؤَُيَُ زيَِ َٔ ْعَدْ ْإ٠َُِ اكْزوَغَْدُ َٝ ْ ٤َِِّخِ، َٔ ػَ

ْكزِْ٘خَِْ ْٖ ِٓ َٝ ْ ؼ٤ِْغِ، َـ ْػَظَاةْاُ ْٖ ِٓ ْ ْرـُج٤ِْغ٢َِٗ ْٕ ْأَ عِ ْٞ ْاُجذُُ َٖ ْث٤َْ ْرـُج٤ِْغَ ب َٔ ًَ ْ عِ، ْٝ ضُ ْاُصُّ كَبك٢َِ

حِْاُضجُُٞعِْ َٞ ْصَػْ ْٖ ِٓ َٝ بْهصَُغَْ. اُوجُُٞعِْ َٓ ْ َّْ ُ ُْْٚاَُِّٜ ْـ ُـَْْرجَُِْ َٝ ْ،٢ِِ َٔ ُْْ٘ٚػَ ظَؼُقَْػَ َٝ ُْْ٘ٚعَأ٢ِ٣ْ،ْ ػَ

ِْويَِْ ْسَ ْٖ ِٓ ْ ا ْأدََض  ِٚ ؼْط٤ِ ُٓ ْٗذَْ ْس٤َْغٍْأَ ْٝ ْػِجبَصِىَْأَ ْٖ ِٓ ْ ا ْأدََض  ػَضْرَُٚ َٝ ْس٤َْغٍْ ْٖ ِٓ ٤ِ٘ز٢َِ،ْ ْٓ أُ َٝ ٤َِّٗز٢ِْ

ْاُؼَبَُْ أؿَْؤَُيَُْإ٣َِّب٣ُْٙبَْعَةَّ َٝ ْ،ِٚ ،ْؿ٤َْغَْكئ٢َِِّْٗأعَْؿَتُْإ٤َُِْيَْك٤ِْ َٖ ْٜزض٣َِْ ُٓ ْ َٖ ِْ٘بَْٛبَص٣ِْ ْاجْؼَ َّْ ُ .اَُِّٜ َٖ ٤ْ ِٔ
ٗؼَُبص١ِْ َٝ ْ ْاَُّ٘بؽَ، ْثذُِجِّيَ ْٗذُِتُّ ٤ُِبَئيَِ ْٝ َ٧ِْ ب  ٔ ِْ ؿِ َٝ ْ ٧ِْػَْضَائيَِ، ْدَغْث ب َٖ ع٤َِِّْ ُٓ ْ لَِ َٝ ْ َٖ ٤ُِّْْ ظَآ

ِْويَِْ ْسَ ْٖ ِٓ ْ ْسَبُلَيََ ْٖ َٓ ْ ريَِ َٝ ػ٤ََِْْ.ثؼَِضَا َٝ ْ ػَبءُ ْاُضُّ ظَا هٛ ْ َّْ ُ ػ٤ََِيَْْاَُِّٜ َٝ ْ ْٜضُ ْاُجَ ظَا هٛ َٝ ْ ْالِْجَبثخَُ يَ

. ِْ ُْؼَظ٤ِْ ْا ُْؼ٢َِِِّ ْا ْثبِلِلَّّ حْإلَِِّ َّٞ لَِْهُ َٝ ْ ٍَ ْٞ لَِْدَ َٝ ْ َٕ ْعَاجِؼُٞ ِٚ إَِّٗبْإ٤َُِْ َٝ ْ إَِّٗبْلِلِّ َٝ ْ، ِٕ لََ ٌْ ْطَاْ اُزُّ َّْ ُ اَُِّٜ

ْ َّ ْٞ َ٣ْ َٖ ْٓ ْا٧َ ْأؿَْؤَُيَُ ك٤ِْضِ، ْاُغَّ غِ ْٓ ا٧َْ َٝ ْ ض٣ِْضِ، ْاُلَّ َِ غَْاُذَجْ َٓ ْ صِ ْٞ ْاُشُُِ َّ ْٞ َ٣ْ ُْجََّ٘خَ ا َٝ ْ ػ٤ِْضِ، َٞ اُ

إَِّْٗ َٝ ْ صٌ ْٝ صُ َٝ ْ ٌْ ْعَد٤ِْ ْإَِّٗيَ ُْؼُُٜٞصِ؛ ْثبِ ُْيََ َٖ ك٤ِْ ْٞ ُٔ ُْـ ْاَ صِ، ْٞ جُ ّـُ ْاُ غِ ًَّ اُغُّ َٝ ْ صِ، ْٞ ُٜ ْاُلُّ َٖ ث٤ِْ وغََّ ُٔ ُْـ يَْا

بْرغ٣ُِْضُْ َٓ ْ َُ ِٚ،ْؿُجْذَب. رلَْؼَ ْثِ ٍَ هبَ َٝ ْ ُْؼِؼِّ ْرؼََطَّقَْثبِ ْٖ َٓ ْ َٕ ِٚ،ْؿُجْذَب ْثِ َّ غَّ ٌَ رَ َٝ جْضَْ َٔ ُْ ُْجَؾَِْا ْٖ َٓ ْ َٕ

صِْ ْٞ ُْجُ ْط١ِْا َٕ ْؿُجْذَب ، ِْ اُِّ٘ؼَ َٝ ْ َِ ُْلعَْ ْط١ِْا َٕ ْؿُجْذَب ،َُُْٚ ْإلَِِّ ج٤ِْخُ ْـ ٢ْاُزَ ِـ ْ٘جَ َ٣ْ ْلَِ ْٖ َٓ ْ َٕ ؿُجْذَب

ِْٚ ِٔ ْك٢َْءٍْثؼِِِ ََّ ًُ ْاَُّظ١ِْأدَْص٠َْ َٕ ،ْؿُجْذَب ِّ غَ ٌَ ُْ ا اْك٢ِْ. َٝ ٢ُُِْْٗٞع  َْ ْاجْؼَ َّْ ُ اْاَُِّٜ ع  ْٞ ُٗ َٝ ِْج٢ِ،ْ هَ

اْك٢ِْثلََغ١ِ،ْ ع  ْٞ ُٗ َٝ اْك٢ِْكَؼْغ١ِ،ْ ع  ْٞ ُٗ َٝ اْك٢ِْثصََغ١ِْ ُٗٞع  َٝ ؼ٢ِْ ْٔ اْك٢ِْؿَ ُٗٞع  َٝ ك٢ِْهجَْغ١ِ،ْ

اْ ع  ْٞ ُٗ َٝ ْ، ٣ْض١َََّ ِٖ ْث٤َْ ْٖ ِٓ ْ ا ُٗٞع  َٝ ْ،٢ ِٓ اْك٢ِْػِظَب ع  ْٞ ُٗ َٝ ْ،٢ ِٓ اْك٢ِْصَ ُٗٞع  َٝ ْ،٢ ِٔ اْك٢ُِْذَْ ُٗٞع  َٝ
ِْٔ َ٣ْ ْٖ ْػَ ا ُٗٞع  َٝ ْ ِْل٢ِ ْسَ ْٖ ْرذَْز٢ِ؛ِْٓ ْٖ ِٓ ْ ا ع  ْٞ ُٗ َٝ ْ ه٢ِ ْٞ ْكَ ْٖ ِٓ ْ ا ع  ْٞ ُٗ َٝ ْ ب٢ُِ َٔ ْكِ ْٖ ْػَ ا ع  ْٞ ُٗ َٝ ْ ٢ِْ٘٤ْ

ْ َْ ْأعَْدَ ٣ْبَ زيَِ َٔ ْثغَِدْ ا ع  ْٞ ُْٗ ٢ُِْْ َْ اجْؼَ َٝ ْ ُْٗٞعٍ، َْ ْأػَْظَ ا ع  ْٞ ُْٗ أػَْط٢ِِ٘ َٝ ْ ا، ُْٗٞع  ْػِص٢ِْٗ َّْ ُ اَُِّٜ

. َٖ ٤ْ ِٔ ادِ  اُغَّ
 If someone has finished praying but not yet adzan, then should read 

Al-Qur'an, dzikir, tasbih and so forth. If adzan already reverberate then 

should answer it then pray: 

ْ ْٕ َْٜٗبَعِىَْاَ ٍِ اهِْجبَ َٝ اصِْثبَع٤َُِِْْيَِْ َٝ ادِْصُػَبئيَِْ َٞ اصَْ َٝ عِْصَلََريَِْ ْٞ ْ٘ضَْدُعُ ْا٢ِِّْْٗاؿَْئَِيَُْػِ َّْ اَُُِٜ

ػَضْرَُْٚرؤُْر٢َِْ َٝ صَْاُظِّْٟ ْٞ ُٔ ذْ َٔ ُْ ْا َّ وبَ َٔ ُْ اثْؼَضُْْٚا َٝ ك٤ِْؼَخِْ اُضَّعَجَخَْاُغَّ َٝ ُْلع٤َِِْخَِْ ا َٝ ؿ٤ِِْخَِْ َٞ ُْ اْا ض  َّٔ ذَ ُٓ

َْٖ ٤ْ ِٔ دِ ْاُغَّ َْ .٣بَاعَْدَ  
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 When someone hears the call to prayer when in a state of prayer, 

then he should perfect his prayer, then answer the call to prayer from start 

to finish when the greeting is completed. Then perform fardlu prayers in 

congregation and read the prayer as follows: 

َّْْ بَْْاَُُِّٜ ْد٤َِّ٘ َٝ ْ،ْ ُّ ّـَلََ صُْاُ ْٞ ْا٤َُِْي٣َْؼَُ َٝ ْ،ْ ُّ ّـَلََ ْ٘يَْاُ ِٓ ْ َٝ ْ،ْ ُّ ّـَلََ ْٗذَْاُ ْ،ْْٝاَ ِْ هِ ّـَ بَْثبُِْ عَثَّ٘

َْٚالَِِّْ هُ ْعَث٢َِّْالِْػ٠ََِْْلَِاِ َٕ ْؿُجْذَب ِّ غَا ًْ ْالِِْ َٝ ْ ٍِ ُْجَلََْ ذ٣َْبَْطَا ًْ ْْرجَبَعَ هِ ّـَ ِْ٘بَْصَاعَىَْصَاعَْاُ ْاصَْسِ

ْلَِْ د٢ٌَّ َٞ ُٛ َٝ ٤ْذُْ ِٔ ُ٣ْ َٝ ض٣ُْذ٢ِْ٤ُْْ ْٔ ُْذَ َُُْٚا َٝ ِْيُْ ُٔ ُْ دْضَُْٙلَِكَغ٣ِْيََُُْْٚ،َُُْْٚا َٝ ْ
ُْش٤َْغِْاّللهه ِْٙا دُْث٤ِضَِ ْٞ ُٔ َ٣

َْٚالَِِّْ هُ ْلَِاِ ِٖ َـ ُْذَ بَءِْا اُضَّ٘ َٝ ْ َِ ُْلعَْ ا َٝ ْ ِْ ْاُِّ٘ؼَ ََ ْٛ ْاَ
اّللهه َْٚالَِِّْ هُ ْك٢َْءٍْهض٣َِْغٌ.ْلَِاِ َِّ ًُ ْػ٠ََِْ َٞ ُٛ َْٝ ْاّللهه

.  ٕ ْٝ بكغُِ ٌَ ُْ غَِْٙا ًَ ْٞ َُ َٝ ْ َٖ ٣ْ َُُْْٚاُضِّ َٖ شِْص٤ِِْ ُٓ َْا٣َِّبُْٙ لَِْٗؼَْجضُُْالَِِّ َٝ  

ُْجَْاَُ اؿَْئَِيَُْا َٝ ْ ُْ ْاػََِْ ْْ بَُ َٓ َٝ ُْْٚ٘ ِٓ ذُْ ْٔ بػَِِ َٓ ِْٚ آجِِِ َٝ ِْٚ ِْٚػَبجِِِ ِِّ ًُ ُْش٤َْغِْ ْا َٖ ِٓ ْا٢ِِّْْٗاؿَْئَِيَُْ َّْ َّ٘خُِِْٜ

ُْْ٘ٚػَجْضُىَْ ِٓ بْؿَبَُيََْ َٓ ْس٤َْغٍْ ْٖ ِٓ اؿَْئَِيَُْ َٝ اػْزوِبَصٍْ َٝ َّخٍْ ٤ِٗ َٝ ْ ٍَ َٔ ػَ َٝ ْ ٍٍ ْٞ ْهَ ْٖ ِٓ ةُْا٤َُِْٜبَْ ب٣ْوُغَِّ َٓ َٝ

ٗج٤َُِّيََْْٝ َٝ ُْْ٘ٚػَجْضُىَْ ِٓ بؿْزؼََبطَىَْ َٓ ْكَغِّ ْٖ ِٓ طُثيَِْ ْٞ اػَُ َٝ ْ. َْ ؿََِّ َٝ ِْٚ ضٌْص٠ََِّْاللهُْػ٤ََِْ َّٔ ذَ ُٓ ٗج٤َُِّيَْ

ا. ْػَبهجِزََُْٚعُكْض  َْ غٍْكبَجْؼَ ْٓ ْاَ ْٖ ِٓ ْ بْهع٤ََْذَْػ٢َََِّ َٓ َٝ ْ َّْ ْاَُُِٜ َْ ؿََِّ َٝ ِْٚ ضٌْص٠ََِّْاللهُْػ٤ََِْ َّٔ ذَ ُٓ  

٣ْبَْهَْ ،٣بَْد٢َُّ ِّ اغَا ًْ الِْ َٝ ْ ٍِ ،٣ْاَبْطَاْاُجَالََ ُّ ْٞ ْٗاذ٤َُّْْ اَ اَْٚالَِِّْ هُ ْػَاظَاثيَِْْلَِاِ ْٖ ا ِٓ َٝ ٤ْشُْ ِـ زاِيَْأؿَْازَ َٔ ثغَِدْ

ُْ َِّٚ ًُ أصَِْخ٢ُِِْْْكَؤ٢ِْْٗ َٝ ْ ٍٖ ِْويَِ،ْغغَْكخََْػ٤َْ ْسَ ْٖ ِٓ لَِْإ٠َُِْأدََضٍْ َٝ ْ٢ ِـ ٢ِِْْ٘إ٠َُِْٗلَْ ٌِ أؿَْزج٤َِْغُ،ْلَِْرَ

َِْْٚ بْأصَِْذَْذَْثِ َٔ .ثِ َٖ بُـِذ٤ِْ  اُصَّ

غُْث٤ِاَضِْ ْٓ ْػَاصَْجخََْالَِْ ْٞ بْاعَْجُ َٓ ِيُِْٗلَْغَْ ْٓ لَِاَ َٝ غَُْٙ ًْ باَ َٓ ْا٢ِِّْْٗاصَْجذَْذُْلَِاؿَْزط٤َِْغُْصَكْغَْ َّْ ىَْلَِْاَُُِٜ

ْاؿَْْ لَِؿَ٘ا٢َِّ َٝ ِّ٘ا٢ْْا٤َُِْايَْ ِٓ ٢ِِْْكلَََْكو٤َِْغَاكَْوغَُ َٔ ِٜ٘ بْثؼَِ غْرَ ُٓ اصَْجذَْذُْ َٝ ْ٘ايَْػَِّ٘ا٢ْ.ْث٤ِضَِْؿ٤َْغِىَْ ِٓ ٘ا٠َْ

َْْ لَِْرجَْؼَا َٝ ؤْث٢ِْْصَض٣ِْو٢ِْْ ُـ لَِرَ َٝ ْ١ْ ِّٝ ذْْث٢ِْْػَضُ ِٔ ْلَِـلُْ َّْ ْْاَُُِٜ َِ لَِْرجَْؼَا َٝ صِا٤ْجز٢َِْْكا٢ِْْص٣ِْ٘ا٢ِْْ ُٓ

.٢ِْ٘ ُٔ ْل٣َِغَْدَ ْٖ َٓ ْٗج٢ِْْ ْثظَِ ِِّػْْػ٢َََِّ َـ لَِرُ َٝ ْ٢ْ ِٔ ِْ جِْؾََْػِ َٓ لَِْ َٝ ْ٢ْ ِّٔ جغَََْٛ ًْ ٤ِٗبَْاَ  اُضُّ

 

After that, let's do the following four things until sunrise: 

1) Pray according to personal needs and desires by using prayers 

commonly spoken by knowledgeable people. 

2) Read dzikir and tasbih. Should use one or more of the following ten 

sentences: 
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َْٚالَِِّْ هُ ْلَِاِ د٢ٌَّ َٞ ُٛ َٝ ٤ْذُْ ِٔ ُ٣ْ َٝ ض٣ُْذ٢ِْ٤ُْْ ْٔ ُْذَ َُُْٚا َٝ ِْيُْ ُٔ ُْ دْضَُْٙلَِكَغ٣ِْيََُُْْٚ،َُُْْٚا َٝ ْ
اّللهه

ْك٢َْءٍْهض٣َِْغٌ. َِّ ًُ ْػ٠ََِْ َٞ ُٛ َٝ ُْش٤َْغِْ ِْٙا دُْث٤ِضَِ ْٞ ُٔ  ل٣ََِ

. ُٖ ج٤ِ ُٔ ُْ ْا ُْذَنُّ ِيُِْا َٔ ُْ اللهُْا َْٚالَِِّ هُ  ٥َاِ

ادِضُْاُْْ َٞ ُْ اللهُْا َْٚالَِِّ هُ لَّبع٥َُْاِ َـ ُْ ُْؼَؼ٣ِْؼُا بْا َٔ بث٤ََُْٜ٘ َٓ َٝ الِْعَْضِْ َٝ ادِْ َٞ هٔ ّـَ ْاُ  .وََّٜبعُ,ْعَةُّ

ْثاِاابلِلِّْ حَْالَِِّ َّٞ لَِْهاُاا َٝ ْ ٍَ ْٞ جاَااغُ،ْلَِْدَااا ًْ ُْأَ اللهَّ َٝ ْ،ُ ْاللهَّ اااَْٚإلَِِّ هُ لَِْإِ َٝ ْ،ِ اااضُْلِِلَّّ ْٔ ُْذَ ا َٝ ْ،ِ ْاللهَّ َٕ ْؿُاااجْذَب

. ِْ ُْؼَظ٤ِْ ُْؼَؼ٣ِْؼِْا  ا

ؽٌْ ْٝ حٌْهضُُّ ْٞ حُ.ؿُجُّ ْٝ ْاُغُّ َٝ خِْ ٌَ ٦َئِ َٔ ُْ ْا  عَةُّ

ِْ ْاللهَّ َٕ .ْ ؿُجْذَب ِْ ُْؼَظ٤ِْ ِْا ْاللهَّ َٕ ِْٙؿُجْذَب ضِ ْٔ ثذَِ َْٝ

لغَِحِ. ْـ َٔ ُْ ا َٝ ءثخََْ اؿَْئَُُِْٚاُزَّٞ َٝ ْ ُّ ُْو٤َُّٞ ْا ُْذ٢َُّ ْا َٞ ُْٛ َْاَُّظ١ِْلَِْإََُِْٚإلَِِّ لغُِْاللهَّ ْـ ْأؿَْزَ

لَِْ َٝ باػَْط٤َْذَ,ْ َٔ بٗغَُِِْ َٓ ْلَِ َّْ ُٜ
ْ٘يَْاَُِّه ِٓ ْ ُْجَضِّ ْ٘لغَُْطَا ل٣ََِ َٝ بهع٤ََْذَْ َٔ ُِْ لَِعَآصَّ َٝ ٘ؼَْذَ,ْ َٓ ب َٔ ؼْط٢َُِْ ُٓ

. ُْجَضُّ ْا

. ْْ ؿَِِّ َٝ ِْٚ صَذْجِ َٝ ضٍْ َّٔ ذَ ُٓ ْ ٍِ ػ٠ََِْآ َٝ ضٍْ َّٔ ذَ ُٓ ْػ٠ََِْ َِّ ْصَ َّْ ُ ْاَُِّٜ

َْٔ ا ّـَ لَِْكا٢ِْاُ َٝ ِْٚكَا٢ْءٌْكا٢ِْا٧ْعَْضِْ ِٔ اغَْاؿْا َٓ ْ ِْاَُّاظ١ِْل٣َِْعَُاغُّ ْاّللهه ِْ ْـ ٤غُْثِ ِٔ ا ّـَ ْاُ َٞ ٛاُ َٝ بءِْ

ُْْ ُْؼ٤َِِ ْ.ا
Each reading is read 100 times or 70 times or 10 imes. 

3) Reading the Qur'an. 

4) Thinking about sins and negligence in worship or muhasabah. 
155

 

h. Activities after Sunrise 

 After sunrise, then do dhuha pray four raka‟at, six raka‟at, or eight 

raka‟at. After that, then there is one of the four highly recommended 

things to do, namely: 

1) Looking for science 

That is science that can increase faith and devotion to Allah, this is the 

mandatory law and this is the basic science. If there is still time to seek 

knowledge other than the science, then it is allowed. 

2) Worship and remembrance of Allah (dzikir) 
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If one is not able to obtain the useful knowledge as described in the 

previous points, then be busy to worship and dzikir to Allah, recite the 

Qur'an, and recite the shalawat to the Prophet Muhammad. 

3) Helping others 

Helping others is helpful in terms of goodness, such as facilitate or 

lighten the work of the righteous, feed the poor, visit the sick, deliver 

the corpse, and so forth. 

4) Working for a living 

5) That is to meet the personal needs and needs of the family and keep 

yourself from disturbing others with verbal, hands, or deeds.
156

 

 Al-Ghazali divides 3 groups of servants in religion, namely: 1) 

Rabith, the servants who daily practice sunnah after performing fardlu 

worship, and leave the actions of immoral. 2) Salim, the group of servants 

who actively practice fardlu worship only and leave the act of sinners. 3) 

Khasir, the group that neglected in conducting fardlu worship. While 

dividing it again into 3 groups if viewed from the relationship of fellow 

creatures, namely: 1) groups in levels such as angels, the group that 

always do good and try to prioritize the interests of others above personal 

interests and always want to happy other people. 2) Groups such as 

livestock, which are groups that never give goodness to others and never 
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troubles others. 3) Group like wild beast, that is people who cannot be 

expected goodness and always feared its crime.
157

 

i. Most Excellent Processes for Ritual prayer  

 Things that need to be prepared before performing dzuhur prayer is 

to sleep for a while first or qoilulah and try to get up before entering 

dzuhur prayer time. If you are awake, then you should get ready to go to 

the mosque and then go to the mosque for praying in congregation. 

Arriving at the mosque, then should do tahiyyatul masjid prayer mosque 

then intent for I'tikaf, if adzan reverberate, then answer and pray 

afterwards. Then do the four qabliyah prayers. When the sun will begin to 

sink, then get ready to go to the mosque and should read tasbih and 

istighfar as much as possible. Then at sunset read the letters as-Shams, al-

Lail, an-Nas, and al-Falaq.
158

 

j. Good Manner of Sleeping  

 When going to sleep then try to face the Qiblah in a tilted position 

to the right, as the corpse laid in the grave. Let's sleep in a state of 

ablution, read istighfar, and intend to perform night prayer and do good 

for others if tomorrow is still given a chance to wake up. Try not to sleep 

more than eight hours. Before bedtime, read the prayer as follows; 

ْ َّ ْٞ َ٣ْ ْه٢ِِْ٘ػَظَاثيَِ َّْ ُ ْاَُِّٜ ْٗج٢ِ، ْطَ ٢ُِْ ْكبَؿْلغِْ يْأعَْكؼَُُٚ ِٔ ْثبِؿْ َٝ ْ ْ٘ج٢ِ ظَؼْذْجَ َٝ يْعَث٢ِّْ ِٔ ثبِؿْ

ْ ْكَغِّ ْٖ ِٓ َٝ ْ ْط١ِْكَغٍّ َِّ ًُ ْ ْكَغِّ ْٖ ِٓ ْ َّْ ُ أػَُٞطُثيَِْاَُِّٜ َٝ ٞدُْ ُٓ أَ َٝ يَْأد٤َْبَْ ِٔ ْثبِؿْ َّْ ُ رجَْؼَشُْػِجبَصَىَ،ْاَُِّٜ

ْٗذَْ ْصَاثَّخٍْأَ َِّ ًٍُْْْ زو٤َِْ ْـ ُٓ ْعَث٢ِّْػ٠ََِْصِغَاغٍْ َّٕ ْك٤ََِْؾَْهجَِْيََْ.آسِظٌْثِ٘بَص٤ِزَِٜبَْإِ ٍُ َّٝ ْٗذَْا٧َْ ْأَ َّْ ُ اَُِّٜ

ْٗذَْ أَ َٝ ْ ْك٢َْءٌ، هيََ ْٞ ْكَ ْك٤ََِْؾَ ِٛغُ ْاُظَّب ْٗذَ أَ َٝ ْ ْك٢َْءٌ، ْثؼَْضَىَ ْك٤ََِْؾَ ْا٥ْسِغُ ْٗذَ أَ َٝ ْ ك٢َْءٌ،
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ْك٤ََِْؾَْصُٝٗيََْك٢َْءٌ،ْاهْْ ُٖ ُْجبَغِ ٢ْا ِـ ْٗذَْسَِوَْذَْٗلَْ ْأَ َّْ ُ ُْلوَْغ.ْاَُِّٜ ْا َٖ ِٓ أؿ٢َِِْْ٘٘ َٝ ْ َٖ ٣ْ طِْػ٢َِّْ٘اُضَّ

بْ َٔ ْأد٤َْ٤َْزَٜبَْكبَدْلظَْٜبَْثِ ْٕ إِ َٝ بَْكبَؿْلغَُِْْٜبَْ زَّٜ َٓ ْأَ ْٕ ذ٤ْبَٛبَْإِ َٓ َٝ برـُٜبَْ َٔ َٓ كَّبْٛبَُيََْ َٞ ْٗذَْرزََ أَ رذَْلعََُْٝ

َّْْ ُ .ْاَُِّٜ َٖ بُذ٤ِِْ ِْٚػِجبَصَىَْاُصَّ َّْْْثِ ُ ا٥سِغَحِ.ْاَُِّٜ َٝ ٤ْٗبَْ اُضُّ َٝ ْ ِٖ ٣ْ اُؼَبك٤ِخََْك٢ِْاُضِّ َٝ ْ َٞ إ٢ِِّْٗأؿَْؤَُيَُْاُؼَلْ

ْإ٤َُِْيَْ ث٢َِ٘ ْدَز٠َّْروُغَِّ ْإ٤َُِْيَ ٍِ ب َٔ ْا٧ػَْ ْثؤِدََتِّ ٢ِِْ٘ ِٔ اؿْزؼَْ َٝ ْ ْإ٤َُِْيَ ّـَبػَبدِ ْاُ ْأدََتِّ ْك٢ِ أ٣َْوظ٢ِِْ٘

ْؿَشَطِيَْثؼُْْ ْٖ رجُْؼِض٢َِْٗػَ َٝ ُْل٠َْ زج٤َِْت٢َُِْ.ػُ ْـ لغُِىَْكؤَصَْػُٞىَْكزََ ْـ أؿَْزَ َٝ اْأؿَْؤَُيَُْكزَؼُْط٢ِ٘٤ِْْ  ض 
ْ

Afterwards read the verses of the Chair and the end of the letter of al-

Baqarah, then proceed to read the letter of al-Ikhlas, an-nas, and al-

Mulk.
159

 

k. How to Perform Ritual Prayer  

 The procedures of ritual prayer according to Imam Ghazali are as 

follows: 

1) Stand upright toward the Qiblah and stretch your legs apart. 

2) Read the letter of An-Nas. 

3) Concentrate thoughts, as if seeing God. 

4) Intentions in the heart when takbiratul ihram 

5) When the takbir, both hands and fingers should be straight and make 

sure the finger thumbs straight with the earlobe. 

6) Lower your hand slowly and place your right hand with the position 

of the index finger, middle and sweet on the left hand and handheld 

left hand with the thumb and the little finger of the right hand. 

7) Read a prayer of iftitah. 

8) Al-Fatihah read correctly according its tajwid. 

9) Read long letters for the shubuh prayer, short letters for maghrib 

prayer, and the letters of the dhuhur, ashar, and isya 'prayers. 
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10) Tuma'ninah, is silent for a moment approximately enough to read 

Subhanallah. 

11) Ruk ' perfectly, ie by putting the hands to knees and then spread 

between the head, neck, and back and then read the prayer of ruku'. 

12) I'tidal or wake up from ruku' by raising both hands as takbir which 

has been explained before reading َُْٙض ِٔ ْدَ ْٖ َٔ غَْاللهُُِْ ِٔ  if the body is upright ؿَ

then read ْك٢َْءٍْثؼَِض ْٖ ِٓ بكِئْذَْ َٓ ءُْ َْ ِٓ َٝ ءُْالِْعَْضِْ َْ ِٓ َٝ ادِْ َٝ ب َٔ ّـَ ءُْاُ َْ ِٓ ضُْ ْٔ ُْذَ بُّْيََْا  then عَثَّ٘

qunut if melaksaakan shalat shubuh . 

13) Sujud by putting both knees, hands palms, forehead of the nose on the 

ground and stretching both elbows for men and for women then the 

elbows stick to the chest. 

14) Sit between two sujud with an upright position on the left foot, while 

the right foot's sole let up. 

15) A second sujud on the same terms. 

16) Sitting for a moment at a raka‟at that has no tasyahud. 

17) Tasyahud. The trick is to put both palms on both thighs in the position 

of the right hand clenched except the index finger and thumb and then 

raise the index finger while reading the two sentences syahadat, 

which coincides in the sentence illallah. The sitting position is to put 

the left butt on the ground, putting the tip of the left foot in a position 

to appear to the right from under the right foot. This is done if when 

tasyahud end, while for first tasyahud sitting position equal to sitting 

position between two of sujud. 



87 

 

 

 

18) Salam.
160

 

l. Methods of leading and following a Ritual Prayer  

1) Procedures to be a priest, that is: 

a) Do not start the prayer before the line is completely straight and 

dense. 

b) Harsh sound when takbir. 

c) Should intend to be a priest. 

d) Lowers the sound when reciting iftitah and ta'awudz prayers and 

raises the sound when reciting al-Fatihah and other letters in the 

first and second rakaat during maghrib, isya', and shubuh prayers. 

e) Should sound up when reading Aamiin on a congregation whose 

reading is hardened. 

f) Pause for a moment when finished reading al-Fatihah. 

g) Do not overdo the recitation of tasbih when ruku 'and prostration. 

h) Read al-Fatihah letter in the third and fourth verses without 

reading additional letters 

i) When salam, should intend to give greetings to the congregations. 

j) When qunut, it should not specialize for itself. 

2) The ordinance of becoming a congregator, are; 

a) Does not raise the voice more than the voice of the priest except 

when reading Aamiin. 

b) Straighten and get row. 
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c) Intend to be congregator. 

d) Read al-Fatihah after the imam has finished reading it at the time 

of the congregation which requires the priest to strengthen his 

voice. 

e) When greeting, should intend to answer the priest's greetings. 

f) Read amiin when the priest reads Qunut without raising his hand 

and continues the qunut recitation from the priest to completion 

g)  Should not stand alone, at least there is one friend who marches 

with him. 

h) Must not precede the priestly movement.
161

 

m. Methods of Friday Assembly Prayer  

 Friday is a happy day for believers, because in this day there is a 

time of the mustajabah that is kept secret by God. To face that special 

Friday we can start from Thursday afternoon. The things that are highly 

recommended to be done on Friday are:
162

 

1) Wear white clothes and wear perfume. 

2) Reproduce reading tasbih and istighfar on Thursday afternoon. 

3) Increase reading al-Qur'an shalawat on Friday. 

4) Fasting on condition that it has fasted on Thursday or will fast on 

Saturday. 

5) Friday bath and toothbrush. 

6) Shave the feathers and cut the nails. 
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7) Depart to the mosque as early as possible. 

8) Give charity. 

9) I'tikaf and rawatib prayers. 

10) Visited the  majlis ta'lim. 

Then there are some things that must be considered by Muslim men who 

are performing Friday prayers, namely: 

1) Bath Friday before going to the mosque. 

2) Tahiyyatul Masjid Prayer. 

3) When the priest rises to the pulpit stand and listen. 

4) If there are people who are busy then scold with a gesture without 

saying a word. 

5) Following the Friday prayers with priests. 

6) Read al-Fatihah, al-Ikhlas, al-Falaq, and an-Nas seven times. 

7) Prayers ba'diyah two or four rakaat. 

n. Rules of Fasting  

 Fasting is referred to in this section is the fast which is 

recommended by Rasulullah. The meaning of fasting here is not only to 

abandon eating and drinking, but also to abandon all disobedience that can 

be done by all members of the body both inward and inward. There are 

several main days to perform fasting in one year, namely:
163

 

1) Fasting day for those who do not perform Hajj. 

2) Asyurah day. 
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3) The first ten days of Dhul Hijjah. 

4) The first ten days of the month of Muharram. 

5) The moon is rajab. 

6) The month of Sha'ban. 

7) Every beginning and end of the month. 

8) Fasting on the 13th, 14th, 15th of the month. 

9) Monday and Thursday fasts every week. 

 From the first part about this obedience it can be seen that according to al-

Ghazali character education to learners must start from the improvement of the 

personality and spiritual aspects. Al-Ghazali gives treatment to learners in the 

form of prayers and dzikir which they should read from waking up to sleep 

again. Not only that, Ghazali priest also teaches about the procedure of waking 

up to sleep again according to Islamic Sharia, as well as things that should be 

done by every person who seek knowledge either daily, weekly, or monthly. 

He explains everything in detail and in order that all those who are determined 

to obtain God's guidance can learn and practice it. 

 The treatment given by al-Ghazali, is an attempt to purify the soul from 

the ugliness of bad anger so that the guidance of God comes to us. Therefore, 

we are required to be able to defeat and control our own lust by reading the 

prayers and dzikir that has been given by him. This is in line with his views on 

character education. He argues that character education is essentially a soul, if 

our soul is clean it will bring good deeds, on the contrary, if our soul is dirty it 

will bring bad deeds. But the purification of the soul with dzikir and wirid are 
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not enough if coupled with immorality that we often do, then from within the 

next section al-Ghazali will show how should we use limbs properly and 

correctly according to the Sharia, so that we can become human glorious in 

the sight of God and man. 

2. Avoiding Allah’s Prohibitions 

The second part of the piety outwardly is to abstain from immorality both 

physically and mentally.
164

 For the first, Ghazali describes disobedience in the 

outward, which includes: eyes, ears, oral, stomach, genitals, hands, and feet. 

All the members of the body are a blessing and also a trust from Allah, 

whoever does not use the limbs according to the command of Allah, then he 

performs betrayal. Therefore, Ghazali is very cautious to us that we really 

keep the seven members of the body.
165

 

a. Eyes 

Basically God created the eye for only three things: 1) giving clues as 

dark, 2) fulfilling the need (other than vice), 3) to see what is in the 

heavens and the earth, then taking lessons from him, for His power.
166

 

Therefore, lest we use the eyes for things other than those already 

mentioned, such as: 1) seeing others who are not mahram, 2) looking at 

images that stimulate lust, 3) seeing other Muslims with disparaging 

views, 4) seeing other Muslim defects.
167

 Imam Nawawi adds that it is not 

sinful to see what is forbidden (to see non mahram and images that can 
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stimulate lust) for the first time and by accident. However, if we repeat it 

for a second time deliberately then commit sin.
168

 

b. Ear 

The ears of the ear are usually: 1) hearing a bid'ah case, 2) hearing words 

that discuss the negativity of others, 3) hearing bad words, 4) hearing 

vanity talks, 4) or hearing stories about the ugliness of others. Though the 

purpose of the ear created is to hear the word of God, the hadith, and hear 

the advice of the lovers of God so as to gain useful knowledge, which will 

lead us to the position and the eternal enjoyment in the sight of Allah. If 

we use the ears for disobedience, then that should be with that ear we get 

happiness, turned into a very big losses.
169

 

c. Oral 

Oral has been created by God to be used to 1) dzikir to Allah, 2)  read the 

Qur'an, 3) guide God's creatures to the path of truth, 4) to express the heart 

in the affairs of religion and the world. So whoever does not use his lisan 

like what has been mentioned, then he has kufr for the pleasure of God in 

the form of oral. Oral is a dominant part of the body, which can have good 

and bad impact on yourself and others. This member also causes a lot of 

people to be affected in hell. Therefore, Ghazali reminds us that we can 

control the tongue with all our strength so that we survive.
170
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d. Stomach 

Let us keep the stomach so as not to concoct haram and syubhat foods. 

Including a ban is too full to eat halal food because it can cause laziness 

and increase lust. This does not mean that we are instructed to examine the 

halal status of a food in detail but we are only required to avoid food that 

is obviously haram or predictably haram based on clear signs. 
171

 

e. Genitals 

A person can keep his genitals if he can keep the eyes, heart, and mind of 

seeing and fantasizing things that are unlawful. So also with the stomach, 

because it is too full with halal food, let alone haram can evoke lust and 

lust.
172

 

f. Hand 

The point is to keep the hands from hitting fellow Muslims, stealing, 

hurting others, destroying the goods of the trust, and writing words that 

should not be spoken. 
173

 

g. Feet 

That is keeping the feet in order not to step into places and destinations 

that are forbidden by God.
174

 

Basically, the actions performed by the limbs are arising from the heart. So 

if someone wants to success in guarding his limbs, then he must take care of 
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his heart first.
175

 Therefore, we need to know about how to keep our heart to 

be a perfect one according to Allah‟s and human‟s sight. 

Actually, the ugly trait that exists in the heart is very much, how to clean it 

is very difficult and takes a long time. The heart disease that is often found in 

the human heart today there are three, namely envy (hasud), show off (riya'), 

and feel proud (ujub).
176

 The following will be explained in detail about all 

three: 

a. Envy (Hasud) 

Envy is a branch of stinginess. The miser and stingy are different, stingy is 

the person who does not want to give something of hers to someone else. 

While the miser is a person who feels unhappy if the favor of Allah 

delegated to other people, whether in the form of science, property, beauty, 

position, and so forth. Thus the miser is more ugly than stingy.
177

 

b. Show off (Riya') 

Show off or riya‟ is a shrouded or vague act of shirk. Someone said riya 'if 

he did something deeds because to seek the attention of others and gain 

authority.
178

 

c. Proud of self (Ujub) 

Ujub is to regard noble self or proud of self and demeaning others. As for 

the sign of a person who has ujub disease in his heart is can be seen with 

his words, like who I am, who are you, do not you know me, and so forth. 
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as for the difference with pride is if someone is no longer willing to 

receive advice from others and if he advises others then he is rude. 
179

 

 

3. Associating With God and Human Being 

a. Associating with God 

1) Bow your head and look 

2) Concentration 

3) Not much talk and behavior 

4) Run the command quickly 

5) Keep away from the ban immediately 

6) Not complaining about God's decision 

7) Always remember and think about God's majesty 

8) Just depend on God 

9) Ikhtiayar and Tawakal 

 

b. Associating with human being 

1) Associating with Students 

a) Responsibility 

b) Patience with students 

c) When sitting should be calm and full of authority 

d) Not arrogant and not easily angry 

e) Be tawadlu' and friendly to the students 

f) Thorough and faithful in guiding the pupils 

g) Not ashamed to say 'I do not know' when faced with issues that are 

not yet known 

h) Pay attention to students when asking questions and answer 

questions well 
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i) Warning students not to learn science that endangers themselves or 

the knowledge learned with a purpose other than God 

j) Correct and increase devotion to God.
180

 

 

2) Associating with Teachers 

a) Say greetings 

b) Not much to say and Not much move or look around 

c) when in front of him 

d) If you want to ask, it must be permission first 

e) Not against, submissive, and polite 

f) Should not whisper with a friend while the teacher is explaining 

g) No prejudice to the teacher.
181

 

 

3) Associating with parents 

a) Always listen well to whatever they say 

b) Always respect them 

c) Comply with all their orders, except the ugly commands and fulfill 

his vocation 

d) Not walking in front of them 

e) Voice soft and polite 

f) Not to mention the kindness we have given them 

g) Tawadlu' and did not put a sullen face in their presence 

Not out except for their permission.
182

 

 

4) Associating with other unknown people 

a) Do not interfere in their conversation 

b) Do not hear and pay attention to their story 

c) Try not to meet them often 

d) Remind them subtly if they make a mistake 
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e) Do not enter the hearts of their ugly words.
183

 

 

5) Associating with friendship 

a) Give priority to friends in the affairs of property 

Keep his secret and cover his handicap 

b) Not telling others negative talk about friends, instead always 

convey the compliment of others about it 

c) Avoid debate 

d) Calling a friend with the most favored designation 

e) Giving advice in a subtle way 

f) Always forgive friends errors 

g) Always pray for friends 

h) Always do something fun for friends
184

 

 

6) Associating with friend 

a) Do not judge them 

b) Not honoring them just because of the treasure 

If they are hostile to you, then do not count against them 

c) Do not expect their kindness and do not fall asleep if they glorify 

and praise us 

d) Do not advise them if they are not ready for advice 

e) Do not patronize them 

f) Listen well to their good words and ignore their ugly remarks.
185

 

 

Thus, after straighten the intention, the first step in character education for 

beginners according to al-Ghazali is to improve the worship of both fardlu and 

sunnah learners by way of commanding, encouraging, and inviting. and then 

improve the behavior of learners and encourage them to minimize and avoid all 
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forms of violation by prohibiting and restricting. If both are considered good, then 

the next step is to purify and cleanse the heart of learners of all forms of heart 

disease that can damage their religious deeds. After that it would be nice, if 

refined with the given advice and information about the behavior and attitudes 

that should be done by learners against certain people, such as to teachers, parents, 

friends, friends, and so forth. Thus, then character education in the book of 

Bidayah al-Hidayah is an education of character to God, to own self, and to 

others. First, character education to God in as many ways and as often as possible 

to read dzikir and wirid to Allah and do the deeds according to sharia. Second, 

character education to self, that is by keeping the members of the body and the 

heart of the immoral act as much as possible. So we are not among those who 

wronged themselves. Third, character education to others. This is related to 

character education to oneself. If we can keep our soul and hearts from all 

disobedience and tyranny, then we too will not be tyrannical to others. For 

example we keep the mouth. If the mouth we keep as good as possible from 

disobedience then there will be no gossiping, insulting, cursing, and gross words 

that can disrupt the ears, even hurt the hearts of others. In addition, al-Ghazali 

perfected the character education in this book by providing knowledge and how to 

associate with various human groups, ranging from parents, teachers, students, 

friends, friendship, even to unknown man. 

This is in line with his opinion in previous boook  in Ihya 'Ulumuddin. He 

has already discussed about the stages in character education as follows:
186
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1. If still in the early stages, learners still do not know the limits of religion. So to 

be taught is the material of washing, praying, and outward worship. 

2. The teacher commands to leave the disobedience in various ways. 

3. Teachers pay attention to his inner state both his morals and his heart disease. 

Thus, this book as an explanation of his statement in the previous book, only 

the hajj in this book is more refined by providing guidance on how to connect 

with various people in the world. After all the step well passed, it is expected that 

students can manage and drive its lust under control of the brain and sharia so that 

the peak of guidance (haqiqah) can be reached. 

So, globally, al-Ghazali's thoughts on character education in the book can be 

seen from the following figure: 

Figure 5.1 Concept Of Character Education in Bidayah al Hidayah
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Therefore, the scope of character education in the Bidayah al-Hidayah 

book includes: a) character education to God, b) character education to self, 3) 

character education to others. The three scopes have their own material which 

will be explained as follows: 

1. Character Education toward God 

Character education to God in the book is placed in the first part by 

al-Ghazali in accordance with the educational stages that researchers have 

alluded to before and basically humans were created only to worship God 

and return to God. Therefore we must obey Him, by carrying out His 

commandments both fardhu and sunnah. However, a person will not be 

able to do so unless he realizes that he is always being watched by God 

and his angels. Therefore, we must be able to manage the time well and 

efficiently from waking up to sleep again, so God does not see us idle and 

idle, not even let God see us are doing violation. Al-Ghazali gives detailed 

instructions to the students about how to wake up to sleep again, then he 

also gives instructions what is necessary and should be done on certain 

days and months. All of that given by al-Ghazali's aim is to get used to 

improving good character to God. 

The practices pointed out by al-Ghazali is a lot of dzikir and wirid 

a fairly long, it takes patience and a high willingness to improve the 

character of self. The dzikir and wirid are highly recommended by al-

Ghazali to be memorized, this gives difficulties for students who are hard 

at memorizing or still not read Arabic fluently. Thus, it is certain that the 
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material of character education in this book is directed to the students who 

intend to study it, everyone can read and understand the material of the 

book of Bidayah al-Hidayah, but not all can do it, unless it is determined 

to change the character to be better. 

 

2. Character education to own self 

Character education to self is written by al-Ghazali in the second 

part, namely Away from Immaculate. In this section has actually included 

two character education materials, namely the character to own self and to 

each other, both are related. If a person is able to keep his tongue from 

words that have no meaning, then automatically he keeps the ears of others 

to not until the people around him feel annoyed with his words. 

The material of character education on oneself is (1) keep the eyes, 

that is keeping the eyes of seeing others who are not mahram, looking at 

the images that stimulate lust, seeing other Muslims with disparaging 

views, seeing other Muslim defects. (2) Ears, ie keeping the ears of the 

hearing a bid'ah case, hearing words that discuss the negativity of others, 

hearing bad words, hearing vanity talks, or hearing stories about the 

ugliness of others. (3) Tongue, is using oral to read dzikir and wirid to 

Allah, reading the Qur'an, conveying the truth and so on and guarding oral 

from insulting, cursing, gossiping, pitting, libel, lying, and others. (4) 

Stomach, which keeps the stomach from haram and syubhat foods. 

Including a ban is too full to eat halal food because it can cause laziness 
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and increase lust. (5) genital, keeping it from adultery (6) hands, ie 

keeping from hitting fellow Muslims, stealing, hurting others, destroying, 

and writing words that should not be spoken. and (7) feet, is keeping the 

legs of the step into places and destinations that are forbidden by God. 

While the inward includes the nature of envy, Show off (riya' and pride 

and Boastfulness (ujub). These three violations of heart are the subjects of 

all transgressions of the heart and oftentimes befall the present students 

and scholars. 

3. Character education to fellow human beings 

As has been mentioned by the researchers, that character education 

to fellow human beings is related to character education to self. So to be 

able to characterize each other, we need to improve the character ourselves 

first. As for character to each other this can be divided into two. First, to 

people in general, both Muslims and non-Muslims. Second, to special 

people, such as to teachers, parents, friends, and so forth. 

First, character education to everyone in general. This section is 

still a part of character education to self, that is listed in the part away from 

disobedience. So the material is the same as the material of education to 

oneself, its only in the intention and purpose. Nita and the goal of self-

character education is to appreciate God's blessings of perfection of limbs 

and hearts and to use them as well as possible to fit the purpose of its 

creation. While in character education towards each other is aimed to 

appreciate and respect others and give happiness and comfort for them. 
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The second is character education to special people. In the book al-

Ghazali divides into six, namely: 

a. Associating with Students, are: responsibility, patience with students, 

when sitting should be calm and full of authority, not arrogant and not 

easily angry, be tawadlu' and friendly to the students, thorough and 

faithful in guiding the students, not ashamed to say 'i do not know' 

when faced with issues that are not yet known, pay attention to 

students when asking questions and answer questions well, warning 

students not to learn science that endangers themselves or the 

knowledge learned with a purpose other than god, correct and increase 

devotion to God. 

b. Associating with Teachers, are: say greetings, not much to say and not 

much move or look around, when in front of him, if you want to ask, it 

must be permission first, not against, submissive, and polite, should 

not whisper with a friend while the teacher is explaining, no prejudice 

to the teacher. 

c. Associating with parents, are: always listen well to whatever they say, 

always respect them, comply with all their orders, except the ugly 

commands and fulfill his vocation, not walking in front of them, voice 

soft and polite, not to mention the kindness we have given them, 

tawadlu' and did not put a sullen face in their presence, not out except 

for their permission. 
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d. Associating with other unknown people, are: do not interfere in their 

conversation, do not hear and pay attention to their story, try not to 

meet them often, remind them subtly if they make a mistake, do not 

enter the hearts of their ugly words. 

e. Associating with friendship, are: give priority to friends in the affairs 

of property, keep his secret and cover his handicap, not telling others 

negative talk about friends, instead always convey the compliment of 

others about it, avoid debate, calling a friend with the most favored 

designation, giving advice in a subtle way, always forgive friends 

errors, always pray for friends, always do something fun for friends. 

f. Associating with friend, are: do not judge them, not honoring them just 

because of the treasure, if they are hostile to you, then do not count 

against them, do not expect their kindness and do not fall asleep if they 

glorify and praise us, do not advise them if they are not ready for 

advice, do not patronize them, listen well to their good words and 

ignore their ugly remarks. 

From both sections of character education to fellow human beings is 

quite clear and represents our social ethics as social beings, but it is still 

lacking, especially for Muslims, that is the manner of associating with the 

opposite sex specifically, because this is what many violated by the 

students.
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CHAPTER VI 

CHARACTER INTERNALIZATION OF AL-GHAZALI 

IN BIDAYAH AL-HIDAYAH 

 

Before internalizing the characters into the students, the first thing to do is to 

provide information or knowledge about the characters that are categorized well 

and badly categorized characters, because with such knowledge students can 

distinguish between good and bad deeds. What knowledge or information the 

researcher refers to is the material already mentioned in the previous chapter. If 

knowledge or information has been given, then the next step is to internalize the 

knowledge or information into students, so it becomes a character with a variety 

of appropriate methods. 

Actually, al-Ghazali did not mention explicitly about the effective methods 

used in internalizing character of learners, because the effectiveness of the method 

depends on how competent the teacher is, how ready the student is, and to what 

extent the support of the environment. However, in the book of Bidayah al-

Hidayah, al-Ghazali provides some good basic methods used in character building 

of learners, namely: 

A. Exemplary 

 Imam Ghazali strongly emphasizes the importance of the exemplary nature 

of a teacher or a knowledgeable person. Imam Ghazali said in his book 

ْٜ٘بَ ِٓ ْ ٍُ ٤بَ ْٓ ْاَ ٍِ ب َٔ بػَضَحِْك٢ِْالِْػَْ َـ ُٔ ُْ غِجبَعُْاَُّ٘بؽِْا٠َُِْا َٝ ْ. ٍِ وبَ َٔ ُْ ْا ِٕ ب َـ ُِْ ْٖ ِٓ ْاكَْصَخُْ ٍِ ُْذَب ْا ُٕ ب َـ ا٠َُُِِْْ

ِْٚاِْ اُِ َٞ بْاصَِْذََُْٚثبِهَْ َّٔ ِٓ ضغَُْ ًْ ْاَ ٍِ ب َٔ عُْثبِػَْ ْٝ غُ ْـ َٔ ُْ ضَُْٙٛظََاْا َـ بْاكَْ َٔ .ْكَ ٍِ ا َٞ زبَثؼََخِْك٢ِْالِْهَْ ُٔ ُْ زجَْغِاُْا ْـ طْْل٣ََِ  
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ُْٚؿَججَ بُْجُِغْأحَِْػِجبَصِْ ُٔ ِْ بءِ.ْكوَضَْْصَبعَْػِ َٔ ُْؼَُِ ْثبِؿْزجِْغَاءِا ٤ْٗبَْالَِِّ ؿْجخَِْك٢ْاُضُّ ْػ٠ََِْاُغَّ َُ ِٛ ُْجَب اللهِْػ٠ََِْا

ِْٚ ؼَبص٤ِْ َٓ.  

"One's behavior is more memorable than his words. And in general human 

nature is more easily attracted to imitate the actions of others than to follow 

his instructions. Thus, the damage caused by the 'ulama' behavior is more 

than the good that is advocated through their speech, for fools will not dare to 

accumulate the treasures of the world except after they see the clerical deeds' 

which accumulate wealth. This is caused by scholars' who do not practice 

knowledge, so that causes people dare to do disobedience to God." 
188

 

  

Exemplary method is the most effective method to be implemented in 

character education. Especially for students early age. Exemplary method is a 

method of giving examples. So, a teacher does not need to spend a lot of 

words to educate the learners, he just needs to do what he wants to convey to 

the students in the form of action. That is, the teacher not only gives advice, 

but also does the same thing with the advice. 

According to al-Ghazali, exemplary is the main method in character 

education, because there are many people who are knowledgeable but do not 

practice their knowledge, consequently, it gives bad influence for the people 

around him. Moreover, for lay people who do not know anything about 

religion, they do not have to postulate a deed because of their limitations, they 

just need an example from the clergy to do and leave an act. So they assume 

that what is done by scholars is religious advice. So, it is very dangerous if 

they imitate scholars who do not utilize and practice their knowledge. That is 

why exemplary method is very emphasized by al-Ghazali in providing 

character education. 
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Therefore a teacher should pay attention to his behavior and should use his 

knowledge for the purpose of getting closer to God in order to obtain 

happiness in the afterlife. Because if not so, then his students will follow the 

bad deeds of teachers, because basically humans are easier to imitate than 

listen to advice then practice it. 

 

B. Riyadlah Method 

The Riyadlah method is a method of practice to fight and weaken the 

passions. Riyadlah is to train and encourage itself to perform an act desired by 

al-akhlaq.
189

 This method is much mentioned by al-Ghazali in his books. He 

declared that if one wants to weaken and indulge in lust by a serious practice, 

then he will dominate the passions and he will be saved and a reason to come 

to God. 

This statement he strengthened again in the book Bidayah al-Hidayah 

which reads: 

فْتَ  بَ بِهَا نَفْسَكَ وَتَمِتَحِنَ بِهَا قَلْبَكَ فَاِنْ صَدَّ قَلْبَكَ  وَهَاأنََا مُشِيْرٌ عَليَْكَ بِبِدَايَةِ الْهِدَايَةِ لِتُجَرِّ

غَلْ  هَايَاتِ وَالتَّ عَةا وَلهََا قَابِلَةا فَدُوْنَكَ التَّطَلُّعَ اِلىَ النِّ غُلِ فِيْ بِحَارِ اِلَيْهَا مَائِلًا وَنَفْسَكَ بِهَا مُطَوِّ

فاا وَبِالْعَمَلِ بمُِقْتَضَاهَا مُمَاطِلًا  اهَابِهَا مُسَوِّ فَاعْلَمْ الْعُلوُْمِ فَاِنْ صَادَفْتَ قَلْبَكَ عِنْدَ مُوَاجَهَتِكَ اِيَّ

وْءِ. ارِةُ بِالسُّ فْسُ الْْمََّ  انََّ نَفْسَكَ الْمائَِلةََ اِلَىطَلبَِ الْعِلْمِ هِيَ النَّ

And I hereby instruct you on the beginning of obtaining guidance to train your 

passions and to test your heart. If your heart is inclined and you are willing to 

follow it, then there is hope to reach the summit of hidayah and sink into the 

ocean of God's knowledge. However, if you feel that your heart is uninterested 
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and lazy to practice, then know that your tendency to seek knowledge is only 

because of your ugly lust. 
190

 

 

Thus, the real enemy that must be fought by every person who seeks 

knowledge is lust, because it is the lust of nature that motivate someone to 

commit violations. And the way to be able to resist and control the lust is to 

improve the outward worship both fardlu and sunnah, after that by avoiding 

all forms of disobedience performed by our limbs. If that is the maximum, 

then the next step is to remove any kind of liver disease, if the liver disease 

can be minimized and can be cleaned, it will impact on the actions and 

attitudes in accordance with sharia, so that people around him feel safe and 

comfortable. That is the method of riyadlah referred to by al-Ghazali in Ihya 

'Ulumuddin which is described in the book of Bidayah al-Hidayah. 

 

C. Scheduling 

Setting the time or creating a daily schedule on a regular basis is one of 

main method of character education in this book. In part one in the book of 

Bidayah al-Hidayah is about obedience. Imam Ghazali says that one cannot 

obey Allah, that he cannot keep his limbs from disobedience unless one can 

divide his time well for dzikir and worship of Allah and perform his activities 

as a social being. 

                                                 
190
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ظْٗتِِْ ُٔ ُْ ْا َِ ٤ُِْ ُْؼَجْضِْاُظَّ ةَْا ٣ْض١ََِْاللهِْرؼََب٠َُْرؤَصَُّ َٖ ثبَغِ٘ بْث٤َْ َٝ ا ِٛغ  ْظبَ ُٖ ٤ْ ٌِ ْـ ِٔ ُْ بَْا ْك٢ِْ؛َظْغَحِْكزَؤَصََّةْْا٣َُّٜ

لَِىَْد٤َْشَُْٜٗبَ ْٞ َٓ ْل٣َِغََاىَْ ْٕ ِٜضْْاَ اجْزَ َٝ ُْوََّٜبعِْ ُْجَجَّبعِْا ِيِِْا َٔ ُْ ْروَْضِعَْا ْٖ َُ َٝ غَىَْ َٓ ل٣َِلَْوضُِىَْد٤َْشُْاَ َٝ ىَْ

بئيَِْكبَصْؾِْا٠َُِْ َـ َٓ ْصَجبَدِيَْا٠َُِْ ْٖ ِٓ عَاصَىَْ ْٝ رغَُرِّتَْاَ َٝ هبَريََْ ْٝ عَْاَ ػِّ َٞ ْرُ ْٕ َ ثبِ  ػ٠ََِْطَُيَِْالَِِّ

غِْ ِٓ ا َٝ ْاَ ْٖ ِٓ ِْو٠ِْا٤َُِْيَْ ب٣ُ َْْْٖٓ ِٓ ز٤َْوعُِْ ْـ ْرَ ِٖ ْد٤ِْ ْٖ ِٓ ػِيَْْاللهِْرؼََب٠َُْػ٤ََِْيَْ ْٞ هْذِْعُجُ َٝ يَْا٠َُِْ ِٓ ٘بَ َٓ  

عْجِؼِيَ.ْ َٓ ا٠َُِْ  

"Then you must be able to keep the behavior of the birth and the mind in the 

presence of God, humbled himself before him like a humble servant made 

many mistakes before the mighty king. Make every effort to take care of 

yourself so much that God does not see you doing what is forbidden and try to 

do what you want. However, you will not be able to do such a thing unless you 

want to organize your time and share the reading from morning to evening. 

Therefore, pay attention to God's established commandment from waking up 

until you sleep again." 
191

 
 

This method is not widely used by other scholars in character education, 

whereas according to the researcher this method is very important not only for 

character education, time cannot be repeated, if one cannot manage the time 

well, then the time will be wasted. The more time is wasted, the less worship 

and the good that is done in this world. If so, then he will lose later in the 

hereafter. Thus, dividing time is a very important method to apply in this 

book, if one can organize and divide his time well and regularly, then there is 

no wasted time to do things that are not important but use as much time as 

possible to dzikir to God. 

D. Habituation 

This method is not explicitly explained by al-Ghazali. however, when 

viewed from the way al-Ghazali gives the guidance of daily prayer and dzikir, 
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it can be drawn a conclusion that al-Ghazali also wants the method of 

habituation in this book, because something done routinely even done every 

day and over and over again, then the longer it is will become a habit and will 

eventually become a person's character, so no need to think long to do. This is 

evidenced by his statement which reads as follows: 

هْذِْ َٝ يَْا٠َُِْ ِٓ ٘بَ َٓ ْ ْٖ ِٓ ز٤َْوعُِْ ْـ ْرَ ِٖ ْد٤ِْ ْٖ ِٓ غِاللهِْرؼََب٠َُْػ٤ََِْيَْ ِٓ ا َٝ ْاَ ْٖ ِٓ ِْو٠ِْا٤َُِْيَْ ب٣ُ َٓ كبَصْؾِْا٠َُِْ

عْجِؼِيَْ َٓ ػِيَْا٠َُِْ ْٞ  عُجُ

“So pay attention to the commandments of God set for you from waking up to 

sleep again.”
192

 

 

In the statement, al-Ghazali instructs the learner to keep the 

commandments of God from waking up to sleep again. While it is an activity 

that is done every day, then the statement contains an order to do it repeatedly 

so it becomes a habit. This method of habituation is very important to 

implement, because this is character education. One's actions are arguably 

characters if they are done repeatedly and consistently, and they cannot be 

done without any habits beginning with the practice. In fact, you can say this 

method is the key to the success of character education. Researchers can say 

so, because the exemplary method will not be effective if the exemplary action 

is only done once or twice. Likewise by riyadlah method, if only practice a 

few times only, then the result will not be maximized. As such, this method 

should not be ignored in character education if it is to succeed. 
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E. Practice or Demonstration 

Demonstration method is a method of delivering the material by 

demonstrating or showing a process of activity or can be called a method of 

practice. This method is very important to implement, because in this method, 

students are not only treated to theories but also practiced and demonstrated so 

that the knowledge of students is not just limited to theoretical memorization. 

Al-Ghazali also advocated even requiring the use of this method for moral and 

jurisprudence. He said: 

ْ َْ ْػَِِ ْٖ َٔ ِْٚكَ اصْعُْا٤َُِْ َٝ ُْٚ ْٔ ْػَِِّ َّْ ِْٚصُ ْثِ َْ َٔ اػْ َٝ ُِْْٚ ْاَُّ٘بكغِِ(ْكذََصِّ ِْ ِْ ُْؼِ ِْٚ)ا ِِْٛ ْاَ ْٖ ِٓ ْ٘ذَْ ًُ ْ ْٕ ِ ْكبَ ََ ِٔ ػَ َٝ طَُيَِْ

ادِ. َٞ َٔ ّـَ دِْاُ ْٞ ٌُ َِ َٓ بْك٢ِْْ  ٔ ِْٚكظََُي٣َِْضُْػ٠َْػَظ٤ِْ صَػَبْا٤َُِْ َٝ ُْٚ َٔ ْػََِّ َّْ ِْٚصُ  ثِ

“If you want to gain useful knowledge, then try to take it and practice it, then 

teach it to others and encourage them to sue and practice it. Whoever knows it 

then practices it and teaches it and invites others to do the same, then he is a 

great person in the kingdom of angels.”
193

 
 

Thus, al-Ghazali strongly encourage the learners to demonstrate and 

practice every science studied, especially the sciences that can add to the faith 

and more closer to God, because then we get the science can be useful, 

especially the science we teach to other people and the person also practice it. 

 

F. Rote Method 

Rote method is a classical method that is widely applied in teaching, 

because this method in addition to remember lessons that have been studied, 

also serves to train the power of memory learners. Al-Ghazali recommends 

that this method be applied when the participant is at an early age, because at 
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that age one does not need the argument to convince himself, bar then when he 

reaches adulthood, then bit by bit the moral meaning will be obtained through 

the excavation of theorem and understanding. In the book of Bidayah al-

Hidayah al-Ghazali says: 

ادِْ َٞ ػَ ًِزبَةِْاُضَّ عَصْٗبَُْٙك٢ِْْ ْٝ بْاَ َّٔ ِٓ ادْلظَْٜبَْ َٝ عَادِْ ْٞ لُْٜ َٔ ُْ ادِْا َٞ ػَ ْاُضَّ َٖ ِٓ بْثضََاَُْيََْ َٔ ْاصْعُْثِ َّْ ْْٖصُ ِٓ  

.ًِزبَةِْاد٤ِْبَءِْػُْْ ِٖ ٣ْ ْاُضِّ ُّ ْٞ ُِ  

“Then pray with the prayers you love from the famous prayers, and memorize 

the prayers I have collected in Ihya 'Ulumuddin.”
194

 
 

It is evident that to form a good character does not just rely on the theory of 

good and bad, then practice by deeds. But how knowledge and actions can be 

a character of self. One way is to cleanse the soul through dzikir and wirid. 

Dzikir and wirid should be memorized so that wherever and whenever can be 

read without relying on the book, in addition to memorizing dzikir and wirid 

our lips diverted to mention good sentences. 

From some of the methods researcher has described show that Al-Ghazali is 

very flexible to provide character internalization in student self, because basically 

the method is nothing more effective or better because as good as any method if it 

is not in accordance with the conditions of learners or not according to 

environmental conditions, it will be in vain. 

From here, researchers can analyze that the theory of character internalization 

of al-Ghazali in the book of Bidayah al-Hidayah is not much different from 

character building methods in the West in general, only in the West using modern 
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and more creative methods and strategies varied, as the researchers have described 

in Chapter II. Nevertheless, the essence of character building does not differ 

much, both of them require habituation, scheduling, exercise, practice, and so on. 

Various theories about the character internalization of al-Ghazali, can be 

drawn as follows: 

Figure 6.1 

Character Internalization of al-Ghazali in Bidayah al-Hidayah
195
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CHAPTER VII 

CLOSING 

 

A. Conclusion 

After the researcher analyzed and explored the thought of character 

education according to al-Ghazali in the book of Bidayah al-Hidayah, the 

researcher can give some conclusions as follows: 

1. Al-Akhlaq is about soul not science or deeds, because soul can affects the 

individual become obedient or disobedient, do good or bad deeds. But not all 

deeds are called by al-akhlaq, because al-Ghazali has some characteristics, 

including easy to be done, no need to think long, and continuously. 

2. Character education in this book seeks to straighten out the students' intentions 

so that they intend to seek knowledge only to seek the guidance of Allah, and 

that it should be known that the guidance can only be obtained by those who 

are piety, those who make orders and stay away from the prohibition. departed 

from the goal, then the scope of character education in the book of Bidayah al-

Hidayah is an education of character to God, to own self, and to others. First, 

character education to God in as many ways and as often as possible to read 

dzikir and wirid to Allah and do the deeds according to sharia. Second, 

character education to self, that is by keeping the members of the body and the 

heart of the immoral act as much as possible. Third, character education to 

others. This is related to character education to own self. If we can keep our 

soul and hearts from all disobediences, then we too will not be tyrannical to
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 others. In addition, al-Ghazali perfected the character education in this book 

by providing knowledge and how to associate with various human groups, 

ranging from parents, teachers, students, friends, friendship, even to unknown 

man. 

3. Al-Ghazali‟s . method for character internalization are exemplary, riyadloh, 

scheduling, habituation, practice, and rote. 

 

B. Suggestions 

The thought of character education according to al-Ghazali in the book of 

Bidayah al-Hidayah is very good to be implemented in Islamic educational 

institutions, especially in boarding. Researchers recommend that it be 

implemented in boarding school, because the education of al-Ghazali characters 

requires supervision and guidance of two-hour four-hour. Now this Islamic 

educational institution that can do so, is just a boarding school. In addition, in 

boarding school more easily form the character of students, because the 

environment also supports, plus al-Ghazali advocated in the process of education 

is to read dhikr and wirid every day. So, where again educational institutions that 

can do so, if not in boarding schools. 

Nevertheless, it is possible to apply in formal institutions, with the agency 

having to work with parents at home and to ensure that parents support and guide 

children according to the will of the institution. However, this is very difficult, 

because not all parents have the same background. 
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